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^ Biograplr^f^ 

AI-^AIIamah Muhammad 

bin Salih Al-^Uthaimin 4M 

• • - 



1347-1421H 



His Name, Lineage and Birth 

He is the virtuous Shaikh, the scholar, the Muhaqqiq, the 
Faqth, the Mufassir, the Wari', the Zahid, Muhammad bin 
ft alih bin Muhammad bin'Abdur-Rahman Al 'U&aimin, 
from Al-Wahbah, from Banu At-Tamim. 

He was born on the eve of the 27**^ of the blessed month 
of Ramad^, in the year 1347 H, in 'Unaizah - one of the 
cities of Al-Qasim - in the Kingdom of Saudi Arabia. 

His Educational Upbringing 

His father - may Allah have mercy upon him - enrolled 
him as a student to learn the Noble Qur'^, with his 
maternal grandfather, the teacher 'Abdur-Rahm^ bin 
Sulaiman Ad-Damigh, may Allah have mercy upon him. 
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Then, he learned writing and some arithmetic, and the 
texts of Adab (literatures), in the Madrasah (school) of Al- 
Ustadh 'Abdul-'Aziz bin Salih Ad-Damigh - may Allah 
preserve him - and that was before he enrolled in the 
Madrasah of the teacher 'Ali bin 'Abdullah bin Ash- 
Shalutan - may Allah have mercy upon hi m - where he 
memorized the Noble Qur'^ by heart, while he had not 
yet passed the age of 14. 

Also, under the guidance of his father - may All^ 
have mercy upon him - he was encouraged to seek 
Shart'ah knowledge, and at that time, the virtuous Shaikh, 
Al-'Alldmah 'Abdur-RaNm^ bin Nasir As-Sa'di, may 
Allah have mercy upon him, was teaching 'Ulutn Ash- 
Shari'alt and Arabic, in Al-Jdmi' Al-Kabtr at 'Unaizah. 
Furthermore, he had appointed two of his senior 
students'-^^ to teach the newer students. Thus, the 
Shaikh enrolled into the circle of ^aM Muhammad bin 
'Abdul-'Aziz Al-Mutawwa' - may Allah have mercy 
upon him. Until he obtained from the knowledge 
regarding Tawhfd, Fiqh and grammar what he obtained. 

Then, he attended the circle of his ^aiJ^, Al-'Alldmah 
'Abdur-Rahman bin Nasir As-Sa'di - may Allah have 
mercy upon him - with whom he studied Tafsir, Hadi^ 
the Prophetic Sirah, Tawhid, Fiqh, Usiil, inheritance laws, 
and grammar. He also memorized summary texts in 
these areas of knowledge. 

The virtuous Slmil^, Al-'Alldmah 'Abdur-Raiunan bin 
Nasir As-Sa'di - may Allah have mercy upon him - is 

They were Shaikhs Muhammad bin 'Abdul-'Aziz Al- 
Mutawwa', and 'Ali bin Hamad As-Salihi, may Allah have 
mercy upon them. 
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considered his first Shaikh; since he took from him the 
knowledge, by becoming familiar with it and its 
methods, more than anyone else. Therefore, he was 
influenced by his methodology, his way of fortifying the 
fundamentals, his method of teaching, and his manner of 
following the evidences. 

And while ^aikh 'Abdur-Rahman bin 'AH bin'Awdan 
- may Allah have mercy upon him - was a judge in 
'Unaizah, he read texts in the knowledge of inheritance 
with him, just as he read (texts) in grammar and 
eloquence with ^aikh 'Abdur-Razzaq Al-'Afifi, during 
his tenure as a teacher in that city. 

Upon the opening of the Knowledge Institute (A/- 
Ma'had Al-llmi) in Ar-Riyadh, one of his brothers^^^ 
indicated that he should enroll in it. So he sought the 
permission of his Shaikh Al-'AUdinah ' Abdur-Rahman bin 
Nasir As-Sa'dI - may Allah have mercy upon him - and he 
granted him permission and he enrolled in the Institute 
during the years of 1372-1373H. 

During the two years he was enrolled at the Institute in 
Ar-Riyadh, he benefited from the scholars that were 
teaching therein at that time, and among them were Al- 
'Alldmah, Al-Mufassir ShaiJ^ Muhammad Al-Amin Ash- 
Shinqiti, the ^aM, the Faqih 'Abdul-'Aziz bin Nasir 
Rashid, and the ^aM and Muhadditti 'Abdur-Rahman 
Al-Afriqi - may Allah, Exalted is He, have mercy upon 
them all. 

During that time, he began studying with his eminence 
the 'Alldmah 'Abdul-'Aziz bin 'Abdullah Ibn Baz - 

That being ^aikh 'Ali bin Hamad As-Salihi, may Allah 
have mercy upon him. 
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may Allah have mercy upon him. He read before him, in 
the Masjid, from Sahih Al-Bukhdri, and from the writings 
of ShaM Al-Isldm Ibn Taymi)ryah. He also benefited from 
him in the knowledge/science of Hadf^, examining the 
views of the Fuqahd' of the different Madhhabs, and 
comparisons between them. Moreover, his eminence. 
Shaikh 'Abdul-'Aziz bin Baz - may Allah have mercy 
upon him - is considered his second ^ail^ due to 
obtaining (knowledge from him) and being influenced by 
him. 

Then, in the year 1374H., he returned to 'Unaizah, and 
began studying with his ^ail^ Al-Alldmah 'Abdur- 
Raiunan bin Nasir As-Sa'di, while continuing his studies 
by enrolling in the College of Shan'ah, which became a 
part of the Imam Muhammad bin Sa'ud Islamic 
University, where he attained a diploma of higher 
learning. 

His Teaching 

His Shaikh observed his cleverness and the speed at 
which he attained knowledge. Thus, he encouraged him 
to teach, while he continued to be a student in his circle. 
So, he began teaching in the year 1370H in Al-Jdmi' Al- 
Kahir in 'Unaizah. 

Upon his graduation from the Knowledge Institute in 
Ar-Riyadh, he was appointed to teach in the BCnowledge 
Institute in 'Unaizah, in the year 1374H. 

In the year 1376H, his Shaikh, Al-Alldmah 'Abdur- 
Rahman bin Nasir As-Sa'di - may Allah have mercy upon 
him - passed away, so he replaced him as Imdm at Al-Jdmi' 
Al-Kabir in 'Unaizah, as Imdm for the two 'Eid prayers in 
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('Unaizah), and teaching in the National Library of 
'Unaizah, of the Jami', which was founded by his Shaikh 
- may Allah have mercy upon him - in the year 1359H. 

When his students increased and the library became 
insufficient to accommodate them, the virtuous - 

may Allah have mercy upon him - began teaching in the 
Masjid of Al-Jdmi' itself. Students gathered around him, 
and they flocked from around the Kingdom as well as 
other than it, until they have reached himdreds in some of 
the lessons. And these students were seriously seeking 
knowledge, not merely coming to listen. He continued as 
Imam, Khatib, and teacher, until his death - may Allah, 
Exalted is He, have mercy upon him. 

The Shaikh remained a teacher in the Knowledge 
Institute from the year 1374H to the year 1398H, when he 
was transferred to teaching in the College of Shari'ah and 
Usiil Ad-Din in Al-Qasim, part of the Imam Muhammad 
bin Sa'ud Islamic University, and he continued a 
professorship there until his death, may Allah have 
mercy upon him. 

He also taught in Al-Masjid Al-Haram and Al-Masjid 
An-Nabawi (the Prophet's Masjid) during Hajj season, 
Ramadan, and summer breaks, from the year 1402H until 
his death, may Allah have mercy upon him. 

The - may Allah have mercy upon him - 

possessed a method of teaching that is unique in its 
quality and its success. He would engage his students 
and take their questions. He would also deliver the 
lessons and lectures with high eagerness and a soul that is 
(full of) tranquility and confidence; delighted in 
spreading knowledge and bringing it closer to the people. 
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His Contributions to Knowledge 

His magnificent efforts - may Allah have mercy upon 
him - became apparent during his more than fifty years of 
conferring and sacrificing in the spread of knowledge, 
teaching, exhortations, guidance, instruction, delivering 
lectures, and calling (Da'wah) to Allah, Glorious and 
Exalted is He. 

He had great concern for writings and issuing Fafwds 
and answers, which were distinguished for their firm 
foundation in knowledge, resulting in tens of books, 
treaties, lessons, Fatwds, Khutbahs, interviews and articles. 
Similarly, the result was thousands of hours of audio 
recordings of his lectures, Khutbahs, interviews, radio 
programs, and his educational lessons in Tafsir of the 
Noble Qur'an, his distinguished explanations of the Noble 
Hadi^ the Prophet's Sirah, and texts and textual poems 
{Manzumdt) in the knowledge of Sharf ah and grammar. 

In compliance with the principals, rules, and 
guidelines which the virtuous - may Allah have 

mercy upon him - established for the dissemination of his 
books, treaties, classes, lectures, Khutbahs, Fatwds and 
interviews, the Charitable Foundation of Shaikh 
Muhammad bin Salih Al-'U^aimin - with the help of 
Allah, and His facilitation - has the duty and honor of the 
responsibility to produce and be the caretaker of all of his 
contributions to knowledge. 

Based upon his instruction - may Allah have mercy 
upon him - a website was founded specifically for him on 
the world wide web^^^, for spreading the desired benefit - 

[3] 


www.binothaimeen.com 
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with the help of Allah - and the presentation of all of his 
contributions to knowledge, from his writings and audio 
recordings. 

His Other Works and Endeavors 

Aside from these fruitful endeavors in the field of 
teaching, writing, the office of Imam, giving Khutbahs, 
Fatwds, and Daw'ah to Allah - Glorious and Exalted is He - 
the virtuous Shaikh - may Allah have mercy upon him - 
was involved in many other successful works, including: 

♦♦♦ Member of the Board of Major Senior Scholars in the 
Kingdom of Saudi Arabia from the year 1407H until 
his death. 

❖ Member of Al-Majlis Al-'Ilmi (the Scientific Council) 
for the Imam Muhammad bin Sa'ud Islamic Uni¬ 
versity during the two academics of 1398H-1400H. 

❖ Member of the Majlis (Council) for the College of 
pariah and Usui Ad-Din at the Al-Qasim branch of the 
Imam Muhammad bin Sa'ud Islamic University, where 
he was the head of the Department of 'Aqfdah (creed). 

❖ In the later period of his teaching at the Knowledge 
Institute, he participated in the membership of the 
Commission of Plans and Curricula for Educational 
Institutes. Furthermore, he authored a number of 
curricula therein. 

❖ Member of the Committee for Guidance during Hajj 
season, from the year 1392H until his death - may 
Allah, Exalted is He, have mercy upon him - for 
which he held lessons and lectures in Makkah and its 
precincts, and gave Fatwds on various issues as well 
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as ^an'ah judgments. 

❖ He headed the Charitable Society of Memorization of 
the Noble Qur'an in 'Unaizah, from its foundation in 
the year 1405H until his death. 

❖ He delivered numerous lectures throughout the 
Kingdom of Saudi Arabia for diverse categories of 
people, as well as delivering lectmes over the phone 
for groups and Islamic centers throughout the world. 

❖ He was one of the senior scholars of the Kingdom of 
Saudi Arabia who answered the questions of those 
seeking clarification in matters related to rulings of 
the religion and its fimdamentals, in creed and 
Shari'ah. This occurred via radio programs in the 
Kingdom of Saudi Arabia, and the most popular of 
those programs was Nur 'alad-Darb (Light on the 
Path). 

❖ He committed himself to answering questions via 
telephone, as well as those written and taken in 
person. 

❖ He arranged scheduled educational meetings; 
weekly, monthly and annually. 

♦♦♦ He participated in a number of conferences which 
were held in the Kingdom of Saudi Arabia. 

❖ Because of his great concern for educational conduct 
and exhortation, he demonstrated great concern for 
giving guidance and direction to the students for the 
proper methodology in the pursuit of knowledge 
and its acquiescence, he worked in uniting them and 
persevered in teaching them, and he bore their many 
questions, showing great concern for their affairs. 
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❖ And the - may Allah have mercy upon him - 

was engaged in numerous fields of goodness, areas 
of righteousness, and kindness to the people, 
hastening in fulfillment of their needs, authoring 
trusts and covenants among them, and conferring 
advice to them, with truth and sincerity. 

His Status in Knowledge 

The virtuous - may Allah have mercy upon him 

- is counted among those firmly rooted in knowledge, to 
whom Allah conferred - by His Grace and Honor - firm 
foundations, a tremendous grasp of the knowledge of the 
evidences and following them, the derivation of rulings, 
and beneficial points derived from the Book and the 
Sunnah, and a profound understanding of the Arabic 
language, in meaning, articulation, and eloquence. 

And due to what he was blessed with, of the noble 
characteristics of the scholars, and their praiseworthy 
manners, and the combination of knowledge and action, 
the people loved him with a tremendous love, and 
everyone held him in the highest esteem. Allah provided 
him with their acceptance, and they became at ease with 
his views in issues of Fiqh, and turning to his lessons, his 
Fatwds, and his contributions to knowledge, and they 
drank from the springs of his knowledge, and they 
benefited from his advice and his exhortations. 

He was awarded the International King Faisal - may 
Allah have mercy upon him - Prize for Service to Islam in 
the year 1414H. The list of achievements for which the 
Selection Committee for the Board granted the prize, 
include the following: 
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Firstly: His embodiment of the virtuous manners of 

the scholars, of which the most prominent is 
Al-Wara', magnanimity, saying the truth, 
working for the welfare of the Muslims, and 
advice to their elite and average people. 
Secondly: His benefiting the masses with his knowledge, 
in lessons, Fatwds, and writings. 

Thirdly: His delivering beneficial general lessons in 
various regions of the Kingdom. 

Fourthly: His beneficial participation in many Islamic 
conferences. 

Fifthly: Following a distinguished path in Da'wah to 

Allah with wisdom and the best exhortation, 
and being an example of living according to 
the methodology of the righteous Salaf, in 
thought and manners. 

His Children 

He had five sons, and three daughters. His sons are 
'Abdullah, 'Abdur-Rahman, Ibrahim, 'Abdul-'Aziz, and 
'Abdur-Rahim. 

His Death 

He died - may Allah have mercy upon him - in the city 
of Jeddah, before Maghrib on Wednesday, the fifteenth of 
Shawwal, in the year 1421H. 

His funeral prayer was held m Al-Masjid Al-Haram, 
after 'Asr prayer on Thursday. Then, he was followed by 
the thousands of those who prayed and throngs of 
attendees, and buried in Makkah Al-Mukarramah. 
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After the Friday prayer the following day. Salat Al- 
Gha'ib (the funeral prayer in absentia) was performed for 
him, in all of the cities of the Kingdom of Saudi Arabia. 

May Allah shower the mercy in store for the most 
righteous upon our Shaikh, and settle him in His most 
spacious of (His) Gardens, and confer His forgiveness 
and pleasure upon him, and reward him with goodness 
for all that he did for Islam, and for the Muslims. 

Al-Lajnah Al- 'Ilmiyyah (the Knowledge Committee) at 
the Charitable Foimdation of Shaikh Muhammad bin 
Salih Al-'U^aimin 

Website: 

www.binothaimeen.com 

Email: 


info@binothaimeen.com 



A 
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In the Name of Allah, the Most Gracious, the Most Merciful 
Bism^^^ 


The author, may Allah have mercy upon him, began his 
book with the Basmalah (the saying: Bismillah Ar-Rahmdn Ar- 
Rahim — meaning, in the Name of Allah, the Beneficent, the 
Merciful) emulating the Book of All^, the Mighty and 
Sublime, since it begins with the Basmalah and, also, in 
accordance with the Hadftlv. "Every noble matter not 
commenced with the Basmalah is severed from prosperity." 
[In Al-Jdmi' as-Saghtr, As-Suyuti attributed it to Ar-Rahawl (4:147), 
and Al-Khatib recorded it in Al-Jdmi' (2:69). The Hadith has been 
reported through many routes of transmission with a variety of 
wordings. And our Shaikh, Al-'Alldmah Muhammad Al-'U^aimin 
(may Allah have mercy upon him and protect him) was asked about 
this Hadifh, so he said: "The scholars differed regarding the 
authenticity of this Hadith; so among the people of knowledge are 
those who graded it Sahih, and An-Nawawi rehed upon that, and 
among them are those who graded it weak. But the scholars have 
met this Hadith with acceptance, and their placing of the Hadith in 
their books indicates that it has a basis." End quote from Kitdb al- 
'Ilm, by om virtuous Shaikh.] 

It also emulates the Messenger ^ who began his letters with 
the Basmalah. 

This prepositional phrase is connected to a relative verb that 
comes after the prepositional phrase, which is understood, but 
not spoken or written. The unspoken verb is "In the Name of 
Allah" I write. The imspoken meaning is a verb, because the 
origins of actions are verbs. There are two benefits in the 
unspoken meaning coming after the prepositional phrase. 
Firstly: Seeking blessing by beginning in the Name of Allah, 
the Glorious and the Exalted. 




20 


Commentary On The Three Fundamentals 


Allah^^^ Ar-Rahman^^^ Ar-RahirrP^ 


Secondly: The benefit of restriction, since this restriction 
expresses that it is the only reason for writing. 

The unspoken meaning is relative to the action being 
performed, since this indicates the intent. If we were to say, 
for example, when we want to recite a book, "In the Name of 
Allah we begin," what we are beginning would not be 
understood. However, "In the Name of Allah I read" indicates 
the intent of what I am beginning. 

All^: is a proper noun for the Inventor of all things (A/- 
Bari) — the Sublime and Exalted — and is the Name which 
every other one of His Names follow, such that in His saying, 
the Exalted: 


o% Si ^ 

Si cWjj ^ Sj 


4,(This is) a Book which iNe have revealed unto you in 
order that you might lead mankind out of darkness into 
light, by their Lord's permission, to the path of Al-'Aztz 
(the All-Mighty) Al-Hamid (the Owner of all praise). 
Allah, to Wltom belongs all that is in the heavens and all 
that is in the earth! And woe unto the disbelievers from a 
severe torment^ (Ibrahim 14:1-2) 

We do not say that the expression of Majesty, "Allah," is an 
adjective. It is considered an explanatory apposition, so that it 
is not rendered in the manner in which an adjective normally 
follows the noun (that it describes or qualifies). 


Ar-Rahmdn: is one of the unique Names of Allah, the 
Mighty and Subhme, not used for other than Him. It means — 
the possessor of extensive mercy. 

Ar-Rahim: is used for Allah, the Mighty and Sublime, and 
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Know/®] 


for other than Him. It means the One who possesses bestowed 
mercy. So Ar-Rahman is the possessor of extensive mercy and 
Ar-Rahim is the One who possesses bestowed mercy. When 
put together (with Ar-Rahman), the intent of the word Ar- 
Rahim becomes; the One who bestows His Mercy upon whom 
He wills among His slaves, as He, Exalted is He, says: 



4He punishes whom He wills, and shows mercy to whom 
He wills, and to Him you will be returned^ (Al-'Ankabut 
29:21) 

Al-'Ilm (knowledge), is the realization of a matter in its 
determined, proper sense, and there are six levels regarding 
realization: 

The first: Knowledge; and it is the realization of a matter in its 
determined, proper sense. 

The second: Plain ignorance; and it is the complete absence of 
realization. 

The third: Compounded ignorance; and it is to realize a thing 
in a manner that opposes its reality. 

The fourth: Delusion; and it is to realize a thing along with an 
implication that is opposite to what is appropriate. 

The fifth: Doubt; and it is to realize a thing along with an 
implication of there being an equal probability (of being 
correct or incorrect). 

The sixth: Assumption; and it is to realize a thing, along with 
a likelihood that contradicts what is incorrect. 

And knowledge is divided into two categories: Necessary and 
contemplative. 
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may Allah have mercy with you/^^ that it is obligatory 
upon us to learn four issues: 

tl, a ^ ^ t'', 0 y ^ J,, t‘', o ^ ^ ^ 

AS^^^ ^ 

The first: Knowledge; and it is knowing Allah, 


As for the necessary form, it refers to realizing what is known 
necessarily, in that it is bound to be known without 
contemplation or evidence; like the knowledge that fire 
burns. The contemplative is that which requires 
contemplation and evidence; like the knowledge of the 
obligation to have an intention before performing Wudu. 

"May Allah have mercy with you:” May He bestow His 
mercy upon you, through which you achieve your aspirations 
and are saved from what troubles you. So the meaning is; 
"May AUah pardon your past sins, and fortify you, and 
protect you regarding what is to come of that. And this is 
when Rahmah (mercy) is mentioned alone. But when it is 
mentioned together with Maghfirah (pardon), the Maghfirah 
refers to the past sins, while the Rahmah refers to success in 
goodness, and safety from sins in the future. By the author 
doing this — may Allah, Exalted is He, have mercy upon him 
— it indicates his concern and compassion for the one being 
addressed, as well as his good intention for him. 

[10] pji^ggg issues, mentioned by the author, may Allah, the 
Exalted is He, have mercy upon him, include the entire 
religion. And due to their great benefits, they are worthy of 
proper consideration. 

That is, knowing Allah, the Mighty and Sublime, with the 
heart in a manner which necessitates the acceptance of what 
He legislates, submitting to and obeying Him, and judging by 
the legislation which His Messenger, Muhammad ^ brought. 
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knowing His Prophet ^^^^, and knowing the religion of 


The slave recognizes his Lord by reflecting on the legislative 
Aya\ in the Book of Allah, the Mighty and the Sublime, and 
the Sunnah of His Messenger ^ and by pondering the 
universal Ayat which are His creation. For each time a person 
ponders those Ayat, his knowledge increases of his Creator, 
the One whom he worships. Allah, the Mighty and Sublime, 
says: 



^And on the earth are signs for those who have faith with 
certainty. And also in yourselves. Will you not then see?^ 
(Adh-Dhariyat 51:20-21) 

That is, knowing His Messenger Muhammad ^ in a 
manner that requires accepting what he came with of 
guidance and the true religion, and trusting all that he 
informed of, implementing his orders, and staying away from 
aU that he prohibited and warned against, and judging 
according to his legislation, and being pleased with his 
judgments. Allah, the Mighty and Sublime, says: 


■iA ’ -r 



U-4 ^ 



4But no, by your Lord, they can have no faith, until they 
make you judge in all disputes between them, and find in 
themselves no resistance against your decisions, and accept 
(them) with full submission^ (An-Nisd' 4:65) 

He, Exalted is He, also said: 
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^The only saying of the faithful believers, when they are 
called to Allah and His Messenger, to judge between them, 
is that they say: "We hear and we obey." And such are 
the prosperous ones^ [An-Nur 24:51) 

He, the Mighty and Sublime, also said: 



4And if you differ in anything among yourselves, refer it 
to Allah and His Messenger, if you believe in Allah and in 
the Last Day. That is better and more suitable for final 
determination^ {An-Nisa' 4:59) 

He, the Mighty and Sublime, also said: 



4And let those who oppose the Messenger's commandment 
beware, lest some Fitnah (trials) befall them, or a painful 
torment be inflicted on them^ (An-Nur 24:63) 

Imam Ahmad bin Hanbal, may Allah have mercy upon him, 
said: "Do you know what the Fitnah is? The Fitnah is Shirk 
(association of partners with Allah). Perhaps if he rejects any 
of his statements, deviance will enter into his heart and thus 
he is destroyed." 

His saying: "Knowing the religion of Islam:" meaning 
Islam in its general sense, which is worshipping Allah 
according to what He has legislated ever since He sent the 
Messengers, until the establishment of the Hour. As He, the 
Mighty and Sublime, mentioned that in many Aydt of the 
Qur'an, indicating that all preceding revealed legislations 
were submission (Islam) to AUah, the Mighty and Sublime. 
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Allah, Exalted is He, cited the statement of Ibrahim: 




fOur Lord! And make us submissive (Muslimln) unto 
You, and (make) our offspring a nation submissive 
(Muslimah) unto You^ (Al-Baqarah 2:128) 

As for Islam in its specific sense, after the commencement of 
the mission of the Prophet it only refers to what 
Muhammad ^ was sent with, because what the Prophet ^ 
was sent with abrogates every other religion that preceded it. 
So whoever follows him, is a Muslim and whoever opposes 
him, is not a Muslim. The followers of the Messengers were 
Muslims at the time of their various Messengers. The Jews 
were Muslims during the time of Musa and the Christians 
were Musli m s at the time of Tsa As for when the Prophet 
Muhammad ^ was sent, they disbelieved in him, and as a 
result are not Muslims. 

This religion of Islam, is the religion that is acceptable to 
Allah, and it is the religion that is beneficial for its adherents. 
Allah, the Mighty and Sublime, said: 


4Truly, the religion with Allah is Islam^ {Al 'Imran 
3:19) 

And He said: 




<{And whoever seeks a religion other than Islam, it will 
never be accepted of him, and in the Hereafter he will be 
one of the losers^ (Al 'Imran 3:85) 

This is the Islam that Allah has bestowed upon Muhammad 
^ and his community. All^, Exalted is He, said: 
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— with the evidences 


p p. p iirt pij 


4This day, I have perfected your religion for you, 
completed My Favor upon you, and have chosen for you 
Islam as your religion^ {Al-Md'idah 5:3) 

His saying: "With the evidences:" Evidence {Dalil) is that 
which leads to what is sought. And the evidences to know 
that can be revelatory or intellectual. The revelatory refers to 
what is affirmed by revelation, and that is the Book and the 
Sunnah. The intellectual is what is affirmed by reflection and 
consideration. This form has been often mentioned by Allah, 
the Mighty and Sublime, in His Book. For in many Aydt Allah, 
the Mighty and Sublime, would say that among His Aydt is 
such-and-such. The intellectual evidences for knowing Allah, 
Exalted is He, generally come in this context. 

As for knowing the Prophet ^ by revealed evidences, then an 
example is His, Exalted is He, saying: 



‘^Muhammad is the Messenger of Allah, and those who are 
with him^ {Al-Fath 48:29) to the rest of the Ayah. 
And His saying: 



iMuhammad is no more than a Messenger, and indeed 
(many) Messengers have passed away before him^ (Al 
'Imran 3:144) 

As for the intellectual evidences, it is by examination and 
reflection of the clear Aydt that he ^ brought. The greatest of 
these is the Book of Allah, the Mighty and Subhme, which 
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The second: Acting according to that.^^®^ 


The third: Calling to itJ^^^ 


contains true, beneficial narrations and just, righteous rulings, 
and the miracles that occurred by his hands, and the matters 
of the unseen that he informed of, which could not be known 
except through revelation and which are testified to by their 
occurrence. 

His saying: "Acting according to it:" meaning acting 
according to what fulfills this knowledge, from faith in Allah, 
and abiding in His obedience by complying with His 
commands, and staying away from His prohibitions 
regarding both specific and interactive worship. Examples of 
specific acts of worship are Saldh, fasting, and Hajj. While 
commanding good and forbidding evil, striving in the path of 
Allah, and the like, are interactive acts of worship. 

Action, in reality, is a fruit of knowledge. Whoever acts 
without knowledge, then he resembles the Christians, and 
whoever knows without acting, then he resembles the Jews. 

That is, Da'wah (calling) to whatever the Messenger ^ 
brought of the legislation of Allah, Exalted is He, according to 
the three, or the four levels which Allah, the Mighty and 
Sublime, mentioned in His saying; 



^Invite to the Way of your Lord with wisdom and fair 
preaching and argue with them in a way that is better^ 
{An-Nahl 16:125) 

And the fourth is His saying: 
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^And argue not with the people of the Scripture (Jews and 
Christians), unless it be in (a way) that is better, except 
for those who transgress among them^ (Al-'Ankabut 
29:46) 

And knowledge of the Shart'ah of Allah, the Mighty and 
Sublime, is required for this call, such that the call be upon 
knowledge and insight (Basirah), due to His, Exalted is He, 
saying: 



^Say: "This is my way; I invite unto Allah with Basirah 
(insight), I and whosoever follows me. And Glorified is 
Allah (above all that they associate as partners with Him). 
And I am not of the Mu^rikin (polytheists) (Yusuf 
12:108) 

Basirah is in what one calls to, in that the caller must be 
knowledgeable of the legislative rulings, and in how the call is 
performed, and regarding the circumstances of the one being 
called. 

There are many spheres of Da'wah (calling). They include 
inviting to Allah, Exalted is He, through sermons and lectures. 
Among them is inviting to Allah through writing articles, and 
among them is inviting to Allah through circles of knowledge, 
and among them is inviting to AJlah through authoring books 
and spreading the religion through writing. Among them is 
inviting to Allah in specific gatherings; for example, sitting in 
a gathering you were invited to. This is an opportunity to 
invite to All^, the Mighty and Sublime, but it must be done 
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in a way that is not boring or burdensome. This can be done 
by the caller presenting a knowledge-based issue to those 
present, and then beginning a discussion. It is obvious that 
discussions, questions, and answers play a great role in the 
understanding and teaching of what Allah, Exalted is He, 
revealed to His Messenger and such gatherings often occur 
more frequently than uninterrupted sermons and lectures, as 
is well known. 

The call to Allah, the Mighty and Sublime, is the task of the 
Messengers — may the Salah and Salam be upon them — and 
the way of those who follow them in excellence. So when a 
person knows the One he worships, and his Prophet, and his 
religion, and Allah has blessed him to be successful in that, 
then he must hasten to relieve his brothers by inviting them to 
Allah, the Mighty and Sublime, and giving glad tidings. The 
Prophet ^ said to 'All bin Abi Talib, may Allah be pleased 
with him, on the day of Khaibar: "Advance cautiously, until 
you arrive at their open areas. Then invite them to Islam, and 
inform them of what that makes obligatory upon them, from 
the rights of AUah. For by Allah! That All^ guides one man 
by you, is better for you than red camels." Its authenticity is 
agreed upon. [Recorded by Al-Bukhari in the Book of Jihad, 
chapter: The Invitation of the Prophet ^ to Islam and His 
Prophethood; and Muslim, in the Book of the Virtues of the 
Companions, chapter: The Virtues of 'All bin Abl Talib, may All^ 
be pleased with him.] 

He ^ also said, in what was recorded by Muslim: "Whoever 
invites to guidance, he will have a reward similar to the 
reward of those who follow him, without reducing anything 
from their rewards. And whoever invites to misguidance, he 
will have a sin similar to the sin of those who follow him, 
without reducing anything from their sins." [Muslim, the Book 
of Knowledge, chapter; Whoever Institutes a Good or Evil Practice.] 
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The fourth: Patience with the harms that come with 
that.l^"] 


He ^ also said, in what was recorded by Muslim: "The one 
who invites to good, he has a reward similar to whoever does 
it." [Muslim, the Book of Leadership; The Virtue of Assisting the 
Warrior in the Path of Allah with Transportation and other than it.] 

As-Sabr (patience), is restraining the soul upon obedience 
to Allah, and restraining it from disobeying Allah, and 
restraining it from being angry with what Allah has 
decreed. One restrains the soul from anger, impatience, and 
boredom while being full of vigor in inviting to the religion of 
Allah, even when harmed. This is because harming those who 
invite to goodness is a natural human trait, except among 
those whom Allah guides. Allah, Exalted is He, said to His 
Prophet My 







^Verily, (many) Messengers were denied before you, but 
with patience they bore the denial, and they were hurt, till 
Our aid reached them^ (Al-An'dm 6:34) 

The more the harm intensifies, the closer the aid. And the aid 
is not specific such that a person will be aided during his life, 
seeing the realization of the effects of his Da'wah. Rather, the 
aid will come, even if after his death, when Allah places 
acceptance in the hearts of the people for what he called to, so 
that they take it, and cling to it. So this is a result of aid for this 
caller, even after his death. Therefore it is required for the 
caller to be patient with his call, being steadfast with it; patient 
upon what he is calling to of the religion of AU^, the Mighty 
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and Sublime, patient with the obstacles against his call, and 
patient with the harm he faces. 

So here are the Messengers, hurt verbally and physically. 
Allah, Exalted is He, said: 




^Likewise, no Messenger came to those before them, but 
they said: "A sorcerer or a madman!'y (Adh-Dhdriydt 
51:52) 

He, the Mighty and Sublime, said: 



4jhus have We made for every Prophet an enemy among 
the Mujrimm (criminals)'^ {Al-Furqdn 25:31) 

But it is required for the caller to face that with patience. 
Allah, the Mighty and Sublime, said to His Messenger 


bJjj 




^Verily! It is We Who have sent down the Qur'an to you 
by stages^ (Al-Insdn 76:23) 

Considering this Ayah, it would be anticipated that after that, 
it would be said, "so be grateful for the favor of your Lord," 
but instead. He, the Mighty and Sublime, said: 


^Therefore be patient and submit to the Command of your 
Lord^ (Al-Insdn 76:24) 

So in this there is an indication that everyone who stands with 
this Qur'an, then there is no doubt that there will come to him 
that which will require him to be patient. Consider the 
condition of the Prophet when his people beat him, 
making him bleed, and he was wiping the blood from his face, 
and saying: "O Allah, forgive my people for they know not." 
[Recorded by Al-Bukhari, the Book of Seeking the Repentance of the 
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And the evidence His, Exalted is He, statement: 



4By Al-'Asr (the time). Verily! Man is in loss. Except 
those who believe and do righteous good deeds, and 
recommend one another to the truth, and recommend one 
another to patiencef (Al-'Asr 103:1-3.) 


Apostates and those who are Obstinate., and Muslim, the Book of 
Jihad, chapter; The Battle of Uhud.] 

Thus, it is upon the caller to be patient and anticipate his 
reward. 

And there are three categories of patience: 

1. Patience in obeying Allah. 

2. Patience to stay away from what Allah made unlawful. 

3. And patience with whatever comes that Allah has 
decreed, either regarding what there does not seem to 
be any control over the servants, or the harm and 
transgression that Allah causes to occur upon the hands 
of some of the people. 

His saying: "The evidence;" that is, for these four levels, is 
His, Exalted is He, saying: 



<^Bi/ Al-'Asr (the time)^ (Al-'Asr 103:1) 

In this Surah, Allah, the Mighty and Sublime, swears by Al- 
'Asr which is time, and time is the realm in which the events of 
both good and evil occur. Allah swears by it, that every 
human is in a state of loss, except those He described with 
these four attributes: Faith, performing righteous deeds. 
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enjoining the truth, and enjoining patience. 

Ibn Al-Qayyim, may Allah, Exalted is He, have mercy upon 
him, said: "Striving against the soul {Jihad an-Nafs) has four 
levels: 

First: Striving against it to learn the guidance and the true 

religion, without which it cannot succeed nor attain 
happiness in this life nor in the Hereafter. 

Second: Striving against it to practice it, after having learned 
it. 

Third: Striving against it to invite to it (i.e. the religion) and 

teach the one who does not know it. 

Fourth: Striving against it to be patient with the difficulties 
that come with inviting to Allah, and the harm that 
comes from the creatures, bearing all of that for the 
sake of Allah. When he perfects these four levels, he 
will be among the nurturing scholars {Rabbdniyytn). 
Hence, in this Surah, Allah, the Mighty and Sublime, swears 
by time, that every human being is in a state of failure and 
loss, regardless of him having an abundance of wealth, 
children, power, and nobility, except the one who embodies 
these four qualities: 

Firstly: Faith; which involves all that draws one nearer to 
Allah, Exalted is He, such as the correct creed and 
beneficial knowledge. 

Secondly: Righteous deeds; which is every statement or 
action that draws the one who does it closer to 
Allah, Exalted is He, when he does it sincerely for 
Allah and following the Messenger Muhammad ^ 
in it. 

Thirdly: Enjoining the truth, which is to enjom goodness and 
encouraging it. 

Foxuthly: Enjoining patience by enjoining one another to be 
patient in fulfilling Allah's coiiunands, abstaining 
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Ash-Shafi'i/^^^ may Allah, Exalted is He, have mercy 
upon him, said: "Had Allah not revealed any proof other 
than this Siirah to His creation, it would have sufficed 


them."P°l 


from what Allah made unlawful, bearing what 
Allah decreed. 


Enjoining the truth and enjoining patience include the 
commanding of the good and the forbidding of the evil, by 
which the Ummah (Muslim Community) is held upright, 
rectifying it, aiding it, resulting in nobility and honor for it: 



4,you are the best of peoples ever raised up for mankind; 
you command Al-Ma'ruf (goodness) and forbid Al-Munkar 
(evil), and you believe in Alldh^ (Al 'Imran 3:110) 

Ash-Shafi'i: He is Abu 'Abdullah Muhammad bin Idris bin 
'Abbas bin 'Utlpian bin Shafi' Al-Hashimi Al-Qurashi. He 
was bom in Ghazzah in 150 A.H., and he died in Egypt in 204 
A.H. He is one of the Four Imams. May AUah, Exalted is He, 
have mercy on all of them. 

He, may AU^ have mercy upon him, meant that this Siirah 
suffices the creation as an encouragement to hold firmly to the 
religion of AUah with Imdn (faith), good deeds, inviting to AUah, 
and remaining patient upon that. He does not mean that this 
Siirah is sufficient for the creation regarding all of the Shari'ah. 
His saying: "Had AUah not revealed any proof other than this 
Surah to His creation, it would have sufficed them." This is 
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J^l :-JU5 Jlij 


J^'j 

Al-Bukhari/^^^ may Allah have mercy upon him, said: 
"Chapter: Knowledge precedes statement and action. 

: JU: JjlJlj 

And the evidence, is His, Exalted is He, saying: 



4,So know, that La ilaha illallah (none has the right to be 
worshipped but Allah), and ask forgiveness for your sin^ 
(Muhammad 47:19.) 


. J j2)\ IJ..3 

Thus, He began with knowledge, before the statement 
and action." 


because if an insightful intelligent person hears this Surah, or 
reads it, there is no doubt that he will hasten to free himself 
from such loss by emulating these four qualities: faith, 
righteous deeds, enjoining the truth, and enjoining patience. 

Al-Bukharl: He is Abu 'Abdullah Muhammad bin Isma'il 
bin Ibrahim bin Al-Mughirah Al-Bukhari. He was bom in 
Bukh^a in Shawwal 194 A.H., he grew up as an orphan 
under the guardianship of his mother. He died in Khartank, a 
city about two Farsaldis (or six miles) from Samarqand, during 
the night of 'Id Al-Fitr in the year 256 AH. 

Al-Bukhari, may Allah have mercy upon him, utQized this 
Ayah as an evidence, to prove the obligation of begirming with 
knowledge before speech and action. This is a textual 
evidence proving that a person must have knowledge. 
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firstly, and then act, secondly. There is also an intellectual 
evidence indicating that knowledge is to precede statements 
and actions, and that is because a statement or action can not 
be correct nor acceptable, until it is in accordance with the 
Shan'ah. And it is not possible for a person to know that his 
actions are in accord with the Shan'ah except with knowledge. 
However, there are some things that one knows innately, like 
the fact that Allah is the only deity worthy of worship, 
because He created the person with this, and as such, it does 
not require much attention in order to learn it. As for the more 
detailed issues that are disseminated, it is these that one has a 
need to learn, putting forth a devoted effort. 
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Know, may Allah have mercy upon you, that it is 
obligatory that every Muslim male and female learn the 
following three issues, and act upon them. 



First: That Allah created us,^^^^ 


Evidence for that — I mean, that Allah created us — is 
both textual and intellectual: 

As for the textual evidences, there are many, among them His 
saying, the Mighty and Subl i me: 



it is Who has created you from clay, and then has 
decreed a stated term (for you to die). And there is with 
Him another determined term (for you to be resurrected), 
yet you doubt (in the Resurrection)^ (Al-An 'dm 6:2) 

And His saying: 



^And surely. We created you (your father Adam) and then 
gave you shaped (Ad-A'rdf 7:11) 

And His saying. Exalted is He: 
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4,And indeed, VJe created man from sounding clay of 
altered black smooth mud\ {Al-Hijr 15:26) 

And His saying: 



4,And among His Signs is this, that He created you 
(Adam) from dust, and then - behold you are human 
beings scattered!^ (Ar-Rum 30:20) 

And His saying: 

4He created man (Adam) from sounding clay like the clay 
of pottery^ (Ar-Rahmdn 55:14) 

And His saying: 

4,Alldh is the Creator of all things^ (Az-Zumar 39:62) 

And His saying: 

4While Allah has created you and what you make^ (As- 
Sdffdt 37:96) 

And His saying: 

4,And I (Allah) created not the Jinns and humans except 
they should worship (Me Alone)^ (Adh-Dhdriyat 51:56) 

To other than that among the Aydt. 

Regarding the intellectual evidences that AUah created us, this 
is indicated by His saying. Exalted is He: 
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they created by nothing, or were they themselves 
the creators?^ (At-Tur 52:35) 

Thus, man did not create himself, since before he existed, he 
did not exist, and one who does not exist is nothing, and 
nothingness cannot bring about something. He was not 
created by his father or by his mother, or by any one among 
creation. He did not come into existence by chance, without 
one to bring him into existence, because every occurrence 
must have a cause for it. And because this existence of this 
creation, with its marvelous order and symmetrical balance, 
makes it impossible that it occurred by mere chance. This is 
because a chance existence would be without order in its 
existence. So how could it survive and evolve as an organized 
system? With this, it becomes obvious that the Creator is 
All^ alone, and there is no Creator or Commander except 
Allah. He, Exalted is He, said: 

m 'A 


<{Surely, His is the Creation and Commandment^ (Al- 
A’rdf7:54) 

It is not known that anyone from the creation rejected the 
Lordship of Allah, Glorious and Exalted is He, except due to 
sheer arrogance, as occurred with Fir'awn. When Jubair bin 
Mut'im heard the Messenger of Allah ^ reciting Surah At-Tur, 
and he reached His saying. Exalted is He: 


^ ^ ^ k'* * A y ^ z' A ^ «A A \ 

oylrJl \Ji\^ p 


4Were they created by nothing, or were they themselves 
the creators? Or did they create the heavens and the earth? 
Nay, but they have no firm belief. Or are with them the 
treasures of your Lord? Or are they the tyrants with the 
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authority to do as they like?^ {At-Tur 52:35-37) 

Jubair bin Mut'im was a polytheist at that time, yet he still 
said: "My heairt almost flew away, and that was the first time 
that imm (faith) settled in my heart." (Al-Bukhari, the Book of 
Tafsir, Siirah At-Tur.) 

[24] evidences for this issue are numerous in the Book, 
Sunnah and the intellect. As for the Book, Allah, Exalted is He, 
said: 



^Verily, Allah is the All-Provider, Owner of Poioer, the 
Most Strong^ (Adh-Dhariyat 51:58) 

And He, Exalted is He, said: 



<{Say: "Who gives you provision from the heavens and the 
earth?" Say: "Allah.(Saba' 34:24) 

And His saying: 




o^J cp' Crj cH' 

y^''< y\>iy''y 


<{Say: "Who provides for you from the sky and from the 
earth? Or who owns hearing and sight? And who brings 
out the living from the dead and brings out the dead from 
the living? And who disposes the affairs?” They will say: 

"Allah.(Yunus 10:31) 

The Ayat regarding this are many. 

As for the Sunnah, from them is his ^ saying, regarding the 
fetus that an Angel is sent to, and it is given four commands. 
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and He did not abandon Rather, He sent us a 


regarding its provision, lifespan, works, and whether it will be 
wretched or blessed. (Al-Bukharl, the Book of Divine Decree, 
and Muslim, the Book of Divine Decree.) 

As for intellectual evidences that Allah provides for us, it is 
that we can not live without food and drink, and food and 
driitk are both created by Allah, the Mighty and Sublime. As 
He, Exalted is He, said; 



iTell Me! The seed that you sow in the ground. Is it you 
that make it grow, or are We the Grower? Were it Our 
Will, We could crumble it to dry pieces, and you would be 
regretful (or left in wonderment). (Saying): "We are 
indeed Mughramun (ruined or lost)! Nay, but we are 
deprived!" Tell Me! The water that you drink. Is it you 
who cause it from the rainclouds to come down, or are We 
the Causer of it to come down? If We willed. We verily 
could make it salt (and undrinkable), why then do you not 
give thanks (to Allah)?^ (ATWdqi'ah 56:63-70) 

It is clear from these Ayat that our sustenance, such as food 
and drink come from Allah, the Mighty and Sublime. 

This is the reality that is proven by textual and intellectual 
evidences. As for the textual (evidences): 

From them is His saying. Exalted is He: 
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^Did you think that We had created you in play (without 
any purpose), and that you would not be brought back to 
Us? So Exalted be Allah, the True King, La ildha ilia 
Huwa (none has the right to be worshipped but He))^ {Al- 
Mu'minun 23:115-116) 

And His saying: 






^Again, woe to you! And then (again) woe to you! Does 
man think that he will be left Suda [neglected without 
requital]? Was he not a Nutfah (a drop, mixed male and 
female discharge) poured forth? Then he became an 'Alaqah 
(a clot); then (Allah) shaped and fashioned (him) in due 
proportion. And made him in two sexes, male and female. 

Is not He, Able to give life to the dead?^ (Al-Qiydmah 
75:36-40) 

As for the intellectual (evidences), this is because bringing 
mankind into existence for the purpose of living, indulging in 
pleasure as cattle indulge in pleasme, and then dying without 
resurrection and accountability does not befit the wisdom of 
All^, the Mighty and Sublime. Rather, it is utter frivolity. It is 
not possible that Allah made the creation, sent Messengers to 
it, and permitted the blood of the obstinate that resist the 
Messengers, may the Saldh and Saldm be upon them, and then 
the end result be nothing. This is impossible in regard to the 
wisdom of Allah, the Mighty and Sublime. 





Commentary On The Three Fundamentals 


43 


Messenger So whoever obeys him, he will enter 


That is, that Allah, the Mighty and Sublime, sent a 
Messenger to us, the entire Ummah of Muhammad, reciting to 
us the Aydt of our Lord, purifying us, and teaching us the 
Book and the Hikmah (Sunnah) just as He did to those before 
us. All^, Blessed and Exalted is He, said: 

^ olj)" 


4,And there never was a nation but a wamer had passed 
among them^ (Fdtir 35:24) 

There is no doubt that Allah, the Mighty and Sublime, sent the 
Messengers to the creation to establish evidence against them, 
ordering them to worship AUah with what He loves and is 
pleased with. Allah, Blessed and Exalted is He, said: 




idl 

-\3 O 






Jjt) 


^Verily, VJe have inspired you as We inspired Nuh and 
the Prophets after him; We (also) inspired Ihrdhim, 
Ismd'tl, Ishaq, Ya'qub, and Al-Asbdt [the twelve sons of 
Ya'qub (Jacob)], 'Isd, Ayyub, Yunus, Hdrun, and 
Sulaimdn, and to Ddwud. We gave the Zabur (Psalms). 
And Messengers We have mentioned to you before, and 
Messengers We have not mentioned to you, and to Musd 
Alldh spoke directly. Messengers as bearers of good news 
as well as of warning in order that mankind should have 
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Paradise/^^^ and whoever disobeys him, he will enter the 


no plea against Allah after the Messengers. And Allah is 
Ever All-Powerful, All-Wise. ji> (An-Nisd' 4:163-165) 

And it is not possible for us to worship AUah with what He is 
pleased with, except through the way of the Messengers, may 
the Saldh and Saldm be upon them, because it is they that 
explained to us what Allah loves, is pleased with, and what 
will bring us closer to Him, the Mighty and Sublime. Hence, it 
is from the wisdom of Allah that He sent Messengers as 
bearers of glad tidings as well as wamers. And the evidence 
for this, is that He, Exalted is He, said: 



^Verily, We have sent to you a Messenger to be a witness 
over you, as We did send a Messenger to Fir'awn. But 
Fir'awn disobeyed the Messenger, so We seized him with a 
severe punishment^ [Al-Muzzammil 73:15-16) 

[27] £g established from His saying. Exalted is He: 






4,And march forth in the way (which leads to) forgiveness 
from your Lord, and for Paradise as wide as are tlte 
heavens and the earth, prepared for Al-Muttaqin (the 
pious)^ (Al 'Imran 3:132-133) 

And from His saying. Exalted is He: 
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<^And wlwsoever obeys Allah and His Messenger will be 
admitted to Gardens under which rivers flow (in Paradise), 
to abide therein, and that will be the great success^ (An- 
Nisd' 4:13) 


And from His saying. Exalted is He: 

/ y' ^ ^ y' y'^ 9^y y yy ■* | ^ yy 


4.And whosoever obeys Allah and His Messenger, fears 
Allah, and has Taqwd of Him, such are the successful 
ones^ (An-Nur 24:52) 

And His saying: 



iAnd whoso obeys Allah and the Messenger, then they 
will be in the company of those on whom Allah has 
bestowed His Grace, of the Prophets, the Siddtqun (the 
truly faithful), the Shuhadd' (those who bear witness, the 
martyrs), and the righteous. And how excellent these 
companions aret^ (An-Nisd' 4:69) 


And His saying: 


Ijjs yU Jui 


otff 


4_And whosoever obeys Alldlt and His Messenger, he has 
indeed achieved a great achievement^ (Al-Ahzdb 33:71) 

The Ayat regarding this are many. 

And from his ^ statement: 

"All of my Ummah will enter Paradise, except those who 
refuse." It was said, "O Messenger of Allah, who will refuse?" 
He ^ said: "He who obeys me wiU enter Paradise, and he 
who disobeys me will enter the Fire." It was recorded by Al- 
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And the evidence is His statement. Exalted is He: 



^Verily, We have sent to you a Messenger to be a witness 
over you, as We did send a Messenger to Fir'awn. But 


Bukhari. (Recorded by Al-Bukharl, the Book of Adherence to 
the Book and the Sunnah; chapter: Compliance to the Sunan of 
the Messenger of Allah ^.) 

[28] -g g|g^ ^ proven from His saying. Exalted is He: 



4^And whosoever disobeys Allah and His Messenger, and 
transgresses His limits. He will cast him into the Fire, to 
abide therein; and he shall Iwve a disgraceful torment^ 
(An-Nisd' 4:14) 

And His saying: 



4,And whoever disobeys Allah and His Messenger, he has 
indeed strayed in a plain error^ (Al-Ahzdb 33:36) 

And His saying: 



4,And whosoever disobeys Alldh and His Messenger, then 
verily, for him is the Fire of Hell, he shall dwdl therein 
forever^ (Al-Jinn 72:23) 

And from the Messenger's saying in the previous Hadi^ that: 
"He who disobeys me will enter the Fire." 
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Fir'awn disobeyed the Messenger, so We seized him with a 
severe punishment^ {Al-Muzzammil 73:15-16) 




Second: That Allah is not pleased that anyone be 

associated with Him in worshipping Him; not a near 
Angel, nor a sent Prophet. And the evidence is His 
statement. Exalted is He: 


[ 29 ] |.]^g second issue that is obligatory for us to learn, is 

that All^, Glorious and Exalted is He, is not pleased that 
anyone be associated with Him in worshipping Him. Rather, 
He, alone, is worthy of worship. The evidence for this is what 
was mentioned by the author, may Allah have mercy upon 
him, in His saying. Exalted is He: 





4And the Masajid are for Allah (Alone), so do not 
supplicate to anyone along with Alldh^ (Al-Jinn 72:18) 


Hence, Allah Exalted is He, prohibited supplicating to anyone 
along with Him, and Allah does not prohibit anything except 
that He is not pleased with it. Glorious and Exalted is He. He, 
the Mighty and Sublime, said: 












iff you disbelieve, then verily, Allah is not in need of you. 
He likes not disbelief for His slaves. And if you are 
grateful (by being believers). He is pleased therewith for 
you^ (Az-Zumar 39:7) 
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And the Exalted says: 


(jUU. 






4,But if you are pleased with them (the hypocrites), 
certainly Allah is not pleased with the people who are Al- 
Fdsicfln (rebellious)^ (At-Tawbah 9:96) 


Thus, Allah, the Glorious and Exalted is He, is not pleased 
with Kufr (disbelief) and ^irk (joining partners with Allah), 
rather. He only sent the Messengers and revealed the Books to 
combat Kufr and ^irk and judge against them. Allah, Exalted 
is He, said: 




4,And fight them until there is no more Fitnah (disbelief 
and polytheism) and the religion (worship) will all be for 
Allah (Alone)f (Al-Anfdl 8:39) 

And when All^ is not pleased with Kufr and ^irk, then it is 
obligatory for the believer that he not be pleased with them. 
Because the believer's pleasure and anger follow the pleasure 
and anger of Allah. Thus, he is angry with what All^ is angry 
with, and pleased with what Allah, the Mighty and Sublime, 
is pleased with. As such, since Allah is not pleased with Kufr 
and ^irk, it is not appropriate that the Muslim approves of 
them. 

Shirk is an extremely dangerous matter. Allah, the Mighty and 
Sublime, said: 




^Verily, Allah forgives not that partners should be set up 
with him in worship, but He forgives except that to whom 
He pleases^ (An-Nisd' 4:48) 

And He, Exalted is He, said: 
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'-Ao-1 4 Jl\1 \^PJ^ c)1j> 


^And the Masajid are for Allah (Alone), so do not 
supplicate to anyone along with Alldh^- (AUJinn 72:18) 


aJ jj^TH ^ '^^JJ : A^bJl 

aJ^ juji Ij ; ji ^ ^ ^ j ^^ ^ ^ (j^ 

Third:That whoever obeys the Messenger, and 


1-^^ 5, <*r --^Tr ^'1 1 ^ k 

Uj jL3ji a1>jL 4J AJj^l ^ 3^1/ 


^Verily, whosoever sets up partners in worship with 
Allah, then Allah has forbidden Paradise for him, and the 
Fire will be his abode. And for the Zalimln (wrongdoers) 
there are no helpers^ (Al-Ma'idah 5:72) 

And the Prophet ^ said: "Whoever meets Allah, without 
having associated anything with Him, he will enter Paradise. 
And whoever meets Him having associated something with 
Him, he will enter the Fire." (Recorded by Al-Bukhari, the 
Book of Knowledge, chapter; Whoever Specified Knowledge 
for a Particular People and Excluded Others, Out of Fear that 
They will not Understand it, and Muslim, the Book of Faith, 
chapter; Whoever Dies while not Committing ^irk with 
anything, He will enter Paradise.) 

[30] jg^ third issue that it is obligatory for us to learn is 
Al-Wala' wal-Bara' (Loyalty and Enmity). Al-Wald' wal-Bard' is 
a tremendous foimdation, and there are many texts that have 
come concerning it. Allah, the Mighty and Sublime, said: 
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40 you who believe! Take not as (your) Bitanah (advisors, 
consultants, confidants) those other than yourselves, since 
they will not fail to do their best to corrupt you\ (Al 
Tmrdn 3:118) 

He, Exalted is He, said: 


[jaal iUjl V 

"if ilii 0) fiA 


4,0 you who believe! Take not the Jews and the Christians 
as Awliyd', they are but Awliyd' to one another. And if 
any among you takes them as Awliyd', then surely he is 
one of them. Verily, Allah guides not those people who are 
the Zdlimun (wrongdoers)^ (Al-Ma'idah 5:51) 

He, the Glorious and Exalted is He, said: 



40 you who believe! Take not for Awliyd' those who take 
your religion for a mockery and play from among those 
who were given the Scripture (Jews and Christians) before 
you, nor from among the disbelievers; and have Tacpvd of 
Alldh, if you are indeed believers^ (Al-Md'idah 5:57) 

He, Exalted is He, said: 
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<^0 you who believe! Take not your fathers and your 
brothers as Awliyd', if they prefer disbelief to faith. And 
whoever of you does so, then he is one of the Zdlimun 
(wrongdoers, etc.). Say: "If your fathers, your sons, your 
brothers, your wives, your kindred, the wealth that you 
have gained, the trade in which you fear a decline, and the 
dwellings in which you delight are dearer to you than Allah 
and His Messenger, and striving hard and fighting in His 
Cause, then wait until Allah brings about His Decision 
(torment). And Allah guides not the people who are Al- 
Fdsiqin (the rebellious)"^ (At-Tawbah 9:23-24) 

He, the Mighty and Sublime, said: 


p 


L4; ^ D’v'. 

it \JU$ ^ Q b'3 




^Indeed there has been an excellent example for you in 
Ibrahim and those with him, when they said to their 
people: "Verily, we are free from you and whatever you 
worship besides Allah, we have rejected you, and there has 
started between us and you, hostility and hatred for ever, 
until you believe in Allah Alone.(ATMumtahinah 
60:4) 

This is because, allegiance and showing favor to those who 
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singles out AU^ (in worship), it is not permissible for 
him to have allegiance to those who oppose Allah and 
His Messenger, even if they are his closest relatives. And 
the evidence is His statement. Exalted is He: 


'I 


ii'i ^ 

3I jt j1 i>ii 

6-^t* 4 




4Yom will not find any people who believe in Allah and the 
Last Day, making friendship with those who oppose Allah 
and His Messenger, even though they were their fathers, 
or their sons, or their brothers, or their kindred. For such 
He has written faith in their hearts, and strengthened them 


oppose Allah, indicates that the faith in Allah and His 
Messenger ^ in that person's heart is weak. That is because it 
defies reason that a person could love something that is hated 
by the one whom he loves. 

Allegiance to the disbelievers is by aiding them and helping 
them in their disbelief and misguidance, and loving them is by 
doing things in order to seek their love. Hence, he develops 
affection for them; meaning, he seeks their love by all means. 
This, there is no doubt, negates faith, either partly or entirely. 
So it is obligatory for the believer to have enmity for those 
who oppose Allah and His Messenger, even if they are the 
closest of his relatives, and that he hate them, and avoid them. 
However, this does not prevent him from advising them and 
calling them to the truth. 
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with a Ruh (proofs, light and true guidance) from Himself. 
And We will admit them to Gardens (Paradise) under 
which rivers flow, to dwell therein (forever). Allah is 
pleased with them, and they with Him. They are the party 
of Allah. Verily, it is the party of Allah that will he the 
successful^ (Al-Mujadilah 58:22) 
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may Allah direct to His 

obedience:That Al-HanifiyyahP‘^^ the of 

Ibrahim/®^^ is that you worship Allah alone^^^^ making 


The discussion about knowledge preceded, so there is no 
need for repetition here. 

[32] (direction): remaining upon the true path. 


Obedience: is acting in accordance with what is intended 
by obeying what is corrunanded, and abstaining from the 
prohibitions. 

[34] Al-Hanifiyyah: is the Millah (creed) that inclines away from 
Shirk, founded upon pure devotion to Allah, the Mighty and 
Sublime. 

[35] j^g religion upon which he — may the 

Saldh and Saldm be upon him — traversed. 

Ibrahim: He is Khalil Ar-Rahmdn (the intimate friend of the 
Most Merciful). Allah, the Mighty and Sublime, said: 



4(And Allah did take Ibrahim as a Khalil (an intimate 
friend)^ (An-Nisd' 4:125) 

He is the father of the Prophets, and the mention of his 
methodology is made repetitively, so that he can be emulated. 

His statement "That you worship All^" is the predicate 
of "That” in his saying "That Al-Hanifiyyah.” Al-'Ibddah 
(worship) in its general sense, is "submission to All^, out 
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the religion purely for 


of love and veneration, by obeying his commands and 
abstaining from his prohibitions, in the manner indicated by 
His Shari'ah.” As for worship in its specific sense, meaning in 
its details. Shaikh Al-Islam Ibn Taymiyyah, may Allah have 
mercy upon him, said: “Al-'Ibadah is a comprehensive term, 
for all of what Allah loves and is pleased with, of statements, 
and actions, whether they are apparent or hidden, such as 
fear, reverence, reliance, Saldh, Zakah, fasting, and other than 
that among the legislated acts of Islam." 


IlMds is to cleanse, and what is meant by it, is that by his 
worship, the person intends the Face of Allah, the Mighty and 
Sublime, and admittance to His abode of honor, such that he 
not worship along with Him any other, not a near Angel, nor 
a sent Prophet. Allah, Exalted is He, said: 


4Then, We have inspired you: "Follow the religion of 
Ibrahim Hanifa and he was not of the Mushrikin 
(polytheists)^ (An-Nahl 16:123) 

And He, Exalted is He, said: 


Jli jAjj JIS j) O 


4_And who turns away from the religion of Ibrahim except 
him who befools himself? Truly, We chose him in this 
world and verily, in the Hereafter he will be among the 
righteous. When his Lord said to him: "Submit (i.e. be a 
Muslim)!" He said: "I have submitted myself (as a 
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And with Allah commanded all people, and He 

created them for that, just as Allah, Exalted is He, says: 



4,And I created not the Jinns and humans except they 
should worship (Me Alone). (Adh-Dhariyat 51:56) 


Muslim) to the Lord of the 'Alamin (mankind, jinns and 
all that exists).'' And this was enjoined by Ibrahim upon 
his sons and by Ya'qub, (saying): "O my sons! Allah has 
chosen for you the (true) religion, then die not except while 
you are Muslims. (Al-Baqarah 2:130-132) 

[39] jg^ with the Hanifiyyah creed — which is the worship 
of Allah, devoting religion purely for Him — Allah 
commanded it for all people, and He created them for that, 
just as Allah, Exalted is He, said; 





4And We did not send any Messenger before you but We 
inspired him (saying): "Ld ildha illd And [none has the 
right to be worshipped but I (Alldh)], so worship Me 
(Alone and none else)."^ (Al-Anbiyd' 21:25) 

And in His Book, Allah, the Mighty and Sublime, made it 
clear the creation was only created for this; He, Exalted is He, 
said: 



4And I (Alldh) created not the jinns and humans except 
they should worship Me (Alone)^ (Adh-Dhdriydt 51:56) 
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The meaning of "that they should worship" is 
Yuwahhidun}^^ The greatest of what Allah has ordered 
is At-Tawhid, and it is singling out Allah with 


Meaning for At-Tawhid with the meaning of worship. The 
definition of worship, what is meant by it when used in the 
absolute sense, and that it is a more general term than the sole 
meaning of At-Tawhid has already preceded. 

You should know that 'Ibadah (worship) is of two types: 


1 . 


Universal 'Ibadah, which is the submission to the universal 
command of Allah, Exalted is He. And this includes all 
creatures, none are exempt from it, based upon His, 
Exalted is He, saying: 






4There is none in the heavens and the earth but comes 
unto the Most Beneficent (Allah) as a slaved (Maryam 
19:93) 

So this includes believer and the disbeliever, the righteous and 
the wicked. 

2. Legislative 'Ibadah, which is the submission to the 
legislative commands of Allah, Exalted is He. This is a 
specific to those who obey Allah, Exalted is He, and 
follow what His Messengers brought. An example, is in 
His statement. Exalted is He: 
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worshipAnd the greatest of what He prohibited is 
Shirk. And it is to call upon other than Him along with 
Him. And the evidence is His statement. Exalted is He: 


4And the slaves of the Most Beneficent (Allah) are those 

who walk on the earth in humility and sedateness^ (Al- 
Furqdn 25:63) 

So the first category does not warrant praise for the person, 
because it is not his own doing. Rather, he would be praised 
for his gratefulness during ease, and his patience during trials, 
contrary to the second type, for which he is praised. 

At-Tawhtd linguistically comes from the word Wahhada — 
Yuwahhidu-, meaning, "to make something the only one." And 
this is not actualized except with a negation and an 
affirmation; negating the ruling from other than the one 
being singled out, and affirming it for him. For example, we 
say that no person has completed At-Tawhid imtil he testifies 
to La ildha illalldh (there is no deity worthy of worship except 
Allah), thus, negating Al-Uluhiyyah (divinity) from other than 
Allah, Exalted is He, and affirming it for Him alone. 

As a religious term, the author has defined it by his saying, "it 
is singling out Allah with worship." That is, that you worship 
Allah alone, without joining anything along with Him; not 
associating a sent Prophet, nor a near Angel, nor any leader, 
king, or anyone among creation. Rather, you single Him out 
alone with worship, love, reverence, hope and fear. And the 
intent of the Shaikh, may Allah have mercy upon him, is the 
Tawhid that the Messengers were sent to establish, since this 
was what their people were violating. 

Here, there is a more general definition oi At-Tawhid, and it is; 
"Singling out Allah, Glorious and Exalted is He, in what is 
specific to Him." 
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The Types of At-TawhJd are Three: 

First: Tawhid Ar-Rububiyyah; which is singling out Allah, 

Glorious and Exalted is He, with creating, 
ownership, and control of affairs. Allah, the 
Mighty and Sublime, said: 


^Allah is the Creator of all things^ (Az-Zumar 39:62) 
And He, Exalted is He, said: 


v'i ill V 




^Is there any creator other than Allah who provides for 
you from the sky (rain) and the earth? La ildha ilia Huwa 
(none has the right to be worshipped but He)^ (Fdtir 35:3) 

And He, Exalted is He, said: 





^Blessed is He in Whose Hand is the dominion, and He is 
Able to do all things^ (Al-Mulk 67:1) 

And He, Exalted is He, said: 



4,Surely, His is the Creation and Commandment. Blessed 
be Allah, the Lord of the 'Alamin (mankind, Jinns and all 
that exists)!^ (Al-A'rdf7\5A) 

Second: Tawhid Al-Uluhiyyah; which is "singling out Allah, 
Glorious and Exalted is He, with worship, such that 
a person not take anyone along with Allah whom 
he worships, drawing nearer to him, as he worships 
Allah, Exalted is He, and draws nearer to Him." 

Thirdly: Tawhid Al-Asmd' was-Sifdt; which is "singling out 
Allah, Glorious and Exalted is He, with what He 
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named Himself, and He described Himself in His 
Book, or upon the tongue of His Messenger This 
is done by affirming what He affirmed, and 
negating what He negated, without Tahrif 
(distortion), nor Ta'Hl (denial), and without Takytf 
(saying "how") nor TamM (likening). 


And the intent of the author here, is Tawhfd Al-Uluhiyyah, and 
it is that with which the polytheists went astray whom the 
Prophet ^ fought against, and it is that which made their 
blood, wealth, land, and homes lawful, making it lawful to 
take their women and children as prisoners of war. And most 
of what the Messengers struggled against their people with is 
this category of Tawhfd. 

Allah, Exalted is He, said: 




^And verily, We have sent among every Ummah 
(community, nation) a Messenger (proclaiming): "Worship 
Allah (Alone).(An-Nahl 16:36) 

So worship is not correct except when solely devoted to Allah, 
the Mighty and Sublime, and whoever violates this Tawhfd, 
then he is a disbelieving Muslnrk (polytheist) even if he affirms 
Tawhfd Ar-Rububiyyah and Al-Asmd' was-Sifat. If it were 
supposed that a man could completely affirm Tawhfd Ar- 
Rububiyyah and Al-Asmd' was-Sifat, but he went to a grave to 
worship its inhabitant, or vowed to offer a sacrifice to him, 
seeking nearness to him thereby, then he is a disbelieving 
Mushirk (polytheist), who will abide in the Fire. Allah, Exalted 
is He, said: 
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Worship Allah and join none with Him (in worship). (An- 
Nisd' 4:36)f^^^ 


4yerily, whosoever commits Stnrk with Allah, then Allah 
has forbidden Paradise for him, and the Fire will be his 
abode. And for the Zdlimin (wrongdoers) there are no 
helpers^ (Al-Ma'idah 5:72) 

At-Tawhfd is the greatest of Allah's commandments since it is 
the foundation upon which the entire religion is built. As 
such, the Prophet ^ started his invitation to Allah with it, and 
he commanded those that he sent to call to Islam to begin with 
it. 

The greatest of what Allah prohibited is ^irk, and that is 
because the greatest of rights is the right of AUah, the Mighty 
and Sublime. So when the person infringes upon it, then he 
has infringed upon the most important of rights, and that is 
Tawhid of All^, the Mighty and Sublime. Allah, Exalted is He 
said: 



^Indeed Shirk is a tremendous wrongs (Luqmdn 31:13) 
And He, Exalted is He, said; 



^Whoever commits Shirk with Allah, then he has indeed 
forged a tremendous sin^(An-Nisd' 4:48) 

And He, the Mighty and Sublime, said: 



^Whoever commits Shirk with Allah, then he has indeed 
strayed far away^ (An-Nisd' 4:116) 
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And He, Exalted is He, said: 



i!_^ ^ /jH 



^Indeed, whoever commits ^irk with Allah, then Allah 
has made Paradise unlawful for him, and the Fire will be 
his abode, and for the wrongdoers there are no helpers^ 
{Al-Md'idah 5:72) 


And He, Exalted is He, said: 



^Verily, Allah forgives not that partners should be set up 
with Him in worship, but He forgives except that to whom 
He pleases^ {An-Nisd' 4:48) 

And the Prophet ^ said: "The worst of sins is that you make an 
equal for Allah while He is your Creator." (Reported by Al- 
Bukharl, the Book of Tawhid, the chapter; His, Exalted is He, saying: 
Messenger! Convey what was revealed to you from your Lord^ And 
Muslim, the Book of Faith, the chapter; Shirk is the Vilest of Sins). 


And in what was reported by Muslim, from Jabir, may Allah 
be pleased with him, the Prophet 0, said: "Whoever meets 
Allah, without having committed Shirk with Him with 
anything, he will enter Paradise. And whoever meets Him, 
having committed ^irk with Him with something, he will 
enter the Fire." (Reported by Muslim, the Book of Faith, the 
chapter; Whoever died without having committed ^irk with Allah 
with anything, he enters Paradise.) 


And the Prophet ^ said: "Whoever dies while he is calling 
upon an equal along with Allah, he will enter the Fire." 
[Reported by Al-Bukhari, the Book of Tafsir, Surat Al-Baqarah, 
chapter; His, Exalted is He, saying: ^And among mankind are those 
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So when it is said to you, "What are the three 
fundamentals^'^^^ that are obligatory upon a person to 


who have taken rivals for Allah^] 

As evidence for the command of Allah, Exalted is He, to fulfill 
worship, and His prohibition from Shirk, the author utilized 
His, the Mighty and Sublime's, saying: 



4Worship Allah and join none with Him (in worship)^ 
(An-Nisd' 4:36) 

For Allah, Glorious and Exalted is He, ordered worshipping 
Him, and prohibited committing ^irk with Him, and this 
includes affirming worship for Him alone. So whoever does 
not worship Allah, then he is an arrogant disbeliever, and 
whoever worships Allah, and worships other than Him along 
with Him, then he is a disbelieving Mushrik (polytheist). And 
whoever worships Allah alone, then he is a true Muslim. 
And there are two categories of Shirk: 

The First Category: Ash-Shirk Al-Akbar (major Shirk). That is 
every unrestrictive ^irk mentioned in the Shari'ah, and it 
impUes that the person has left his religion. 

The Second Category: Ash-Shirk Al-Asghar (minor ^irk). That 
is every deed — be it saying or action — which the Shari'ah 
mentions in an unrestrictive way, describing it as Shirk, but it 
does not remove one from the Millah (religion). 

Usui (fundamentals) is the plural of the word As/ (basis, 
foundation) which is, that which other than it, is built upon. 
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know?"^^^ Then say: "The servant must know his 


and from that is the foundation of a wall, which is its basis, or 
the trunk of the tree from which its branches stem. Allah, 
Exalted is He, said: 




4See you not how Allah sets forth a parable? A goodly 
word as a goodly tree, whose trunk is firmly fixed, and its 
branches (reach) to the sky^ (Ibrahim 14:24) 

By these three fundamentals, the author, may Allah have 
mercy upon him, is indicating the fundamentals which the 
person will be asked about in his grave: Who is your Lord? 
What is your religion? Who is your Prophet? 

[44] author, may All^, Exalted is He, have mercy upon 
him, presented this issue in the form of a question, and that is 
so that a person will pay proper attention to it. This is because 
it refers to a tremendous issue, and great foundational 
matters. He only said that these three are the fundamentals 
that it is obligatory for every person to know of, because they 
are the fundamentals that a man will be asked about in his 
grave when he is buried and his companions walk away from 
him. Then two Angels come to him, they sit him up, and ask 
him: "Who is your Lord? What is your religion? And Who is 
your Prophet?" As for the believer, he says: "My Lord is 
Allah, and my religion is Islam, and my Prophet is 
Muhammad." As for the one who is in doubt, or the 
hypocrite, he says, "Oh, oh, I do not know. I heard the 
people saying something, so I said what they said." 

[45] "fi^oYving Allah" occurs through various means. These 
include reflecting and pondering over His creation, the 
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Mighty and Sublime. This leads to knowing Him, and 
knowing the greatness of His Dominion, and the perfection 
of His power, wisdom, and mercy. Allah, Exalted is He, said: 





4 Do they not look in the dominion of the heavens and the 
earth and all things that Allah has created^ (Al-A'rdf 
7:185) 

And He, the Mighty and Sublime, said: 



exhort you to one (thing) only: that you stand up for 
Allah's sake in pairs and singly, and reflect^ (Saba' 
34:46) 

And He, Exalted is He, said: 



^Verily! In the creation of the heavens and the earth, and 
in the alternation of night and day, there are indeed signs 
for men of understanding^ (Al 'Imran 3:190) 

And He, the Mighty and Sublime, said: 



iVerily, in the alternation of the night and the day, and 
in all that Allah has created in the heavens and the earth, 
are Aydt (signs) for those people who keep their duty to 
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Allah, and fear Him much^ (Yunus 10:6) 
And He, Exalted is He, said: 


6 ^^ 

(_ju_,vA3 o^’j ^' ^ til* 


^Verily! In the creation of the heavens and the earth, and 
in the alternation of night and day, and the ships which 
sail through the sea with that which is of use to mankind, 
and the water (rain) which Allah sends down from the sky 
and makes the earth alive therewith after its death, and the 
moving (living) creatures of all kinds that He has scattered 
therein, and in the veering of winds and clouds which are 
held between the sky and the earth, are indeed Ay at (signs) 
for people of understanding^ (Al-Baqarah 2:164) 

Among the means by which a servant knows his Lord, is his 
reflection over His Shari'ah (legislative) Aydt. That is, the 
revelation that the Messengers, may the Saldh and Salam be 
upon them, came with. So one examines these Ayat, and the 
tremendous benefits in them without which the life of this 
world and the Hereafter would not stand. So when he 
ponders over them, and considers them, and the knowledge 
and wisdom they include, and he finds their order, and how 
they are in accord with what benefits the servants, then he will 
recognize his Lord, the Mighty and Sublime, in that. Just as 
He, the Mighty and Sublime, says: 
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his religion/^^^ 



4,Do they not then consider the Qur'an carefully? Had it 
been from other than Allah, they would surely have found 
therein much contradictions^ {An-Nisd' 4:82) 

And among them, is the recognition of Allah, Glorious and 
Exalted is He, that Allah places in the heart of the believer, 
until it is as if he sees his Lord with his eyes. When Jibril asked 
him what Ihsdn is, the Prophet ^ said: "That you worship 
Allah as though you see Him, for even though you carmot see 
Him, He indeed sees you." (Recorded by Muslim, the Book of 
Iman, chapter; Clarifying the Pillars of Imdn and Islam.) 

[46] knowing the second fundamental, which is his 

religion that he is required to act upon, and what it includes of 
wisdom, mercy, and what benefits the creatures, as well as 
what protects them from harm. Whoever contemplates the 
religion of Islam, based upon the Book and the Sunnah, while 
giving it its due right of contemplation, he will come to reahze 
that it is the true religion, and that it is the religion by which 
what is beneficial for the creatures will not be upheld without 
it. And it is not appropriate to judge Islam based on what the 
Muslims do today, since many of the Muslims have neglected 
many things, and committed many evils, to the point that it is 
as though the one who lives among them in some Muslim 
countries is living in an atmosphere that is un-Islamic. 

The religion of Islam, by the praise of Allah, Exalted is He, 
comprises all of the benefits which were included in the 
previous religions, while it is distinguished above them by 
being beneficial for every time, place, and nation. Being 
beneficial for every place and time, means that by adhering to 
it one does not negate any benefit for people, in any time or 
place. So the religion of Islam commands all that is good and 
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and his Prophet, Muhammad 0 /^^^ !' 


prohibits all that is evil. It commands every virtuous 
characteristic and prohibits every lowly characteristic. 

This is the third fundamental. It is knowing one's Prophet, 
Muhammad This is achieved through studying the life of 
the Prophet ^ his behavior in worship, manners, inviting to 
Allah, the Mighty and Sublime, struggling in His cause, and 
the other aspects of his ^ life. As such, it is incumbent on 
every person who wants to increase in knowledge of his 
Prophet and increase his faith in him to as much as 
possible, examine his life during times of war and peace, 
prosperity and adversity, and all of his affairs. We ask Allah, 
the Mighty and Sublime, to make us among the followers of 
His Messenger inwardly and outwardly, and to allow us 
to die upon that, for He it is who grants that and is able to do 
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THE FIRST FUNDAMENTAL: 
KNOWING THE LORD 


: Jii JJ 

; J\i- i-J Jj1 )1 j 


When you are asked, "Who is your Lord?"^^^^ Your 
response should be, "My Lord is Allah; He is the One 
who has raised me and raised all of those in the worlds 
with His favors. He is the One whom I worship — 


Meaning, who is your Lord who created you, supports 
you, fulfills your needs, and sustains you? 


At-Tarbiyyah is a meaning related to showing the care by 
which the one being raised may be sustained. And the 
statement of the author, may Allah have mercy upon him, 
indicates that Ar-Rabb (Lord) is derived from At-Tarbiyyah, 
because he said: "Who raised me and raised all of those in the 
worlds with His favors." So all of those in the worlds are 
raised by Allah with His favors, preparing them for the 
purpose they were created, and providing them with the 
necessary sustenance. 

Regarding the conversation between Musa and Fir'awn 
(Pharaoh), All^, Blessed and Exalted is He, said: 


;jLi> 


r 


4Who then, O Musa, is the Lord of you two? [Musa] 
said: "Our Lord is He Who gave to each thing its form 
and nature, then guided it aright.'y (Td-Hd 20:49-50) 
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and there is none for me to worship other than Him/''-®°^ 
And the evidence is His statement. Exalted is He: 

^All the praise is for to Allah, the Lord of Al-'Alamin.^ 
{Al-Fdtilmh 1:2) 


So everyone in creation has been raised by Allah, the Mighty 
and Sublime, with His bounty. 

The favors that Allah, the Mighty and Sublime, bestows upon 
His slaves are without limits. He, Blessed and Exalted is He, 
said: 



^And if you would count the favor of Allah, never could 
you he able to count thern^ (An-Nahl 16:18) 

He is the One who created you, grants your provisions, 
supports you, and provides your sustenance, and as such. He 
is the only One who deserves to be worshipped. 

[50] pjg Qj^g vvhom I worship and subjugate 

myself for, out of humility, love, and veneration. I do what He 
commands me, and I leave what He prohibits me. So there is 
no one I worship other than Allah, the Mighty and Sublime. 
Allah, Blessed and Exalted is He, said: 



i^And We did not send any Messenger before you but We 
inspired him (saying): "La ildha ilia And [none has the 
right to be worshipped but I (Allah)], so worship Me 
(Alone and none else)."^ (Al-Anbiyd' 21:25) 

And He, Exalted is He, said: 
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And everything other than Allah is 'Alam, and I am 
part of that 

^ dljj j*-) i dli 

^lijiA.0 sir?-? Ij jL^lj 

.U4^ Uj Ijaj 1*^1 

If it is said to you, "How do you know your Lord?"^^^^ 
Then say, "By His Ay at and His creation Among His 





4 ^ ;/5)t 


4 ^And they were commanded not, but that they should 
worship Allah, and worship none but Him Alone 
(abstaining from ascribing partners to Him), and perform 
the Saldh and give the Zakdh, and that is the right 
religion^ (Al-Bayyinah 98:5) 

Al-Alam: is everything except All^, Exalted is He. They 
are called Alam because they are a "sign" of their Creator and 
Master, and who manages and regulates their affairs. Thus, in 
all things we find a sign indicating that He is One. And I, 
saying this, am part of that creation, and when He is my Lord, 
then it is incumbent upon me to worship Him alone. 

That is, when it is said to you; "How do you know your 
Lord, the Mighty and Sublime?" You should say, "I know 
Him by His Aydt and His creation." 

[53] Ai-Ayat: is the plural of Ayah, and they are signs that 
indicate something and clarify it. 
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Ayat are the night and day, and the sun and the moon. 
Among His creation are the seven heavens, the seven 
earths, and all that is in them and between them.''^^^^ 


The Ayat of AU^, Exalted is He, are of two categories: 
Kawniyyah (universal) and Shar'iah (legislative). As for the 
universal type, that is the creation, while the legislative type, 
that is the revelation that Allah revealed to His Messengers. 
Based upon this, the saying of the author, may All^ have 
mercy upon him, "by His Ayat and His creation" is a case of 
mentioning something specific after having stated it in 
general, when we explain Ayat as being both universal and 
legislative Ayat, or, it is a case of clearly distinguishing the 
second from the first when we specify Ayat here to mean 
legislative Ayat. In either case, Allah, the Mighty and Sublime, 
is known through His universal Ayat which is His tremendous 
creation, and the amazing things it contains, reflecting the 
utmost wisdom. And like this. He is known by His legislative 
Ayat, and what they contain of justice, and encompassing 
what is beneficial, and warding off evil. 

And in everything there is a sign — indicating that He is One. 


All of these Ayat of Allah prove His perfect ability, perfect 
wisdom, and perfect mercy. The sun is one of the Ayat of 
Allah, the Mighty and Sublime, in its wonderful organized 
course that it traverses since it was created by Allah, the 
Mighty and Sublime, until He, Exalted is He, wiU permit the 
destruction of the universe. It runs on its fixed course as Allah, 
Exalted is He, says: 




^And the sun runs on its fixed course for a term 
(appointed). That is the Decree of the All-Mighty, the All- 
Knowing^ (Yd-Sin 36:38) 

It is among the Ayat of Allah, Exalted is He, due to its size and 
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its effects. As for its size, then it is enormous. As for its effects, 
then this is due to all the benefit that is derived from it for the 
bodies, the trees, the rivers, the seas and other than that. So 
when we consider this tremendous Ayah, called the sun, and 
the distance between us and it, and yet with that, we still can 
feel the intensity of its tremendous heat. Then consider its 
tremendous illumination which results in a great deal of 
wealth for the people. For, during the day, the people utilize 
every bit of light, resulting in great benefits for the people in 
acquiring their wealth. So it is counted among the Ayat even 
though we comprehend only a little about it. 

Likewise, the moon is among the Ayat of Allah, the Mighty 
and Sublime, in that He measmed its mansions that it 
traverses through its phase, every night: 



^And the moon. We have measured for it mansions (to 
traverse) till it returns like the old dried curved date stalky 
(Yd-Sin 36:39) 

So it starts off small, then it gradually grows larger and larger 
until it is complete, then it goes back to diminishing. So it 
resembles man, since he was created in a state of weakness, 
and then he continues to grow stronger, imtil he returns back 
to the state of weakness again; so Blessed is Allah, the best of 
creators. 
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And the evidence, is His saying. Exalted is He: 

\y4C2 jjl ^1: 




4_And from among His Signs are the night and the day, 
and the sun and the moon. Prostrate not to the sun nor to 
the moon, but prostrate to Allah Who created them, if you 
(really) worship Him^ (Fussilat 41:37) 

: Ji\^ dyj 


Meaning, the evidence that the night and day, and the sun 
and moon are among the Aydt of Allah, the Mighty and 
Sublime, is His saying. Exalted is He: 

4,And from among His Signs are the night and the day^ 

(Fussilat 41:37) to the end of the Ayah. 

That is, among the clear signs that prove the intended point, 
are the night and the day, in and of themselves, and in the 
manner of their alternation, in the benefits placed in them by 
Allah, and the alteration of their condition. Likewise, are the 
sim and the moon, in and of themselves, and their courses, 
their order, and the benefits that they bring to man, as well as 
the harms that they ward off. Then All^, Exalted is He, 
prohibited the servants from prostrating to the srm or the 
moon, even though they are both of such tremendous 
importance for them, because neither of them deserve to be 
worshipped, since they are both created. The only One who 
deserves to be worshipped is AUah, Exalted is He, Who 
created them. 
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And His statement/^^^ Exalted is He: 




:4i? cp'' 

"it itjC- M 'i *^1 4A 9'^ 

[o t: vjl^^ll] ^dspt 


^Indeed your Lord is Allah, Who created the heavens and 
the earth in Six Days, and then He Istawd (rose over) the 
Throne. He brings the night as a cover over the day, 
seeking it rapidly, and the sun, the moon, the stars 
subjected to His Command. Surely, His is the Creation 
and Commandment. Blessed be Allah, the Lord of the 
'Alaminl^ (Al-A'rdf 7:5A) 


[ 56 ] "And His saying," that is among evidences that Allah 
created the heavens and the earth, is His, Exalted is He, 
saying: 



^Indeed your Lord is Allah, Who created the heavens and 
the earthy (Al-A'rdf 7:54:) to the rest of the Ayah. 

And in it is the following Aydt of Allah: 

First: That Allah created these tremendous creatures in six 

days, and if He wanted. He would have created 
them in an instant, but He connected such events to 
their causes, as determined by His wisdom. 

Second: That He ascended over the Throne, that is; raised 
upon it, in an 'Ulu (exaltedness) that is specific to 
Him, as befits His majesty and greatness, and this 
displays the perfection of His sovereignty and 
authority. 
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Third: 


Fourth: 


Fifth: 


That He brings the night as a cover over the day, 
making the night as a covering for the day, that is 
envelopes it, so it is like a garment that drapes over 
the illumination of the day, concealing it. 

That He subjects the sun, the moon, and the stars to 
His command. Majestic and Powerful is He, 
commanding them with what He wills, for the 
benefit of His servants. 

The generality of His sovereignty and the 
completion of His power, since all creating and 
commanding is His, not for other than Him. 
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■.J\^ t/}\3 

And the "Lord" is the worshiped OneJ®^^ And the 
evidence/^®^ is His statement. Exalted is He: 


Here, the author, may Allah have mercy upon him, is 
referring to Allah's saying: 


p ^ a ^Vfj oyiur jb .iit 
;3(; j (^\ Ji' cP'' 

iijc- 'A -^1 4A 9iU^ 
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ilndeed your Lord is Allah, Who created the heavens and 
the earth in Six Days, and then He Istawd (rose aver) the 
Throne. He brings the night as a cover over the day, 
seeking it rapidly, and the sun, the moon, the stars 
subjected to His Command. Surely, His is the Creation 
and Commandment. Blessed be Allah, the Lord of the 
'Alamml^ (ATA'rdf 7:5A) 

So the Lord is the worshipped One, that is. He is the One who 
deserves to be worshipped, or He is the One who is 
worshipped because He deserves the worship. It does not 
mean that everything that is worshipped is a lord. As such, 
the deities worshipped besides Allah and taken as lords by 
their worshippers besides Him are not lords. The Lord is the 
Creator, the Sovereign who manages and regulates every 
affair. 

[58] jg^ evidence that the Lord is the One Who 

deserves to be worshipped. 
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40 mankind!^^^^ Worship your Lord, Who created you^^^^ 
and those who were before you so that perhaps you may 
have TaqwdJ^^^ Who has made the earth a resting place 
for you,^^^^ 

[59] ^^21 is directed to all of mankind from among the 
children of Adam. Allah, the Mighty and Sublime, 
commanded them to worship Him alone without joining 
partners with Him, nor setting up equals with Him, and He 
clarified that He alone deserves to be worshipped since He 
alone is the Creator, without partners. 

[ 60 ] saying: 

^Who created you^ (Al-Baqarah 2:21) 

This is an attribute stating the reason for what was mentioned 
earUer, meaning worship Him because He is your Lord who 
created you. The fact that He is your Lord V\^o created you 
makes it incumbent upon you to worship Him, and as such, 
we say; it is incumbent upon everyone who affirms Allah's 
Rububiyyah (Lordship) to worship Him alone, otherwise he 
contradicts himself. 

[61] go that you may attain Taqwd. Taqwd is to seek 
protection from the punishments of Allah, the Mighty and 
Sublime, by obeying His commands and refraining from His 
prohibitions. 

[ 62 ] x2iat is. He made it a flat resting place, to be enjoyed, 
without difficulty and fatigue, just as a person sleeps on his bed. 
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and the sky as a canopy and sent down water (rain) 
from the sky^^^ and brought forth therewith fruits as a 
provision for youJ^^^ Then do not set up rivals unto 
Alldh^^^^ while you knowJ^^^ (ATBaqarah 2:21-22) 

[63] jg^ above us, since the canopy extends above the 
heavens, as a canopy for the inhabitants of the earth, and it is a 
roof, well preserved as Allah, Exalted is He, said: 



^And We have made the heaven a roof, safe and well 
guarded. Yet they turn away from its Aydt^ (ATAnbiyd' 
21:32) 

That is, He sends water down from the heights in clouds; 
pure and purifying as He, Exalted is He, said: 



iTrom it (rain) you drink and from it (grows) the 
vegetation on which you send your cattle to pasture^ (An- 
Nahl 16:10) 

Meaning as a gift to you; and in another Ayah: 



provision and benefit for you and your cattle^ (An- 
Ndzi'dt 79:33) 

[66] jg^ jJq get jjp rivals for the One who created you 
and created those before you, making the earth as a resting 
place for you, and the sky as a canopy, sending down water 
from the sky with which He produces fruits as sustenance for 
you. So do not set up rivals to Him, worshiping them as you 
worship Allah, or that you love, as you love All^, for that 
does not befit you, intellectually nor legislatively. 

[67] know that there is no equal for Him, and that 
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Ibn Kathir/^®^ may Allah, Exalted is He, have mercy 
upon him, commented: "The Creator of these things. He 
is the One who deserves to be worshiped." 

41 ) I j/>\ 

And there are categories of worship, which Allah 
commanded: 


in His Hand is the creating, the provisions, and the regulation 
of all affairs. Therefore, do not join partners with Him in 
worship. 

[68] Ad-Din Abu Al-Fida' Isma'il bin 'Umar Al- 
Qurashi Ad-Dimashqi, the popular Hafiz (Scholar of Hadf^ 
and author of the books of Tafsir (Qur'anic exegesis) and 
history, and a student of Shaikh Al-Isldm Ibn Taymiyyah. He 
died in 774 AH. 

[69] jxiaking it clear, that it is obligatory upon us to 
worship Allah alone, without joining partners with Him, in 
what follows, the author, may Allah have mercy upon him, 
explains some of the things included in the categories of 
worship. He said: "And there are categories of worship," like 
Islam, Imdn (faith), and Ihsan. 

These three; Islam, Imdn (faith) and Ihsan, are the Din 
(religion), as comes in the narration reported by Muslim, 
from the Hadifh of 'Umar bin Al-Khaffab, may Allah be 
pleased with him, who said: "One day while we were with the 
Messenger a man appeared before us with very white 
clothes, and very dark hair. No trace of travel was apparent 
on him, and no one among us recognized him. He went to the 
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Prophet ^ and sat facing him until his knees touched his 
knees, and he placed the palms of his hands on his thighs. He 
said, 'O Muhammad, inform me about Islam.' Allah's 
Messenger ^ replied: 'Islam is to testify to La ilaha illallah 
and that Muhammad is Allah's Messenger, to establish the 
Salah, give the Zakah, to fast Ramadan, and to perform Hajj to 
the House if you find a way to it.' 

He said, 'You have spoken the truth.'" He said: "So we were 
astonished that he had asked, and then declared that he had 
spoken the truth. He said, 'Inform me about Imdn (faith).' He 
^ replied: 'That you believe in Allah, His Angels, His Books, 
His Messengers, the Last Day, and that you believe in the 
Qadar, its good and its bad.' He said: 'You have spoken the 
truth.' He said, 'Inform me about Ihsdn.' He ^ replied: 'That 
you worship Allah as though you see Him, for even though 
you cannot see Him, He indeed sees you.' He said, 'Inform me 
about the (Last) Hour.' He ^ replied: 'The one being asked 
has no more knowledge about it than the one asking.' He said, 
'Then inform me of its signs.' He ^ replied: 'That the slave 
woman gives birth to her mistress, and that you see the 
barefoot, naked, and poor shepherds competing in erecting 
tall buildings.' 

He then left. I remained for a long time, then the Prophet ^ 
said: 'O 'Umar, do you know who the questioner was?' I said: 
'Allah and His Messenger know better.' He said: 'That was 
Jibril, he came to teach you your Din (religion)."' (Its reference 
has preceded. See the explanation of the Hadi^ in Majmu' Al-Fatawa 
war-Rasd'il of our esteemed ShaiW, may Allah have mercy upon him, 
in the third volume, page 145.) 

Thus, the Prophet 0, stated that these things are the Din 
(religion), and that is because they include the Din (religion) in 
its entirety. 
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such as Islam, /man (faith) and Ihsdn. And from it is 
supplication, fear, hope, reliance, longing, fright, 
humility, awe, repentance, seeking aid, seeking refuge, 
seeking relief, slaughtering, vowing, and other than that 
from the types of worship, all of which Allah has ordered 
for Allah, Exalted is And the evidence is His 

statement. Exalted is He: 



» ^ 9'^ X'X' ^ ^ 'if 

\^Si ^ ^ (jlj) 


4A«d the Masdjid are for Allah (Alone), so do not 
supplicate to anyone along with Alldh^{Al-Jinn 72:18) 


•’i. - •'■ 


aJ}! ;;ii5 4)1 iiii 


Therefore, anyone who directs any of that to other than 
Allah, then he is a disbelieving Mushrik (polytheist). And 
the evidence is His statement. Exalted is He: 



[70] every category of worship—those mentioned and 

other than it— are for Allah alone, without partners for Him, 
so it is not lawful to render that to other than Allah, Exalted is 
He. 
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^And whoever calls, with Allah, any other Udh (god), of 
whom he has no proof, then his reckoning is only with his 
Lord. Surely the disbelievers will not be successful^ (Al- 
Mu'minun 23:117)^^^^ 


[71] author, may Allah have mercy upon him, mentioned a 
summary of the types of worship, and he mentioned that 
whoever directs any of that to other than Allah, Exalted is He, 
then he is a disbelieving Muskrik (polytheist), and as evidence, 
he cited His saying: 




i^And the Masajid are for Allah (Alone), so do not 
supplicate to anyone along with Allah^ (Al-Jinn 72:18) 

And His saying: 


[ U V: o iZj 

<^And whoever calls, with Allah, any other Udh (god), of 
whom he has no proof, then his reckoning is only with his 
Lord. Surely the disbelievers will not be successful^ (Al- 
Mu'minun 23:117) 

And the evidence of the first Ayah, is that Allah, Exalted is He, 
informed that the places of prostration, or the limbs of the 
body that prostration are for Allah, and listed that with His 
statement: 

4So do not supplicate to anyone along with Alldh^ (Al- 
Jinn 72:18) 
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And the evidence is His statement. Exalted is He: 



Meaning, do not worship other than Him with Him, such that 
you prostrate to him. 

The evidence in the second Ayah, is that Allah, Glorious and 
Exalted is He, clarified that whoever calls upon another deity 
along with Allah, then he is a disbeliever, because He said: 



^Surely the disbelievers will not be successful^ (Al- 
Mu'minun 23:117) 

And in His saying: 



40 /whom he has no proofs (Al-Mu'minun 23:117) 

This indicates that it is not possible to find an evidence for the 
plurality of deities, since this description ^Ofwhom he has no 
proofs is a description that is complete in explaining the 
matter, and it is not a restrictive description that would 
allow exemption for what there is a proof for, because it 
is not possible that there be a proof that there are other 
deities along with Allah. 
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^And your Lord said: "Call on Me, I will respond to you. 
Verily! Those who scorn My worship they will surely enter Hell 
in humiliation!"^ {Ghdfir 40:60)^^^^ 


[72] author, may All^ have mercy upon him, begins to 
cite the evidences for the categories of worship which were 
mentioned in his saying; "And there are categories of 
worship, which Allah commanded such as Islam, Iman 
(faith) and Ihsan. And from it is supplication" So he, may 
Allah have mercy upon him, began with mentioning the 
evidences about supplication, and if Allah wills, the details of 
the evidences for Islam, Iman and Ihsan will come later. 

As evidence, the author, may Allah have mercy upon him, 
cited what was reported from the Prophet that he said: 
"The supplication is the essence of worship." (Recorded by At- 
Tirmidhi, the Book of Supplications, chapter; The Virtue of 
Supplication. He stated: "This Hadldi is Ghaiib from this route.") 
He also cited what He, Exalted is He, said: 





4And your Lord said: "Call on Me, I will respond to you. 
Verily! Those who scorn My worship they will surely enter 
Hell in humiliation!"^ (Ghdfir 40:60) 

So this noble Ayah proves that the supplication is a form of 
worship, otherwise it would not be appropriate to say: 



^Verily! Those who scorn My worship they will surely 
enter Hell in humiliation!"^ (Ghdfir 40:60) 

So whoever calls upon other than Allah, the Mighty and 
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Sublime, for that which cannot be granted by any other except 
Allah, then he is a disbelieving Mushirk (polytheist), whether 
the one he is calUng is alive or dead. 

And whoever calls upon one that is living for what he is 
capable of; for example, by saying: "O So-and-so, give me 
food" or "O So-and-so give me water" there is nothing wrong 
with this. But whoever calls upon one who is dead or absent 
for the same, then he is a Mushirk (polytheist), because the 
dead or absent are not capable of granting this. Thus, his 
supplication to him (the dead or absent) shows that he 
believes he has power to dispose of the affairs of the universe, 
and as such he is considered a Mushrik. 

You should know that there are two forms of Du'a' (calls): The 
call of asking, and call of worship 

As for the call of asking; it is the call of seeking, that is, seeking 
needs, and it is worship when it is from the worshipper to his 
Lord. This is because it involves expressing one's need for 
AU^, Exalted is He, and seeking salvation from Him, and the 
belief that He is Able, Generous and expansive in His virtue 
and mercy. It is permissible, when it comes from a servant to 
his like among the creatures, if the one called comprehends 
the call, and is capable of responding, as explained earlier in a 
person's statement, "O So-and-so, feed me." 

As for the calling that is worship; it is to direct worship to the 
one he called, seeking his reward and fearing his punishment. 
This is not correct for other than Allah, and rendering to other 
than Allah is major Shirk that takes one out of the religion, and 
the threat is upon him, as in His statement. Exalted is He: 



^Verily! Those who scorn My worship they will surely 
enter Hell in humiliation!"'^ (Ghdfir 40:60) 
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And evidence for fear, is His statement. Exalted is He: 

[Wo : jlJl] ^ ol 

4So fear them not, but fear Me, if you are (true) 
believers^ (Al 'Imran 3:175)^^^^ 


Al-Khawf is fear, which is a feeling experienced in 
anticipation of death, pain or harm, and Allah, Glorious and 
Exalted is He, prohibited fearing the friends of Ash-Shaitan, 
and He commanded that He alone be feared. 

There are three categories of fear: 

The first category: Inherent fear; like a person's fear of 
carnivorous animals, fire, and drowning. The servant is not 
blamed for this. Regarding Musa, may the Salah and Saldm be 
upon him, All^, Exalted is He, said: 



4,So he became fearful, looking about in the city^ (Al- 
Qasas 28:18) 

But if this fear leads to leaving an obligation, or acting upon a 
prohibition — as mentioned by the Shaikh, may Allah have 
mercy upon him — then it is unlawful, because whatever 
leads to leaving an obligation, or acting upon a prohibition, 
then it is unlawful. The evidence for this, is in His saying: 



4So fear them not, but fear Me, if you are (true) 
believers^ (Al 'Imran 3:175) 

And fearing All^, Exalted is He, may be praiseworthy or 
blameworthy. The praiseworthy type is the type that results in 
making a barrier between you and disobeying AUah, such that 
you abide by doing the obligations and staying away from the 
matters that are unlawful. When this level of it results, the 
heart is settled and at ease, and it is overcome by happiness 
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And the evidence for hope, is His statement. Exalted is 


He: 




0 

[U • 

4 S 0 whoever hopes for the meeting with his Lord, let him 
work righteousness and associate none as a partner in the 
worship of his Lord^ {Al-Kahf 18:110 


for the favor of Allah, and hope for His reward. 

As for the blameworthy fear; it is the type that leads the 
servant to despair and giving up hope of Allah's mercy, and 
in this situation, the servant grieves and cowers, and perhaps 
he will persist in disobedience due to the strength of his 
despair. 

The second category: The fear that is worship. This is to fear 
someone as a means of worshipping him. This is solely for 
Allah, Exalted is He, and to direct it to other than Allah, 
Exalted is He, is major Shirk. 

The third category: Fear that is hidden; like the fear for 
someone in the grave, or one described as a Walt who is far 
away from him. What he fears does not actually affect him, 
but he has a secret fear of him. The scholars have also 
mentioned this as a form of Shirk. 

[74] (hope) is a person's longing for the attainment of 

something desired, and it could be for something that is 
remotely possible, but it is considered close and attainable. 
Hope, which includes feeling subjected and humility, is solely 
for Allah, the Mighty and Sublime, and to direct it to other 
than Allah is ^irk, either minor or major, depending upon 
what is in the heart of the one that senses this hope. As 
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And the evidence for reliance, is His statement. 
Exalted is He: 



4And put your trust in Allah if you are believers indeed^ 
{Al-Ma'idah 5:23) 


And he said: 


i 





4,And whosoever puts his trust in Allah, then He will 
suffice him^ {At-Taldq 65:3)^^^^ 


evidence, the author cited His, Exalted is He, saying: 






4:So whoever hopes for the meeting with his Lord, let him 
work righteousness and associate none as a partner in the 
worship of his Lordf (Al-Kahf 18:110) 

You should know that praiseworthy hope is only achieved 
when one obeys Allah and hopes for His reward, or repents 
from sin and hopes for his repentance to be accepted. But as 
for hope without action, then this is self deception and false 
hope. 

At-Tawakkul (reliance) upon a thing, is to depend upon it, 
and reliance upon Allah, Exalted is He, is to depend upon 
Allah, Exalted is He, as being sufficient for bringing about the 
benefit and protecting from the harm. It is part of the 
completion of Imdn (faith), and a sign of its presence, for Allah, 
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Exalted is He, said: 

^ it 

4,And put your trust in Allah if you are believers indeed^ 
(Al-Mu'idah 5:23) 

When a servant is truthful in his reliance upon All^, Exalted 
is He, He suffices his need, due to His statement. Exalted is 
He: 

[T ; (3'5'iaJl] ^ Jc 

4,And whosoever puts his trust in Allah, then He will 
suffice him^ (At-Taldq 65:3) 

Meaning He is sufficient for him. Then He reassures the one 
who relies upon Him, by His statement: 

4yerily, Allah will accomplish his purpose^ (At-Taldq 
65:3) 

So there is nothing that can make Him incapable of doing 
what He intends. 

And you should know that there are different categories of 
reliance: 

First: Reliance upon All^, Exalted is He. This is part of 

the completion of Imdn (faith), and a sign of its 
veracity in a person. It is obligatory, and Imdn is not 
complete except with it, and the evidence for this 
has preceded. 

Second: Reliance upon the hidden. This is when the person 
depends upon the dead to bring benefit to him or 
ward off evil from him. This is major ^irk, since it 
does not occur except when one believes that this 
dead person has some hidden ability to influence 
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matters in the universe. It does not matter whether 
he is a Prophet, Walt, or a Tdghut (something 
worshiped besides Allah) enemy of Allah, Exalted 
is He. 


Third: Reliance upon another regarding what he (the one 


relied upon) has the ability to do, while considering 
him to be of high status and debasing oneself. An 
example is to depend on him for one's sustenance 
and its like. This is a form of minor Shirk, due to the 
strength of the heart's attachment to him, and his 
dependence upon him. But if he depended upon 
him as a means, believing that Allah, Exalted is He, 
is the One that makes that possible upon the hands 
of this person, then there is no harm with that, when 
the one relied upon actually has some influence on 
the matter. 


Fourth: Reliance on another in what he can actually do for 


the one relying upon him; like the reliance of 
someone as a deputy who substitutes for him in a 
matter where delegating is permissible. This is 
permissible based on the evidences in the Qur'an, 
the Sunnah, and Ijmd' (consensus); for Ya'qub said to 
his children: 



40 my sons! Go you and enquire about Yusuf and his 
brother}^ (Yiisuf 12:87) 

And the Prophet ^ authorized people to gather and 
safeguard charity, and he authorized others to enforce and 
mete out legal pimishments. And during the Farewell Hajj, he 
^ authorized 'Ali bin Abi Talib, may Allah be pleased with 
him, to give away the hide of his sacrificial animals and to 
slaughter the rest of his hundred animals, after he had 
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And the evidence of longing, fright, and 
humility^^^^ is His statement. Exalted is He: 






U iil"" " 


4They used to hasten to doing good deeds and invoke Us 
with hope and fear, and used to be devoted to (AZ- 

Anbiyd’ 21:90) 


slaughtered sixty-three by himself. As for the Ijma' (consensus) 
that this is permissible, then this is generally known. 

[76] j{r-Ragbah: The desire to have, or reach something one 
loves. 

[77] j\r-Rahba}^\ The fear which brings about fleeing from what 
is feared. Thus, it is a form of fear attached to an action. 

Al-Khushii': Willing submission to the greatness of Allah, 
by submitting to what He has ordained in the universe, as 
well as His legislation. 

In this noble Ayah Allah, Exalted is He, describes His 
sincere servants as those who supplicate to Him, Exalted is 
He, with longing, and fright, and humility for Him. Here, 
Du'd' refers to both the Du'a of worship and Du'd' of asking. 
Hence, they supplicate to Allah, longing for His bounties, and 
hoping for His reward, while they fear His punishment and 
the repercussions of their sins. So it is appropriate for the 
believer to hasten towards All^, Exalted is He, between a 
state of fear and hope. Hope is dominant in the case of acts of 
obedience, granting him vigor and anticipation of its 
acceptance, while fear is dominant if one wants to do an act 
of disobedience, so that he flees from it, being saved from its 
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And the evidence for awe is His statement, the Most 
High: 

4,So fear them not, but fear Me!^ {Al-Baqarah 2:150)^^°^ 


punishment. 

Some of the scholars say that hope should be dominant while 
in a state of illness and fear should be dominant while in a 
state of health, because the sick person is generally weak, and 
perhaps he may soon die. So he dies having good thoughts of 
Allah, the Mighty and Sublime. On the other hand, while 
healthy and in a sound state, he may wish to live long, which 
may lead to an evil and arrogance, he should exercise more 
fear in this state so that he is safe from that. 

It is also said his fear and hope should be the same, so that his 
hope does not lead him to feel secure against Allah's 
punishments, while the fear does not make him despair of 
the mercy of Allah, both of which would be repulsive and 
destructive for him. 

Al-Khashiah is fear based upon knowledge of the greatness 
of the One that is feared, and His perfect authority, based 
upon the statement of Allah, Exalted is He: 

^It is only those who have knowledge among His slaves 
that fear Alldh^ (Fdtir 35:28) 

That is, those who are knowledgeable of His greatness and 
complete authority. So this is more specific than Khawf (iear). 
The difference between this and Khawf (fear) is clear in an 
example; when you fear someone and you really do not know 
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And the evidence for repentance is His statement. 
Exalted is He: 

[ot :^^l] i^l; 

4,And turn in repentance to your Lord and submit to 
Him.^ {Az-Zumar 39:54)^®^^ 



And the evidence for seeking aid is His statement, the 
Most High: 


whether he can overpower you or not. This is Khawfifeai), but 
when you fear him knowing that he can really overpower 
you, it is Khashyah. And the rulings regarding the various 
categories of Khawf (fear) also apply regarding the various 
categories of Khashyah. 

Al-Indbah (repenting) is returning to Allah, Exalted is He, 
by abiding in His obedience and staying away from His 
disobedience, and it is close in its meaning to At-Tawbah, 
except that it is more subtle than it, due to what it involves of 
depending upon Allah, and seeking refuge from Him. It is not 
to be directed to other than Allah, Exalted is He. The evidence 
for that, is His saying. Exalted is He: 



i^And turn in repentance to your Lord, and submit to 
Him^ (Az-Zumar 39:54) 

And the objective of His statement. Exalted is He: 
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4And Submit to Him^ (Az-Zumar 39:54) 

Is the legislative Islam (submission), which is the submission 
to the legislative rulings of Allah. This is because submission 
to Allah, Exalted is He, is of two types: 

First: Universal Islam, which is to submit to His universal 

judgments. This is general, including everything in 
the heavens and earth, the believer, disbeliever, the 
righteous or the wicked. It is not possible for anyone 
to be arrogant with it. The evidence for this is in His 
saying. Exalted is He: 



4While to Him submitted all creatures in the heavens and 
the earth, willingly or unwillingly. And to Him shall they 
all be returned^ {Al 'Imran 3:83) 

Second: Legislative Islam, which is to submit to His 
legislative judgments, and this is specific to those 
who obey Him among the Messengers and those 
who follow them in righteousness. The evidences 
for this are many in the Qur'an, including the Ayah 
mentioned by the author, may Allah have mercy 
upon him. 
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4You (Alone) we worship, and You (Alone) we ask for 
help^ (Al-Fdtihah 1:5) 






And in the Hadith: 


* ^ L) ^ 


liD) 


"When you ask for help, ask Allah"^^^^ 


Isti'dnah is to seek help (Al- 'Awn), and it is of various 
types: 

The first: Seeking help from Allah, this is the seeking of help 
that includes complete submission of the servant to his Lord, 
and entrusting all affairs to Him, believing that He is 
sufficient. This is not to be directed to other than AUah, 
Exalted is He. The evidence is His statement. Exalted is He: 

4You (Alone) we worship, and You (Alone) we ask for 
help}’ (Al-Fatihah 1:5) 

The point of specification, is that All^, Exalted is He, stated 
the one to whom the action is being done in the beginning of 
the sentence }You}. A principle of the language in which 
the Qur'an was revealed, is that stating something first in a 
sentence, when it would usually be delayed, implies 
restriction and specification. Based upon this, directing this 
type of action to other than Allah, Exalted is He, is Shirk 
that removes one from the religion. 

The second: Seeking help from a creature for a matter within 
his ability. This depends on the matter help is sought for. If it 
is a matter of righteousness, then it is permissible for the 
seeker, and the one help is sought from is encouraged to 
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render the help, based on His saying. Exalted is He: 



^Help you one another in Al-Birr and At-Taqwa (virtue, 
righteousness and piety)^ (Al-Ma'idah 5:2) 

But if it were a sin, then it is unlawful for the seeker and the 
one whose help was sought, based on His saying. Exalted is 


He: 



4 Buf do not help one another in sin and transgression)^ 
(Al-Ma'idah 5:2) 

And if it were a matter that is permissible to the seeker and the 
one whose help was sought, then it is permissible. He may 
even receive the reward of doing good to others, and in this 
case it becomes legislated, based on His saying. Exalted is He: 



^And do good. Truly, Allah loves ATMuhsinin (the good- 
doers))' (Al-Baqarah 2:195) 

The third: Seeking help from a living, present, but imable 
being. This is foolishness, lacking any benefit, like seeking the 
help of a weak person to lift something heavy. 

The fourth: Seeking help from the dead generally, or from the 
living regarding a matter of the unseen, which he has no 
ability to bring about. This is Shirk because this only occurs 
when the person believes that the one from whom he seeks 
the help has some hidden control over matters of the universe. 
The fifth: Seeking help with actions and conditions loved by 
Allah, Exalted is He. This is lawful, as in His command: 
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And the evidence for seeking refuge, is His statement. 
Exalted is 

4,Seek help in patience and As-Saldh (the prayer)^ (Al- 
Baqarah 2:153) 

As evidence for the first type, the author, may Allah, Exalted 
is He, have mercy upon him, cited His saying. Exalted is He: 



^Yom (Alone) we worship, and You (Alone) we ask for 
help'^ (Al-Fdtihah 1:5) 

And the Prophet's saying: "When you seek help, seek it from 
Allah." [Recorded by Ahmad (1:293), and At-Tirmidhi (4:575)]. 

Al-Isti'd§wh\ Seeking Al-I'd§iah. Al-Vadlwh is protection 
from what one dislikes. So the one seeking refuge is seeking 
sanctuary and protection by the one he seeks Al-l'ddhah from. 
Seeking refuge is of different types: 

The first; Seeking refuge in AUah, Exalted is He. It includes 
turning to Him with complete need, seeking His protection, 
the belief that He is sufficient, and believing in His perfect 
protection from everything in the present or the future, small 
or large, human or non-human. The evidence for this is His 
saying. Exalted is He: 



i^Say: "I seek refuge with (Allah) the Lord of the daybreak, 
from the evil of what He has created.''^ (Al-Falaq 113:1- 
2) To the end of the Surah. 


And His statement. Exalted is He: 
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4.Say: "I seek refuge with (Allah) the Lord of mankind, the 
King of mankind, the Ildh (God) of mankind, from the evil 
of the whisperer (devil who whispers evil in the hearts of 
men) who withdraws (from his whispering in one's heart 
after one remembers Allah)^ (An-Nds 114:1-4) To the end 
of the Surah. 


The second: Seeking refuge by one of His Attributes, such as 
His Speech, or His Magnificence, or His Might, and the like. 
The evidence for that is his ^ saying: "I seek refuge in the 
perfect Words of Allah from the evil of what He created." 
[Recorded by Muslim, the Book of Remembrance and Supplication, 
chapter; Seeking Refuge from Bad Occurrences, Misfortune, and 
Other Than This.] 

And his ^ saying: "I seek refuge in Your Greatness from 
being overcome from below." [Recorded by Imam Ahmad 2:25, 
and An-Nasa'i 8:677.] 

And his ^ saying regarding the prayer for pain: "I seek refuge 
in the Mightiness and Power of Allah, from the evil of what I 
feel and dread." [Recorded by Imam Ahmad 4:217, Abu Dawud 
(3891), and Ibn Majah (2522).] 

And his ^ saying: "1 seek refuge in Your Pleasure from your 
Wrath." [Recorded by Muslim, the Book of Prayer, chapter: What is 
Said in the Bowing and Prostration Positions.] 

And when the following was revealed: 






ASay ; "He has power to send torment on you from above^ 
(Al-An'dm 6:65) 

He ^ said: "I seek refuge by Your Face." [Recorded by Al- 
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Bu^arl, the Book of Adherence, chapter; His Statement, Exalted is 
He: 4.0r to cover you with confusion from party strife^]. 

The third: Seeking refuge from the dead or the living that are 
not present nor capable of granting refuge. This is ^irk. The 
evidence for this is His saying. Exalted is He: 



4And verily, there were men among mankind who took 
shelter with the masculine among the Jinns, but they 
(Jinns) increased them (mankind) in sin and disbelief^ {Al- 
Jinn 72:6) 

The fourth: Seeking refuge in what may grant refuge among 
creatures, be it humans, places, or otherwise. This is 
permissible. The evidence for that is in his ^ saying, while 
mentioning trials and tribulations: "Whoever offers himself 
for it, then he is destroyed by it, and anyone who finds refuge 
or protection should safeguard himself." [This is agreed upon. 
Recorded by Al-Bukh^i, the Book of Trials and Tribulations, 
chapter: The One Sitting during Trial and Tribulation is Better than 
the One Standing, and Muslim, the Book of Trials and Tribulations, 
chapter: Trials and Tribulations will Descend like Drops of Rain.] 
He ^ explained this refuge and protection in his ^ saying: 
"Anyone who has a camel should hold firmly to it." The 
Hadidi has been recorded by Muslim. 

Also in his Sahih, on the authority of Jabir, may Allah be 
pleased with him, he recorded that a woman from the tribe of 
Makhzum stole and was taken before the Prophet so she 
sought refuge in Umm Salamah. As in the Hadi^. [Recorded by 
Muslim, the Book of Prescribed Punishments, chapter; Cutting the 
Hand of the Thief Who has Nobility and Other than Him.] 

And also in his Sahih, on the authority of Umm Salamah, may 
Allah be pleased with her, the Prophet ^ said: "A person 
would seek refuge in the House (Ka'bah) and a dispatch will 
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^Say: "1 seek refuge with (Allah) the Lord of the 
daybreak (Al-Falaq 113:1) And: 

1^1 

4Sfly; "I seek refuge with (Allah) the Lord of mankind”^ 
(An-Nds 114:1) 

: Juj :]>■ JJSj 


And the evidence for seeking relief, is His statement. 
Exalted is He: 


4^ 


‘^(Remember) when you sought help of your Lord and He 
answered you^ (Al-Anfdl 8:9)^^^^ 


And the evidence for slaughtering, is His statement. 
Exalted is He: 


be sent to him." As in that Hadidt.” [Recorded by Muslim, the 
Book of Trials and Tribulations, chapter: The Disgrace of the Army 
that Attempts to Head Towards the House.] 

However, the one who seeks refuge from the evil of an 
oppressor should be sheltered and protected as much as 
possible; but if one seeks refuge in order to perform some 
sinful act or escape an obligation, it is unlawful to grant him 
refuge. 

Al-Istighdtimh is to seek Al-Ghawdi, and that is reHef from 
distress and destruction. It is of various types: 

The first: Seeking relief from Allah, the Mighty and Sublime, 
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and it is the most virtuous and perfect of deeds. It is the 
behavior of the Messengers and their followers. Its evidence is 
what the Shaikh mentioned, may Allah have mercy upon him: 



^(Rememher) when you sought help of your Lord and He 
answered you (saying): "I will help you with a thousand 
of the angels each behind the other (following one another) 
in succession."^ (Al-Anfdl 8:9) 

This occurred during the battle of Badr, when the Prophet ^ 
looked at the idolaters, and saw them to be a thousand in 
number, while the Companions numbered three hundred and 
some odd men. So he entered the palm grove urgently 
appealing to his Lord, the Mighty and Sublime, raising his 
hands while facing the Qiblah, saying: "O Allah, grant me 
what you have promised me. O Allah, if you allow this band 
of troops among the people of Islam to perish, you will not be 
worshipped upon the earth." [Recorded by Muslim, the Book of 
Jihad: chapter: The Support of the Angels during the Battle of Badr.] 
He did not stop seeking relief from his Lord, with his hands 
raised, until his Rida' (upper wrap) fell off of his shoulders. So 
Abu Bakr, may All^ be pleased with him, took his Rida' and 
placed it back upon his shoulders. Then he remained standing 
behind him, and he said: "O Prophet of Allah! Your appeal to 
your Lord has been sufficient. He will certainly grant you 
what He has promised you." Then Allah revealed this Ayah. 

The second: Seeking relief from the dead or the living that are 
not present and are not capable of granting any relief. This is 
Shirk, because it is not done except by one who believes that 
these individuals have some secret control over matters of the 
universe, so he grants them a portion of lordship. Allah, 
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Exalted is He, said: 

t i4 ^ Ij.t 


&. > f-' 

*,*^1 


4/s not He (better than your gods) Who responds to the 
distressed one, when he calls Him, and Who removes the 
evil, and makes you inheritors of the earth, generations 
after generations. Is there any ildh (god) with Allah? Little 
is that you remember!^ (An-Naml 27:62) 

The third: Seeking relief from those who are alive, aware, and 
capable of granting relief. This is permissible, like seeking help 
from them. In the story of Musa, Allah, Exalted is He, said: 




bt tr 


LSjJl 





iThe man of his (own) party asked him for help against his 
foe, so Miisd struck him with his fist and killed him^ (Al- 
Qasas 28:15) 

The fourth: Seeking relief from the living who are not capable 
of granting relief, while not believing that they have some 
hidden power; such as a drowning person seeking relief from 
a person who is paralyzed. This is a form of vanity and 
mockery of the own he is seeking relief from. He is not 
allowed for this reason. There is also another reason, and it is 
that the drowning person may delude others into wrongfully 
thinking that this paralyzed person has some sort of hidden 
power to rescue others from distress. 
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4Say: "Verily, my Salah (prayer), my sacrifice, my 
living, and my dying are for Allah, the Lord of the 
'Alamin. He has no partner. And of this I have been 
commanded, and I am the first of the Muslims."^ (Al- 
An'dm 6:163)^^^! 


Adh-Dhabh is to put an end to the life of animals, by 
spilling their blood in a specific manner. And it occurs for 
various reasons: 

The first: It is done as worship, when the one who sacrifices 
intends reverence and submission to the one it is directed, 
seeking to draw nearer to him by it. This is not to be done 
except for Allah, Exalted is He, and in accordance with what is 
legislated by AU^, Exalted is He, and directing it to other 
than Allah is major ^irk. The evidence is what the Shaikh 
mentioned, may All^ have mercy upon him, in His saying, 
Exalted is He: 






'if o ol 


ASay: "Verily, my Salah (prayer), my sacrifice, my 
living, and my dying are for Allah, the Lord of the 
'Alamin. He has no partner."^ (Al-An'dm 6:163) 

The second: It is done as a form of honoring the guest, or for 
wedding feast, or the like. This is something that is ordered, 
be it obligatory or recommended, based on his ^ saying: 
"Whoever believes in Allah and the Last Day, let him honor 
his guest.'' [Recorded by Al-Bukhari, the Book of Etiquettes, 
chapter; Whoever Believes in Allah and the Last Day, then let Him 
not Harm His Neighbor, and Muslim, the Book of Lost Articles, 
chapter; Caring for Guests, and its Like.] 

And his ^ statement, to 'Abdur-Rahman bin 'Awf: "Have a 
feast even only with a sheep." [Recorded by Al-Bu^ari, the 
Book of Business, chapter; What Has Come Concerning His 
Statement, Exalted is He: ^Then when you have finished the 
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And from the Sunnah: 


((^1 ^ 


"Allah curses anyone who slaughters for other than 


Allah."t®^^ 



And the evidence for the vow/^^^ is His statement, the 


prayer^, and Muslim, the Book of Marriage, chapter: The Dowry, 
and the Permissibility of it being Teaching the Qur'an, or a Ring 
of Iron.] 

The third: It is done as a means of enjoying food or for sale, 
and the like. This is a category of what is lawful, so the basic 
rule with it is allowance, based upon His saying. Exalted is 


He: 



4Do they not see that We have created for them of what 
Our Hands have created, the cattle, so that they are their 
owners. And We have subdued them unto them so that 
some of them they have for riding and some they eai^ (Yd- 
Sin 36:72) 

And it may be desirable or prohibited, depending upon what 
it leads to. 

Recorded by Muslim, the Book of Slaughtering, chapter: The 
Prohibition of Slaughtering for other than Allah, Exalted is He, and 
the Curse of the One Who Does So. 

[87] jg^ ^];^g evidence that An-Nadhr (the vow) is a type of 
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Exalted is He: 



iThey (are those who) fulfill (their) vows, and they fear a 
Day whose evil will be wide-spreading}’ (Al-Insdn 

76 : 7 ) 188 ] 


worship, is His statement. Exalted is He: 



}They (are those who) fulfill (their) vows, and they fear a 
Day whose evil will be wide-spreading} (Al-Insdn 76:7) 

[88] proof in the Ayah, is that Allah, Exalted is He, praised 
them for fulfilling their vows, and this indicates that Allah 
loves that, and every action that is loved to AUah is 'Ibddah 
(worship). This is supported by His saying: 



^ Oj. 



}And they fear a Day whose evil will be wide-spreading} 
(Al-Insdn 76:7) 

You should know, that the vow which they fulfilled that 
earned them the praise from All^, Exalted is He, refers to all 
acts of worship that He, the Mighty and Sublime, made 
obligatory on them. This is because when one adheres to the 
obligatory acts of worship, he has committed himself to it. The 
evidence for this is in His saying. Exalted is He: 



iThen let them complete the prescribed duties (Mandsik of 
Hajj) for them, and perform their vows, and 
circumambulate the Ancient House (the Ka'bah at 
Makkah)} (Al-Hajj 22:29) 

A vow — which that a person make it a requirement of 
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himself to do a certain thing, or some act of obedience to Allah 
that is not itself obligatory — is disliked. Some of the scholars 
say that it is unlawful, because the Prophet 0, prohibited the 
vow, and he said: "It does not bring any good; rather it is a 
means to take from the miserly." [Recorded by Al-Bu^ari, the 
Book of Al-Qadar, chapter; The Servant Attributing a Vow to the 
Qadar, and Muslim, the Book of Vows, chapter; The Prohibition of 
Making Vows, and that it Does not Turn Back Anything.] 

But with that, when a person vows to do an act of obedience 
to Allah then it is obligatory upon him to do that, based upon 
his 0 saying: "Anyone who vows to obey Allah should do 
so.^^ [Recorded by Al-Bukharl, the Book of Oaths and Vows, 
chapter; Taking a Vow Regarding what You do not Possess, and for 
Disobedience.] 

In sununary, An-Na^r can generally be used to refer acts of 
worship, and it is specifically used to refer to vowing, and that 
is that a person require himself to do something for the sake of 
Allah, the Mighty and Sublime. The scholars have divided the 
specific vow into categories, and the place where its details are 
explained in the books of Fiqh. 
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The Second Fundamental: Knowledge of 

the religion of Islam with its evidences 


:Li^ d\s}\l -0°;. jij cOL^^'yjj 

^lilj J j jlj Jul 'yi ill V (jl oSL^ 

to 15^1 0 

And it is submission^^^^ to Allah with TawhidP^^ 


That is, of the three fundamentals is knowing the religion 
of Islam with its evidences, meaning, to know the religion of 
Islam with its evidences from the Book and Sunnah. 


[90] religion of Islam, and if you like, then say "Islam is 
submission to Allah with Tawhfd, yielding to Him with 
obedience, and disavowing oneself from Shirk and its people." 
So this includes three things. 

That is that the servant submit to his Lord with a 
legislative submission, and that is with Tawhid of Allah, the 
Mighty and Sublime, and singling him out in worship. This 
Islam is that which the servant is commended and rewarded 
for. As for the universal submission, there are no rewards for 
that, since man has no choice regarding it. All^, Exalted is 
He, says: 
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yielding to Him with obedience/^^' and disavowing 
oneself from ^irk and its people 

And it has three levels:^^^^ Islam, Iman, and IhsdnP^^ 


^Wltile to Him submitted all creatures in the heavens and 
the earth, willingly or unwillingly. And to Him shall they 
all be returned^ {Al 'Imran 3:83) 


And that is by doing what He commands and staying 
away from what He prohibits, because obedience means 
obeying the command by doing it, and obedience in the case 
of the prohibition is by staying away from it. 

Disavowing oneself from Ash-Shirk, that is to be innocent 
of it, and to be completely free from it, which necessitates 
being free from its people. Allah, Exalted is He, said: 


'a? "p. gP CijXm 


^Indeed there has been an excellent example for you in 
Ibrahim and those with him, when they said to their people: 
"Verily, we are free from you and whatever you worship 
besides Allah, we have rejected you, and there has started 
between us and you, hostility and hatred for ever, until you 
believe in Allah Alone.(Al-Mumtahinah 60:4) 

[94] 'pj.jg author, may Allah, Exalted is He, have mercy upon 
him, explained that the religion of Islam is based on three 
levels. Some are higher than the others, and they are; Islam, 
Iman and Ihsdn. 

[ 95 ] evidence for that is his ^ saying, in the Hadi^ 
reported by the Commander of the Believers 'Umar bin Al- 
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Each level has its own pillars. 

The pillars of Islam are five:^^^^ 

Testifying to Ld ildha illalldh,^^^ and that Muhammad 

Khattab, may Allah be pleased with him, when Jibril asked 
the Prophet ^ about Islam, Imdn and Ihsdn. He ^ clarified 
that, and said; "That was Jibril. He came to teach you your 
religion." [Its reference preceded.] 

The evidence for that is in the Hadi§t of Ibn 'Umar, may 
Allah be pleased with both of them, who said: "The Prophet 
^ said: 'Islam is built upon five pillars: Testifying to Ld ildha 
illalldh, and that Muhammad is Allah's Messenger, 
establishing the Saldh, giving the Zakdh, fasting Ramaddn, 
and Hajj to the Sacred House of AUah.'" [Recorded by Al- 
Bukhari, the Book of Faith, chapter;; The Statement of the Prophet 

Islam is Built Upon Five , and Muslim, the Book of Faith, 
chapter: Clarifying the Pillars of Islam and its Magnificent Tenets.] 

[971 Testifying to Ld ildha illalldh and that Muhammad is Ally's 
Messenger is a single pillar, even though they are two halves, 
because worship is based on the fulfillment of both of them. 
Thus, worship is not accepted except when sincerely directed 
to Allah, the Mighty and Sublime which is what is implied by 
testifying to Ld ildha illalldh; and following the Messenger ^ 
which is implied in testifying that Muhanunad ^ is Allah's 
Messenger. 

In this noble Ayah, Allah testifies about Himself, that there is 
no ildh (deity) but Him, and the angels testify to that, and the 
people of knowledge testify to that. It also indicates that He, 
Exalted is He, maintains His creation in with Al-Qist, that is 
justice. Then He further established that, by His saying: 



ihi Ilaha Ilia Huwa (there is no deity worthy of worship but 
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is Allah's Messenger, establishing the Saldh, giving the 
Zakdh, fasting Ramadan, and Hajj to the Sacred House of 
All^. 


And the evidence of the Shahadah (testimony) is His 
statement. Exalted is He: 

jji ijjj iSfOt; li '4 H j5i S.I 

li ill 

^Allah bears witness to La ilaha ilia huwa (there is no 
deity worthy of worship but Him), and the Angels, and 
those with knowledge (bear witness to the same). He 
always maintains His creation in justice. Ld ilaha ilia 
huwa (there is no deity worthy of worship but Him), the 
Almighty, the All-WiseXAl 'Imran 


Him), the All-Mighty, the All-Wise^ (Al 'Imran 3:18) 

In this noble Ayah there is mention of a great virtue of the 
people of knowledge, since He informed that they testify, 
along with Him, and with the Angels. Here, the people of 
knowledge refer to those who know His Shari ah, and this 
primarily includes His noble Messengers. 

This testimony is the greatest testimony, of the greatest 
witness, for the greatest of what is testified to. The witness is 
Allah, and His Angles, and those who have knowledge, and 
what is being testified about is Allah's Tawhid, in His 
Uluhiyyah (divinity), and testimony to that, is 

\ 'A 

iha Mh Ilia Huwa (there is no deity worthy of worship but 
Him), the All-Mighty, the All-Wise^ (Al 'Imran 3:18) 
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^5^ ^ <J 'y 41 U5 i.4Sl^ 


And its meaning is that there is none rightfully worthy 
of worship except Allah; "La Ilaha (There is no deity)" 
negates all what is worshipped besides Allah, and "III 
Allah (except Allah)," affirms worship for Allah alone, 
there being no partner for Him in His worship, just as 
there is no partner for Him in His Sovereignty. 


His statement: "and its meaning is" — that is, the meaning 
of "La Ilaha Illallah" is, there is none rightfully worthy of 
worship except Allah. So testifying to La Ilaha Illallah is that the 
person affirm with his tongue, and with his heart, that there is 
none worthy of worship in truth except AUah, the Mighty and 
Sublime. This is because Edh means that which is deified, and 
to deify means to worship, so the phrase "Ld Ildha lllalldh" is 
comprised of a negation and an affirmation. As for the 
negation, it is "Ld Ildha (there is no deity)," and the affirmation 
is "lllalldh (except Allah)." AUah, the Majestic Name, is in the 
place of the predicate of Ld. It is understood but not spoken, 
and the implication is there is none rightfully deified except 
Allah. By explaining this implication in the predicate with this 
word "rightfully," the answer to the foUowing problems 
becomes clear. And that is, how can it be said that there is no 
deity but Allah, while there are gods (deities) that are 
worshipped aside from Allah, and AU^, Exalted is He, 
refers to these deities as Aliha (gods), and those who worship 
them also refer to them as gods? AUah, Blessed and Exalted is 
He, said: 


□ 
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4So their Aliha (gods), other than Allah, whom they 
invoked, profited them naught when there came the 
Command of your Lord^ (Hud 11:101) 

And how is it possible that we affirm Uluhiyyah for other than 
Allah, the Mighty and Sublime, while the Messengers said to 
their people: 



^Worship Alldhl You have no other ildh (deity) but Him^ 
(Al-A'rdf7:59) 

The response to this problem becomes clear, by understanding 
the predicate of "La Ildha Illalldh,”so we say: These deities that 
are worshipped besides Allah, are deities, but they are false 
deities, and not true deities, so they do not have any right to 
Uluhiyyah at all. And this is proven by His saying. Exalted is 


He: 





4That is because Allah He is the Truth (the only True God 
of all that exists, Who has no partners or rivals with 
Him), and what they (the polytheists) invoke besides Him, 
it is Bdtil (falsehood) And verily, Allah He is the Most 
High, the Most Great^ (Al-Hajj 22:62) 

It is also proven by His saying. Exalted is He: 
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And its explanation, which makes it clear, is in His 
statement. Exalted is He: 




4Have you then considered Al-Ldt, and Al-'Uzza. And 
Manat, the other third? Is it for you the males and for 
Him the females? That indeed is a division most unfair! 
They are but names which you have named, you and your 
fathers, for which Allah has sent down no authority. They 
follow but a guess and that which they themselves desire, 
whereas there has surely come to them the Guidance from 
their Lord!}> {An-Najm 53:19-23) 

And in His saying regarding Yusuf, may the Saldh and Saldm 

be upon him: 



4You do not worship besides Him but only names which 
you have named (forged), you and your fathers, for which 
Allah has sent down no authority'^ (Yiisw/12:40) 

Therefore, the meaning of "Ld lldha Illalldh” is; "there is none 
worthy of worship in truth except Allah, the Mighty and 
Sublime." As for those that are worshipped aside from Him, 
then the Uluhiyyah that their worshippers claim for them is not 
a reality, rather it is a false Uluhiyyah. 
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4(And (mention) when Ibrdhtm^^^^^ said to his father and 
people: "Verily, I am Bard'un (free of) what you 
worship^^°^^ — except Him Who created me}^°^^ And 


[ 100 ] is Allah's Khalil, Imam of Al-Hunafd' (those who 

sincerely worship Allah alone), and the most virtuous 
Messenger after Muhammad His father was Azar. 

Bard' (to be free from) is a description that resembles Al- 
Bard'h (innocence), and it is more profound than Bariya' (not 
guilty). And His statement: 



iVerily, I am Bara'un (free of) what you worship^ (Az- 

Zu^ru/43:26) 

implies the phrase — "La ildha.” 

[102] ]y[ea]-^g^ created me, and began my existence upon 
the Fitrah (natural inclination to worship Allah alone). And 
His saying: 


‘^Except Him Who created me^ (Az-Zul^ruf 43:27) 

implies the phrase — "illallah." He, Glorious and Exalted is 
He, has no partners in worship, just as He has no partners in 
His Sovereignty. The evidence for this, is in His saying. 
Exalted is He: 



4,Surely, His is the Creation and Commandment. Blessed 
be Allah, the Lord of the 'Alamln (mankind, jinns and all 
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verily, He will guide meP^^^ " And he made a 

lasting word among his offspring^^‘^^^ - that they may 
turn backJ^°^^ ^ (Az-Zukhruf 43:26-28). 

And His statement: 


iU ^ y^' Jili 


• " ' LUI 


>1 ’> <''^\ \.\yi\ it 


Uilj U.A ^-tii ijlA 

4Sfly "O people of the Scripture (jews and Christians): 
Come to a worS^^^^ that is just between us and you, that we 


that exists)!^ (Al-A'raf 7:5A) 

Thus, in this Ayah, creating and commanding is restricted to 
Allah alone, the Lord of all in existence, so the creation is His, 
and the command is His, both the universe and legislative 
type. 

[103] ^iii guide me^; meaning. He will direct me upon 
the truth, and make me conform to it. 

[104] made thaty, that is, this statement, and it is to 
disavow worship of everything besides Allah. 

[105] ^j{fuong his offspring^, his descendants. 

[1°^] <^That they may turn backy, that is, to it, from Shirk. 

[107] addressed is the Prophet to debate with the 

People of the Book, the Jews and Christians. 



[103] people of the Scripture (Jews and Christians): "Come to 
a word that is just between us and you^ (Al 'Imran 3:64) 
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worship none but and that we associate no partners 

with Him, and that none of us shall take others as lords besides 
Allah.” Then, if they turn away,^^^^^ say: "Bear witness that 
we are Muslims ^ {Al Tmrdn 3:64) 


This "word," is, that we worship none but AIl^, and 
associate no partners with Him, and that some of us not 
take others as lords besides Allah, so; we do not worship 
except Allah, is the meaning of La Ildha Illallah and the 
meaning of: 



4/wsf between us and you^ (Al Tmrdn 3:64) 
is that we and you are the same in that. 

None among us shall designate others as lords besides 
Allah, the Mighty and Sublime, by exalting them as he exalts 
Allah, the Mighty and Sublime, worshipping them as he 
worships Allah, and making the judgment for other than Him. 



4Then, if they turn away^ (Al 'Imran 3:64) 

Meaning if they reject what you invite them to. 

Meaning, announce to them and make them bear witness 
that you are Muslims, free from their obstinacy and rejection 
of this marvelous expression, Ld Ildha Illallah. 
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And the evidence of the testimony that Muhammad is 
the Messenger of Allah, is His statement. Exalted is He: 

^ 




4,Verily, there has come unto you a Messenger from 
among yourselves It grieves him that you should 
receive any injury or difficultyHe is anxious over 
you/^^^^ for the believers^^^^^ (he is) full of pity, kind, 
and merciful^ (At-Tawbah 9:128) 


<^From among yourselves^ (At-Tawbah 9:128) 

This means that, he is of your ethnicity and, moreover, he is 
from among your own selves as He, Exalted is He, said: 



4He it is Who sent among the unlettered ones a Messenger 
from among themselves, reciting to them His Aydt, 
purifying them, and teaching them the Book and AT 
Hikmah (As-Sunnah) and verily, they had been before in 
manifest error^ (Al-Jumu'ah 62:2) 


[113] grieves over your difficulties. 

[114] Pqj. ygy benefit, and to prevent harm from you. 

[115] Tbat is, he possesses gentleness and mercy regarding the 
believers. The believers are specified with this, because he ^ 
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has been commanded to strive against the disbelievers and 
hypocrites and to be stem against them. These characteristics 
of Allah's Messenger ^ prove that he is truly Allah's 
Messenger, as is established in His saying. Exalted is He: 



iMuhammad is the Messenger of Allah^ (Al-Fath 48:29) 

And His saying. Exalted is He: 

4Sfly; "O mankind! Verily, I am sent to you all as the 
Messenger of Alldh^ (Al-A'rdf 7:158) 

The Aydt with this meaning are numerous, indicating that 
Muhammad ^ is the Messenger of Allah in tmth. 
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And the meaning of the testimony that Muhammad is 
Allah's Messenger is; obeying him in all that he 
commanded, believing all that he informed of, staying 
away from all that he prohibited and forbade, and that 
Allah is not to be worshipped except with what he has 
instituted 


[ 116 ] meaning of the testimony: "Muhammad is the 
Messenger of Allah" is to profess with the tongue and 
believe in the heart that Muhammad, the son of 'Abdullah Al- 
QurasM Al-Hashimi, is the Messenger of Allah, the Mighty 
and Sublime, to all the creation, among mankind and jinn, as 
He, Exalted is He, said: 


4And I created not the jinns and humans except they 
should worship Me (Alone)^ (Adh-Dhariyat 51:56) 

And there is no true worship of Allah, Exalted is He, except 
based upon the revelation that Muhammad ^ came with as 
He, Exalted is He, said: 


/ '' ^ '' y 'k* yy\, 

J/ 4jQr 


4^Blessed be He Who sent down the criterion to His slave 
that he may he a Warner to the ‘Alamin (mankind, jinns 
and all that exists) f (Al-Furcjdn 25:1) 

This testimony dictates that you believe all that AUah's 
Messenger ^ informed of, that you implement whatever he 
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commanded, that you stay away from whatever he prohibited 
and forbade, and that you not worship Allah except with 
what he instituted. This testimony also dictates that you not 
believe that Allah's Messenger ^ has any share in Rububiyyah 
(Lordship), nor control over the universe, nor a right to be 
worshipped. Rather, he ^ is a servant of All^ not to be 
worshipped, and a Messenger of Allah not to be belied, and 
possessing no power to benefit or harm himself, or other than 
himself, except as Allah has willed, as He, Exalted is He, has 
stated: 



4Sfly: "I do not tell you that with me are the treasures of 
Allah, nor (that) I know the unseen; nor I tell you that I 
am an angel. I but follow what is revealed to me by 
inspiration.'y (Al-An'dm 6:50) 

So he ^ is a servant, given commands, and is to be followed 
regarding what he is commanded. Allah, Exalted is He, said: 



^Say: “It is not in my power to cause you harm, or to 
bring you to the Right Path." Say: “None can protect me 
from Allah’s punishment (if I were to disobey Him), nor 
should I find refuge except in Him^ (Al-Jinn 72:21-22) 

He, the Glorious is He, said: 
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And the evidence for the Salah and ZakahP'^^ and the 


explanation of Tawhid, is His statement. Exalted is He: 


i^Say: "I possess no power of benefit or hurt to myself 
except as Allah wills. If 1 had the knowledge of the Ghaib 
(unseen), I should have secured for myself an abundance of 
wealth, and no evil should have touched me. I am but a 
wamer, and a bringer of glad tidings unto people who 
believe. (Al-A 'rdf 7:188) 

With this, it is known that no one is worthy of worship — not 
the Messenger of Allah ^ or anyone else in creation — and 
that worship is not but for Allah alone. Exalted is He. 



4,Say: "Verily, my Salah (prayer), my sacrifice, my 
living, and my dying are for Allah, the Lord of the 
'Alamin (mankind, jinns and all that exists). He has no 
partner. And of this I have been commanded, and I am the 
first of the Muslims"^ (Al-An'dm 6:162-163) 

And, that (you believe) his 0, right is that you give him the 
status granted to him by Allah, Exalted is He, and that is, that 
he is a servant of All^ and His Messenger, may the Salah of 
AU^, and His Saldm be bestowed upon him. 

[117] Salah and Zakdh are from the religion. His 

statement. Exalted is He: 
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^And they were commanded not, but that they should 
worship Allah, making religion sincere for Him, as 
Hunafd' (those inclined to worship Him alone), and to 
establish the Saldh, and to give Zakdh^^^^^ And thaif^^^^ 
is the QayyimabP^^^ ^ (Al-Bayyinah 98:5) 


^And they were commanded not, but that they should 
worship Allah, making religion sincere for Him, as 
Hunafd' (those inclined to worship Him alone), and to 
establish the Saldh, and to give Zakdh. And that is the 
right (Qayyimah) religion^ 

This Ayah is general, encompassing all forms of worship; thus, 
a person must direct them sincerely to Allah, the Mighty and 
Sublime, in accordance with His legislation. 

[ 118 ] -g perspective of intending something 

general by the mention of something specific, since 
establishing the Saldh and paying the Zakdh are from 
worship. However, He, Glorious and Exalted is He, has 
mentioned both of them here, to indicate their importance. So 
the Saldh is from the worship of the body while Zakdh is from 
the worship by the wealth. The two of them are often 
mentioned together in the Book of Allah, the Mighty and 
Sublime. 

[119] j-Q worship Allah making all religion sincere for 
him, as Hunafd' (those inclined to worship Him alone), 
establishing the Saldh and paying the Zakdh. 

[120] Meaning, the religion of the creed that is Al-Qayyimah, 
that which is without any crookedness in it. That is because it 
is the religion of Allah, the Mighty and Sublime, and His 
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And the evidence for fasting, is His statement. Exalted 


is 


religion is straight, as He, Exalted is He, said: 





4,And verily, this is my Straight Path, so follow it, and 
follow not (other) paths, for they will separate you away 
from His Path^ (Al-An'dm 6:153) 

This noble Ayah — just as it includes the mention of worship 
and Saldh — it also incorporates the actualization of Tawhid, 
which is that all of that be purely for the sake of Allah, the 
Mighty and Sublime, without any inclination towards Shirk. 
So whoever has not been sincere for the sake of Allah, then he 
is not a Muwahid (a person of Tawhid), and whoever directs his 
worship to other than Allah, then he is not a Muwahid (a 
person of Tawhid). 

[121] proof of its obligation is in His saying. Exalted 


is He: 



40 you who believe! Observing the fasting is prescribed 
for you as it was prescribed for those before you, that you 
may attain Taqwa.)f> (Al-Baqarah 2:183) 

And in His saying: 
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C#" \T C$ \p: 'ci$ 

[^AT’!oJAJl] jiSCijJ |v ‘r= ».L- ^ 

40 you who believe! Observing the fasting is prescribed 
for you as it was prescribed for those before you, that you 
may attain Taqwd^{Al-Baqarah 2:183)^^^^ 


4As it was prescribed for those before you, that you may 
attain Taqwd^ {Al-Baqarah 2:183) 

Contains points of benefit: 

Firstly: The importance of fasting, since Allah, the Mighty 
and Sublime, obligated it on the nations before us, 
which indicates the love of Allah, the Mighty and 
Sublime, for it, to the point that he made it a 
requirement upon every Ummah (nation). 

Secondly: A relief for this Ummah (nation), since it is not the 
sole nation to bear this responsibility of fasting, 
which is an activity that may bring some difficulty 
upon the soul and the body. 

Thirdly: Indicating that Allah, Exalted is He, perfected the 
religion for this Ummah (nation), since He gave it 
virtues above the nations that preceded it. 

[ 122 ] Ayah, Allah, the Mighty and Sublime, clarifies the 

wisdom of fasting, by His saying: 



ijhat you may attain Taqwd^ (Al-Baqarah 2:183) 

That is, gain Taqwd of Allah by your fasting, and attain the 
traits of Taqwd with it. The Prophet ^ has indicated this 
benefit by his statement: "Anyone who does not leave off vain 
talk and acting upon it, then Allah is in no need of his leaving 
his food and drink." [Recorded by Al-Bukharl, the Book of 
Fasting; chapter: Whoever Does not Leave Off Vain Speech and 
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And the evidence for Hajj, is His statement. Exalted is 




-ua—I lT '^r' 


[^V; jT] ^ aJj' 


4And Hajj to the House (Ka'bah) is a duty that mankind 
owes to Allah, those who can afford the expenses (for one's 
conveyance, provision and residence); and whoever 
disbelieves, then Allah stands not in need of any of the 
'Alamtn (mankind and jinns)'^ (Al 'Imran 3:97)'-^^'^^ 


Acting on it While Fasting] 

[123] jg^ ^|-je evidence for its obligation, is His saying. 
Exalted is He: 

i^And Hajj to the House (Ka'bah) is a duty that mankind owes 
toAllah^ (Al 'Imran 3:97) to the end of the Ayah. 

This Ayah was revealed m the ninth year after Hijrah, and with 
it, the obligation of Hajj, but Allah, the Mighty and Sublime, 
said: 



iThose who can afford the expenses (for one's conveyance, 
provision and residence)^ (Al 'Imran 3:97) 

And in it is evidence that for the one who is not able, then Hajj 
is not obligatory upon him. 

[124] Exalted is He: 
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And whoever disbelieves, then Allah stands not in need of 
any of the 'Alamtn (mankind and jinns)^ (A/ 'Imran 3:97) 

Is evidence that leaving off Hajj — in the case of one who is 
able to perform it — is Kufr (disbelief). But it is a Kufr 
(disbelief) that does not remove one from the religion, 
according to the view of the majority of the scholars. This is 
based upon the statement of 'Abdulin bin Shaqiq: ^^The 
Companions of the Messenger of Allah ^ did not consider the 
abandonment of an action to be Kufr, except in the case of the 
Saldh." [Recorded by At~Tirmidhi, the Book of Faith; chapter: What 
Has Come Concerning the Abandonment of Saldh.] 
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tiJLi o y^j jUj'b/l 

^ ilq Uusfj Nl 'y :J^" 

ol I ajIS^jIj tjLlj'yi ^ a 1*^ plliJlj 


The second level and it has seventy 

and some odd*^^^^ branchesJ^^®' Its highest is saying Ld 
Ildha Illalldh, and its lowest is removing something 
harmful from the way^^^^^ and Al-Hayd'^^^°^ is a branch 
of Imdn. 


And its pillars are six: 


[125] 'jyjgi- |g^ from the levels of the religion. 

Linguistically Imdn is: At-Tasdiq (trust). And in the 
legislation: A belief in the heart, statement upon the tongue, 
and action with the limbs, and, it has seventy and some odd 
branches. 

A Bid’ with a Kasrah under the letter Bd' is any number 
from three to nine. 

A Shu'bah (branch), is a portion of a thing. 

[129] removing anything harmful to those who pass by, 
such as stones, thorns, waste, garbage, things that have an 
offensive odor, and the like. 

[130] (modesty) refers to the emotional state of a 
person that makes him feel ashamed, and it restrains the 
person from actions that conflict with integrity. To harmonize 
the saying of the author, may Allah, Exalted is He, have mercy 
upon him, that Imdn has seventy and some odd branches, and 
it also has six pillars; we say: Imdn, which is the 'Aqidah (creed) 
has six fimdamentals as mentioned in the HadiBi of Jibril, may 
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That you believe in 


Salah and Salam be upon him, when he asked the Prophet ^ 
about Imm, and he ^ replied: "Iman is that you believe in 
Allah, His Angels, His Books, His Messengers, the Last Day, 
and that you believe in the Qadar; its good and its bad/' [Its 
reference preceded.] 

As for the Iman which includes actions, with its various types 
and forms, it is seventy and some odd branches. As such 
Allah, Exalted is He, referred to Salah as Iman, in His saying: 



4,And Allah would never make your Iman to be lost^ (Al- 
Baqarah 2:143) 

The scholars of Tafsir say that it means your Salah facing Bait 
Al-Maqdis (Jerusalem); because the Companions initially 
faced Bait Al-Maqdis before they were commanded to face 
the Ka'bah. 

[131] jja AU^ comprises four matters: 

First: The belief in the existence of Allah, Exalted is He: 
His existence. Exalted is He, may be proven by the Fitrah 
(one's natural inclination), the intellect, the legislation, and the 
senses. 

1. As for the evidence from the Fitrah (one's natural 
inclination) for His existence: Every created being is 
naturally inclined to have faith in his Creator without any 
prior influence or education, and this Fip'oh (one's natural 
inclination) does not change except that one's heart is 
overcome with what will change it. This is due to the 
statement of the Prophet "There is no child but it is 
born upon the Fip'oh, but its parents make them a Jew, a 
Christian, or a Zoroastrian." [Recorded by Al-Bukhari, the 
Book of Funerals, chapter; If a Child Embraces Islam and then 
Dies, is He Prayed Over? And Muslim, in the Book of Al-Qadar 
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(the Divine Decree), chapter; There is No One Who is Bom 
Except that He is Bom Upon the Fitrdh.] 

As for the evidence from the intellect of the existence of 
Allah, Exalted is He: That is because these created beings 
of past and present must have One Who created them and 
brought them into existence, since it is not possible that 
they brought themselves into existence, and it is not 
possible that they came into existence by mere chance. 

It is not possible that they brought themselves into 
existence, because a thing cannot create itself, for it was 
non-existent before its existence, and as such, how could it 
create? It is not possible that they came into existence by 
coincidence, since every occurrence must have one who 
caused it. They have been brought into existence with 
amazing organization, there being perfect harmony of 
symmetry, and a fluid cohesion of causes and effects 
among the creation. All of this makes it impossible for 
them to have been brought about by chance. An existence 
by chance, by its very nature, is disorderly, so how then 
could it survive as an organized, developing system?! 

So if it is not possible for these created beings to bring 
themselves into existence, nor that they could have been 
brought into existence by chance, then there must be One 
Who brought them into existence, and that is Allah, Lord 
of all worlds. 

Allah, Exalted is He, has mentioned this intellectual and 
definitive evidence in Surat At-Tur, when He said: 



^Were they created by nothing, or were they themselves 
the creators?^ (At-Tur 52:35) 

That is, they have not been brought into existence without 
a creator and they did not create themselves. So that 
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means that their Creator is Allah, Blessed and Exalted is 
He. Due to this, when Jubair bin Mut'im, may Allah be 
pleased with him, heard the Messenger of Allah ^ 
reciting Surat At-Tur, and he reached these Aydt 


\yAS- 1*1 o Ot 


^Were they created by nothing, or were they themselves 
the creators? Or did they create the heavens and the earth? 
Nay, but they have no firm Belief. Or are with them the 
treasures of your Lord? Or are they the tyrants with the 
authority to do as they like?^ {At-Tur 52:35-37) 

And Jubair was a polytheist at the time, he said: "My 
heart almost flew away, and that was the first time faith 
settled in my heart." [Recorded by Al-Bukhari, the Book of 
Tafstr, Surat At-Tur vol. 4 pg. 1839.] 

Let us give an example to clarify that: If someone tells you 
of a lofty palace, surroimded with gardens through which 
rivers flow, filled with bedding and couches, adorned 
with various well maintained, complete adornments: 
"This palace, with all of its perfection, brought itself into 
existence," or "just came into existence by chance without 
a maker," you would quickly reject and deny that. You 
would consider what he said to be a foolish statement. 
Then is it possible that this vast creation, with its heavens, 
earth, stars with their varying states, and it's brilliant, 
splendid order, brought itself into existence, or came into 
existence by chance, without a maker?! 

3. As for the legislative evidence of the existence of Allah, 
Exalted is He: All the Heavenly Revealed Books express 
this, as well as the judgments m them, containing what is 
beneficial for creation, as evidence that they have come 
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from a Lord Who is Wise and Knowledgeable about what 
is in the best interests of His creation. Furthermore^^ there 
is all of the information that they contain concerning our 
universe, the truthfulness of which has been testified to by 
reality. All of these are evidences that they are from a 
Lord Who is able to bring what He informed of into 
existence. 

4. As for the evidence from the senses of the existence of 
Allah, this is from two perspectives: 

The first: There is what we hear and witness, of the 
supplications being granted to those who supplicate and 
seek relief in adversity, which decisively proves His existence. 
Exalted is He. Allah, Exalted is He, said: 



4,And (remember) Nuh, when he cried (to Us) aforetime. 
We listened to his invocation^ (Al-Anhiyd' 21:76) 

He, Exalted is He, said: 



4.(Remember) when you sought help of your Lord and He 
answered you\ (Al-Anfdl 8:9) 

And in Sahih Al-But^dri, on the authority of Anas bin Malik, 
may Allah be pleased with him: "A Bedouin entered on a 
Friday, while the Prophet ^ was giving the Khutbah, and said: 
'O Messenger of AU^, the wealth is destroyed, and the 
families are himgry. Supplicate to Allah for us.' So he raised 
his hands and supplicated. The clouds gathered like 
mountains, and he had not descended from the Minbar until 
1 saw the rain dripping from his beard. On the following 
Friday, that Bedouin, or someone else, stood up and said: 'O 
Messenger of Allah, the houses are falling, and the wealth is 
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drowning. Supplicate to Allah for us.' He raised his hands and 
said: 'O Allah, around us and not upon us.' He did not point 
in any direction except that there was relief." [Recorded by Al- 
Bukhari the Book of Jumu'ah, chapter; Raising the Two Hands in 
Supplication, and Muslim, in the Book of Requesting Rain, chapter; 
The Supplication for Requesting Rain.] 

Response to the supplicants has not ceased being a matter 
witnessed until this day of ours, for the one who truly resorts 
to Allah, Exalted is He, and fulfils the conditions for which the 
supplications are answered. 

The second perspective: The Ayat given to the Prophets, 
called Al-Mu'jizdt (miracles) which are witnessed or heard of 
by the people, are definitive proofs of the existence of the One 
who sent them, and He is Allah, Exalted is He. This is because 
they are matters beyond human ability, and Allah, Exalted is 
He, causes them to occur as support and assistance for His 
Messengers. 

An example of this is the Ayah given to Musa, may the Saldh 
and Saldm be upon him, when Allah, Exalted is He, 
commanded him to strike the sea with his staff. He did so, 
and it parted into twelve thy paths, while the water remained 
between the paths, like mountains. Allah, Exalted is He, said: 


i 3A cii 


iThen We inspired Musa (saying): "Strike the sea with 
your stick." And it parted, and each separate part (of that 
sea water) became like the huge, firm mass of a mountain^ 
(Ash-Shu'ard' 26:63) 

A second example is the Ayah given to 'Isa 8^1, when he 
brought the dead back to life, bringing them out of their 
graves by the permission of Allah. Allah, Exalted is He, said: 
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oil; 


^And I bring the dead to life by Allah's Leaved (Al 
'Imran 3:49) 

And He said: 


4And when you brought forth the dead by My 
Permission^ (Al-Md'idah 5:110) 

A third example, is the Ayah given to Muhammad ^ when 
the Quraish requested a sign from him, so he pointed to the 
moon, and it split to two parts while the people were looking 
it. Regarding that, AUah, Exalted is He, said: 





4The Hour has drawn near, and the moon has been cleft 
asunder. And if they see a sign, they turn away, and say: 
"This is continuous magic.(Al-Qamar 54:1-2) 

These perceivable signs that Allah, Exalted is He, causes to 
occur as a support and assistance to His Messengers, all 
clearly prove the existence of Allah, Exalted is He. 

Second: The belief in His Rububiyyah (Lordship): 

That is, that He, Alone, is the Lord, without any associate or 
helper. 

Ar-Rabb (the Lord) is the One to Whom the creation belongs, 
and the sovereignty, and the command. As such, there is no 
Creator but Him, no Owner except Him, and no Command 
except His. He, Exalted is He, said: 
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^His is the Creation and Commandment^ (Al-A'rdf 7:54) 
And He said: 



iSuch is Allah your Lord; His is the kingdom. And those, 
whom you invoke or call upon instead of Him, own not 
even a Qipnir (the thin membrane over the datestone)^ 
(Fdtir 35:13) 

It is not known that anyone in creation ever rejected the 
Ruhubiyyah of Allah, Glorious is He, except that they do so out 
of arrogance, without actually believing what he says, as 
occurred with Fir'awn, when he said to his people: 



am your lord, most high^ (An-Nazi'dt 79:24) 


And he said: 



40 chiejs! I know not that you have an ilah (a god) other 
than me4 (Al-Qasas 28:38) 

But that was not what he actually believed. Allah, Exalted is 
He, said: 



4And they belied them wrongfully and arrogantly, though 
their ownselves were convinced of them^ (An-Naml 
27:14) 

Regarding what Musa said to Fir'awn, Allah said: 
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^Verily, you know that these signs have been sent down 
by none but the Lord of the heavens and the earth 
clarifying. And I think you are, indeed, O Fir'awn doomed 
to destruction!^ {Al-lsrd' 17:102) 

Therefore, the polytheists acknowledged the Rububiyyah of 
Allah, Exalted is He, in spite of their Shirk with Him in 
Uluhiyyah (divinity). Allah, Exalted is He, said: 



4,Say: "Wl^ose is the earth and whosoever is therein? If 
you know!" They will say: "It is Allah's!" Say: "Will you 
not then remember?" Say: "Who is (the) Lord of the seven 
heavens, and (the) Lord of the Great Throne?" They will 
say: "Allah." Say: "Will you not then have Taqwd." 
Say: "In Whose Hand is the sovereignty of everything? 
And He protects (all), while against Whom there is no 
protector,, if you know." They will say: "(All that 
belongs) to Allah." Say: "How then are you deceived?"^ 
(Al-Mu'minun 23:84-89) 

He, Exalted is He, said: 
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^And indeed if you ask them, "Who has created the 
heavens and the earth?" They will surely say: "The All- 
Mighty, the All-Knower created them."^ (Az-Zukhruf 
43:9) 

And He said: 



^And if you ask them who created them, they will surely 
say: "Allah." How then are they turned away?^ (Az- 
Zul^ruf A3:87) 

The command of the Lord, Glorious is He, includes His 
universal and legislated commands. So just as He is the 
Disposer of affairs in the imiverse, and the Judge for it, as He 
wills, based upon His wisdom. He is also the Judge regarding 
the legislation of worship and the religious verdicts for our 
daily interaction, based upon His wisdom. Therefore, 
whoever takes, along with Allah, Exalted is He, a legislator 
for worship, or a judge with regards to daily interactions, then 
he has committed ^irk with Him, and has not actualized faith 
{Imdn). 

Third: The belief in His Uluhiyyah: 

That is; He alone is the true Al-Ildh (deity), without partners. 
Al-Ildh has the meaning of Al-Ma'luh (the deified) — that is; 
Al-Ma'bud (that which is worshipped) with love and 
reverence. Allah, Exalted is He, said: 



^And your Ildh (God) is One Hah (God - Allah), La ildha 
ilia Huwa (there is none who has the right to be 
worshipped but He), the Most Beneficent, the Most 
Merciful^ (Al-Baqarah 2:163) 

He, Exalted is He, also said: 
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4,Allah bears witness that La ildha ilia Huwa (none has the 
right to be worshipped but He), and the Angels, and those 
having knowledge (also give this witness); (He is always) 
maintaining His creation in Justice. Ld ildha illd Huwa 
(none has the right to be worshipped but He), the All- 
Mighty, the All-Wise^ (Al Imrdn 3:18) 

And everyone who takes a deity along with Allah, whom they 
worship, then their Uluhiyyah (divinity) is false. AUah, Exalted 
is He, said: 




4That is because Allah He is the Truth (the only True 
God), and what they invoke besides Him, it is Bdtil 
(falsehood). And verily, Alldh He is the Most High, the 
Most Greai^ (Al-Hajj 22:62) 

And calling them "gods" does not give them the right of 
Uluhiyyah. AUah, Exalted is He, said concerning Al-Lat, Al- 
'Uzza, and Manah: 



ot. % oj 


4^They are but names which you have named, you and 
your fathers, for which Alldh has sent down no authority^ 
(An-Najm 53:23) 

Regarding what Hud said to his people, AUah said: 
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ot- 


4 Do you dispute with me aver names which you have 
named - you and your fathers — with no authority, from 
Alldh?^ {Al-A'rdf7:71) 

And about what Yusuf, said to his two companions in the 
prison: 


U O 





'iil U 





4,Are many different lords better or Allah, the One, the 
Irresistible? You do not worship besides Him but only 
names which you have named (forged), you and your 
fathers, for which Allah has sent down no authority^ 
(Yusuf 12:40) 

As such, the Messengers, may the Saldh and Saldm be upon 
them, would say to their people: 



'^Worship Allah! You have no other llah (God) but Him^ 
(Al-A'rdf7:59) 

But the polytheists rejected that, and they took others aside 
from Allah as deities, and they worshipped them along with 
Allah, Glorious and Exalted is He, seeking aid from them, and 
seeking relief. 

Allah, Exalted is He, showed the falsehood of the polytheists 
taking these deities for worship, with two intellectually-based 
proofs: 

First: These deities that they have taken for worship do not 
have specific rights over worship. They are created and do not 
create. They cannot bring any benefit to their worshippers. 
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protect them from any harm, nor do they control life or death 
for them, nor do they have control over anything in the 
heavens, nor do they have any share in any of that. Allah, 
Exalted is He, said: 





4Yet they have taken besides Him other Alihd (gods) that 
created nothing but are themselves created, and possess 
neither hurt nor benefit for themselves, and possess no 
power (of causing) death, nor (of giving) life, nor of 
raising the dead}> (Al-Furqdn 25:3) 

And He, Exalted is He, said: 


'_ I Jlii V dji \jC^i\ JS 

(1)'^ A * , !A . t J 1 pji .j *^3^ O 


‘^Say: "Call upon those whom you assert (to be associate 
gods) besides Allah, they possess not even the weight of an 
atom (or a small ant), either in the heavens or on the 
earth, nor have they any share in either, nor there is for 
Him any supporter from among them. Intercession with 
Him profits not, except for him zohom He permits."^ 
(Saba' 34:22-23) 
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4Do they attribute as partners to Allah those who created 
nothing but they themselves are created? No help can they 
give them, nor can they help themselves^ (Al-A'rdf 7:191- 
192) 

When this is the state of those deities, then certainly taking 
them as deities is the most foolish folly, and the falsest of 
falsehoods. 

Second: The polytheists acknowledged that Allah alone. 
Exalted is He, is the Lord, the Creator, in whose Hand is the 
sovereignty of all things, who protects all and against whom 
there is no protection. This necessitates that they single him 
out in Uluhiyyah just as they single him out with Rububiyyah, 
as Allah, Exalted is He, says: 


ut tS 

Si P o SjcS 




40 mankind! Worship your Lord (Allah), Who created you 
and those who were before you so that you may attain 
Taqwd. Who has made the earth a resting place for you, 
and the sky as a canopy, and sent down water (rain) from 
the sky and brought forth therewith fruits as a provision 
for you. Then do not set up rivals unto Allah (in worship) 
while you know^ (ATBaqarah 2:21-22) 

And He said: 


lull o" (j^j^ 


i^And if you ask them who created them, they will surely 
say: "Allah.'' How then are they turned away?^ (Az- 
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ZuJ^ruf 43:S7) 
And He said: 


J'J cA 05 Cj* J 

]>i\ g o^j ^ 


dt iiiji VI 


4Say; "Wlto provides for you from the sky and from the 
earth? Or who owns hearing and sight? And who brings 
out the living from the dead and brings out the dead from 
the living? And who disposes the affairs?” They will say: 
"Allah.” Say: "Will you not then be afraid of Allah's 
Punishment?” Such is Allah, your Lord in truth. So after 
the truth, what else can there be, save error? How then 
are you turned away?^ (Yunus 10:31-32) 


Fourth: The belief in His Names and Attributes: 

That is, affirming what Allah affirms for Himself, in His Book 
or in the Sunnah of His Messenger regarding His Names 
and Attributes, in a manner that befits Him, without Tahrff 
(distortion), Ta'til (denial), Takyif (saying how) or Tamfffl 
(likening). Allah, Exalted is He, said: 



\,% i; i&Vt Aj] 



i^And (all) the Most Beautiful Names belong to Allah, so 
call on Him by them, and leave the company of those who 
belie or deny His Names. They will be requited for what 
they used to do^ (Al-A'rdf 7:180) 

And He said: 
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4,And His is the highest description in the heavens and in 
the earth. And He is the All-Mighty, the All-Wise^ (Ar- 
Rum 30:27) 

And He said: 



4There is nothing like unto Him, and He is the All- 
Hearer, the All-Seer^ (Ash-Shurd 42:11) 

Two groups have gone astray concerning this matter: 

One of them: Al-Mu’attilah (The deniers): Those who reject the 
Names and Attributes or some of them. They claim that 
affirming them necessitates making a resemblance, meaning 
likening Allah, Exalted is He, to His creation. 

This claim is false from several perspectives. Among them: 

First: That it necessitates false conclusions, such as 


contradictions in the Speech of Allah, Glorious is 
He. That is because Allah, Exalted is He, affirmed 
Names and Attributes for Himself, and He negated 
that there is anything like Him. So if affirming them 
necessitates resembling Him (to His creation), then 
this means there are contradictions in the Speech of 
Allah, and some of it belies the rest. 


Second: It is not necessary that when two things have the 


same name or the same description, that they are 
actually alike. So you may see two individuals, each 
of them are in accord, in that both of them are 
human beings who hear, see, and speak. However, 
this does not necessitate that they are the same in 
their humanity, hearing, sight, and speech. And you 
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see that animals have hands, feet, and eyes, and it is 
not necessary that just because they all possess 
these, that their hands, feet, and eyes are all the 
same. 

So when the distinction between creatures is apparent, in 
whatever they agree of names and descriptions, then the 
distinction between the Creator and the creation is clearer and 
greater. 

The second group: Al-Mushabbihah (Those who resemble 
Allah to creation) are those who affirm the Names and 
Attributes while resembling Allah, Exalted is He, to His 
creation. They claim that this is what the evidences dictate, 
because Allah, Exalted is He, addresses the servants in a 
manner they understand. 

This claim is false from several perspectives. Among them: 

First: Resembling Allah, Exalted is He, to His creation is 

false, and it is proven false by the intellect and the 
legislation. It is not possible that the Qur'an and 
Sunnah dictate what is false. 

Second: All^, Exalted is He, addresses mankind in a 
manner whose basic meaning he understands, but 
as for the reality of those meanings related to His 
Essence and His Attributes, then these are among 
the matters known to Allah, Exalted is He, alone. 
So when Allah affirms that He is Sami'un (Hearing); the basis 
of the meaning of hearing is known, (and it is the ability to 
perceive sound), but the reality of that in regard to the hearing 
of Allah, Exalted is He, is not known. This is because the 
reality of hearing is distinct among creatures, and as such, its 
distinction between the Creator and creation is clearer and 
greater. 

And when Allih, Exalted is He, informs about himself that He 
Istawd' (ascended) over His Throne; then the basic meaning of 
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and His Angels/^^^^ 


Istawa' is known, but the reality of this Istawa' is not known in 
regard to Allah rising over His Throne. This is because the 
reality of Istawa' (rising over) is distinct among creatures. So 
Istawa' over a chair is not like Istawa' over an uncooperative 
and frightened camel. So when there is a distinction in the 
case of creatures, then its distinction between the Creator and 
the created is clearer and greater. 

And faith in Allah, Exalted is He, as we have described, 
produces noble fruits for the believers, among which are: 
The first: Actualizing the Tawhtd of Allah, Exalted is He, such 
that one is not devoted to other than Him, out of 
hope, or in fear, nor worshipping other than Him. 
The second: Completely loving Allah, Exalted is He, and 
revering Him, with what is dictated by His 
Beautiful Names and Lofty Attributes. 

The third: Actualizing His worship, by obeying what He 
commands and reframing from what He prohibits. 

[132] Angels: An unseen world of creatures, who worship 
Allah, Exalted is He, having no share in any of the specific 
rights of Rububiyyah and Uluhiyyah. Allah, Exalted is He, 
created them from light and endowed them with complete 
submission to His commands, and the ability to fulfill them. 
Allah, Exalted is He, said: 






ojLMJ 'i jLpi) 


^And those who are near Him (i.e. the Angels) are not too 
proud to worship Him, nor are they weary (of His 
worship). They (i.e. the Angels) glorify His Praises night 
and day, (and) they never slacken (to do so)^ (ATAnbiyd' 
21:19-20) 
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They are numerous, and none knows their exact number 
except AU^, Exalted is He. It is affirmed in the Two Sahths, 
from the Hadi^ of Anas, may Allah be pleased with him, in 
the story of the Al-Mi'rdj (the Ascension): "The Prophet ^ was 
raised up to Bait Al-Ma'mur (the Oft-Visited House) in the 
Heavens; seventy thousand angels perform the Saldh there 
daily, and when they depart, they never return to it.” 
[Recorded by Al-Bukhari, the Book of the Beginning of Creation, 
chapter; The Mention of the Angels, and Muslim, the Book of Iman, 
chapter; The Night Journey of the Messenger of Allah ^ and the 
Obligation of the Prayers.] 

And the Belief in the Angels consists of four matters: 

The first: The belief in their existence. 

The second: The belief in those among them whose names are 
known to us like Jibril, and in the case of those 
among them whose names are not known to us, we 
believe in them generally. 

The third: The belief in what we know of their attributes. Such 
as Jibril; the Prophet ^ informed that he saw him in 
his true form which he was created, and he had six 
hundred wings covering the horizon. [Recorded by 
Al-Bukhari, the Book of the Beginning of the Creation 
3232-3233.] 

And, that an Angel can change, by the permission of Allah, 
Exalted is He, into the form of a man, as occurred with Jibril 
when He, Exalted is He, sent him to Maryam in the physical 
form of a man in all respects, and when he came to the 
Prophet ^ while he was sitting among his Companions; so he 
came in the form of a man wearing very white garments, with 
very black hair. No traces of travel were visible on him, and 
no one among the Companions recognized him. He sat facing 
the Prophet until his knees touched his knees, and he 
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placed the palms of his hands on his thighs, and asked the 
Prophet ^ about Islam, 1mm, Ihsan, the Hour, and its signs. 
The Prophet ^ responded to him, then he left. And then the 
Prophet ^ said; "That was Jibril. He came to teach you your 
religion.” Recorded by Muslim. [Its reference preceded.] 

And like this, the Angels that were sent by Allah, Exalted is 
He, to Ibrahim and Lut were in the form of men. 

The fourth: The belief in what we know of the duties they 
perform by the permission of Allah, Exalted is He, 
such as their making Tasbth (saying Subhdna Allah) 
and worshipping Him day and night, without 
becoming bored or lazy. Some of them have 
specific duties: 

For example: Jibril, the one entrusted with the revelation of 
Allah, Exalted is He. He sends him with it to the Prophets and 
Messengers. 

And, such as Mika'il, who is in charge of rain and vegetation. 
And, IsrMll, who is in charge of blowing into As-Sur (the 
Horn), at the end of time, and for the Resurrection of creation. 
And, the Angel of Death, who is in charge of taking the souls 
upon death. 

And, Malik, who is in charge of the Fire; the gatekeeper of the 
Fire. 

And, the Angels entrusted with coming to the fetus, after the 
first four months have been completed in the womb of his 
mother. AUah sends an Angel to it, commanding him to write 
its provisions, its lifespan, its deeds, and whether it will be 
miserable or happy. 

And, the Angels entrusted with preserving and recording the 
deeds of the children of Adam. There are two Angels for each 
person; one on the right, and the other on the left. 

And, the Angels entrusted with questioning the deceased, 
when he is placed in the grave; two Angels come to him and 
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question him, about his Lord, his religion, and his Prophet. 
And the belief in the Angels produces noble fruits, among 
which are: 

The first: Knowing the magnificence of Allah, Exalted is He, 
His power, and sovereignty, since the magnificence 
of the creation comes from the magnificence of the 
Creator. 

The second: Giving thanks to Allah, Exalted is He, for His 
concern for the children of Adam, since He 
authorized some of these Angels to be in charge of 
their protection and recording their deeds, among 
other benefits. 

The third: Loving the Angels for their servitude to Allah, 
Exalted is He. 

Some of the people among the deviants have denied that the 
Angels are physical beings. They say that they represent the 
strength of positive forces hidden in the creation. This is a 
denial of the Book of Allah, Exalted is He, the Sunnah of His 
Messenger and the consensus of the Muslims. AUah, 
Exalted is He, said: 






<{All the praises and thanks be to Allah, the (only) 
Originator [or the (only) Creator] of the heavens and the 
earth, Who made the angels messengers with wings, - two 
or three or four^ (Fdtir 35:1) 

And He said: 
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^And if you could see when the angels take away the souls 
of the e who disbelieve (at death), they smite their faces 
and th >■ hacks^ (Al-Anfdl 8:50) 

And He sr. 



i^And if you could hut see when the wrongdoers are in the 
agonies of death, while the Angels are stretching forth their 
hands (saying): "Deliver your souls!"^ (Al-An'dm 6:93) 

And He said: 



iUntil when fear is banished from '' eir (Angels') hearts, 
they (Angels) say: "What is it that ur Lord has said?" 
They say: "The truth. And He High, the Most 
Great.(Saba' 34:23) 

And regarding the people of Jannah, Ht id: 



4,And Angels shall enter unto them m every gate 
(saying): "Saldmun 'Alaykum (peace he Vfon you) for that 
you persevered in patience! Excellent indeed is the final 
home!"^ (Ar-Ra'd 13:23-24) 

And in Sahth Al-Bukhdri on the authority of Abu Hurairah, 
may Allah be pleased with him, reported that the Prophet ^ 
said; "When Allah loves a servant, he calls Jibril saying, 'Allah 






150 


Commentary On The Three Fundamentals 


and His Books/^^' 


loves so-and-so, so love him.' So Jibril loves him, and 
announces to those in the heavens, 'Allah loves so-and-so, 
so love him' and those in the heavens love him, and then he is 
granted acceptance on the earth.'" [Recorded by AI-Bukhari, the 
Book of the Beginning of Creation, chapter; The Mention of the 
Angels; and Muslim, in the Book of Righteousness and Joining Ties, 
chapter: When Allah Loves a Servant, He Causes Him to Become 
Beloved to His Servants.] 

In it as well, from him, he said that the Prophet ^ said; "On 
the day of Jumu'ah, there are Angels at each of the entrances of 
the Masjid taking records (of how the people arrived) one after 
the other. When the Imam sits, they roll up the scrolls and 
come to listen to the Khutbah.” [Recorded by Al-Bukharl, the 
Book of Jumu'ah, chapter; Listening to the ^utbah; and Muslim, the 
Book of Jumu'ah, chapter; The Virtue of the Going out Early On the 
Day of Jumu'ah.] 

These texts clearly prove that the Angels are physical beings, 
not merely forces, as claimed by the deviants. The Muslims 
have unanimously agreed upon the implications of these texts. 

[ 133 ] (books) is the plural of Kitab (book), and it 

means Maktub (that which is written). Here, it means the 
Books that He, Exalted is He, revealed to His Messengers as a 
mercy and guide for creation, so that they may achieve 
success in this world and the Hereafter. 

The belief in the Books consists of four matters: 

The first: The belief that they were truly sent down from 
Allah. 

The second: Believing in the names of those that are known to 
us, such as the Qur'an revealed to Muhammad ^ 
the Tawrah revealed to Musa the Injil revealed 
to 'Isa and the Zabur revealed to Dawud As 
for those whose names are not known to us, we 
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believe in them generally. 

The third: Trusting the information that is authentic from 


them, like the information in the Qur'an, and the 
information that has not been changed or corrupted 
from the previous Books. 


The fourth: Acting upon the rulings that have not been 


abrogated in them, being pleased with and 
submitting to them, whether we understand its 
wisdom or not. All the previous Books have been 
abrogated by the Magnificent Qur'an. Allah, 
Exalted is He, said: 



^And We have sent down to you the Book in truth, 
confirming the Scripture that came before it and 
Muhayminan over it^ {Al-Md'idah 5:48) 

That is, a judge over them, and based upon this, it is not 
permissible to act upon any of the rulings of the preceding 
Books except what is authentic from it which the Qur'^ 
confirms. 

The belief in the Books produces noble fruits, among them: 
The first: Knowledge of Allah's concern. Exalted is He, for His 


servants, since He revealed a Book to every nation 
for their guidance. 


The second: Knowledge of the wisdom of AUah, Exalted is 


He, in His legislation, since He legislated for every 
people, what suits their conditions, as Allah, 
Exalted is He, said: 
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and His Messengers/^^^^ 


<iTo each among you. We have prescribed a law and a 
clear way^ {Al-Md'idah 5:48) 


[134] (Messengers) is the plural of Rasul (Messenger) 

and it means someone sent to convey something. 

Here, the meaning is a human being, on whom legislation is 
revealed to, and he is ordered to convey it. 

The first Messenger was Nuh, and the last of them was 
Muhammad Allah, Exalted is He, said: 


rE f 



^Verily, We have inspired you as We inspired Nuh and 
the Prophets after him^ (An-Nisd' 4:163) 

And in Sahih Al-Bul^dri, on the authority of Anas bin Malik, 
may Allah be pleased with him, in the Hadi^ of Intercession, 
the Prophet ^ mentioned that mankind shall come to Adam 
to intercede for them. He will excuse himself and say to them: 
"Go to Nuh, the first Messenger sent by Allah" and he then 
mentioned the remainder of the Hadi^ [Recorded by Al- 
Bukhari, the Book of Tawhid, chapter; The Speech of Allah with 
the Prophets on the Day of Resurrection, and Muslim, the Book of 
imdn (Faith), chapter: The Lowest of the People of Paradise in Level.] 


Regarding Muhammad Allah, Exalted is He, said: 









iMuhammad is not the father of any man among you, but 
he is the Messenger of Allah and the last (end) of the 
Prophets}) (Al-Ahzdb 33:40) 

There is no nation that is void of a Messenger sent by Allah, 
Exalted is He, to his people with an independent legislation. 
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or a Prophet who receives revelation regarding an earlier 
legislation so that he revives it. Allah, Exalted is He, said: 



'^And verily, We have sent among every Ummah 
(community, nation) a Messenger (proclaiming): "Worship 
Allah (Alone), and avoid (or keep away from) Tdghut (all 
false deities"'^ (An-Nahl 16:36) 

He, Exalted is He, said: 



4,And there never was a nation but a warner had passed 
among them}' (Fdtir 35:24) 

And He, Exalted is He, said: 





iVerily, We did send down the Tawrdh, therein was 
guidance and light, by which the Prophets, who submitted 
themselves to Allah's Will, judged the Jews} (Al-Md'idah 


5:44) 


Messengers are created human beings, and do not share in 
any of the specific rights of Rububiyyah and Uluhiyyah. 
Regarding His Prophet Muhammad ^ — the leader of the 
Messengers, and the greatest of them in rank to Allah — 
Allah, Exalted is He, said: 
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i^Say: "I possess no power of benefit or hurt to myself 
except as Allah wills. If I had the knowledge of the Ghaib 
(unseen), I should have secured for myself an abundance of 
wealth, and no evil should have touched me. I am but a 
Warner, and a bringer of glad tidings unto people who 
believe. (Al-A 'rdf 7 :188) 

And He, Exalted is He, said: 



i^Say: “It is not in my power to cause you harm, or to 
bring you to the Right Path." Say: “None can protect me 
from Allah's punishment (if I were to disobey Him), nor 
should I find refuge except in Him'')> (Al-Jinn 72:21-22) 

They are also affected by what affects humans like sickness, 
death, a need for food and drink, and other than that. 
Concerning Ibrahim, may the Saldh and Saldm be upon him, 
and his description of his Lord, Exalted is He, Allah said: 




( >y > > 


i^And it is He Who feeds me and gives me to drink. And 
when I am ill, it is He who cures me. And Who will cause 
me to die, and then will bring me to life (again)^ (Ash- 
Shu'ard' 26:79-81) 

And the Prophet ^ said: "I am only a man like you; I forget as 
you forget. So if I forget remind me.” [Recorded by Al-Bukhari, 
the Book of the Qiblah, chapter; Facing the Qiblah Wherever You 





Commentary On The Three Fundamentals 


155 


May Be; and Muslim, in the Book of Masajid, chapter; Forgetting in 
the Saldh and its Prostration.] 


Allah, Exalted is He, has described them to be in the highest of 
rank concerning their worship of Him. And while praising 
them. He, Exalted is He, stated regarding Nuh: 

^Verily, he was a grateful slaved {Al-lsrd' 17:3) 


And regarding Muhammad He said: 




^Blessed be He Who sent down the criterion to His slave 
that he may be a warner to the ‘Alamin (mankind and 
jinns)^ [Al-Furqdn 25:1) 


And regarding Ibrahim, Ishaq, and Ya'qub, may the Salah and 
Saldm be upon them all. He said: 


O cSAl/l (Jj^ 



4^And remember Our slaves, Ibrahim, Ishaq and Ya'qub, 
(all) owners of strength (in worshipping Us) and (also) of 
religious understanding. Verily, We did choose them by 
granting them the remembrance of the home (in the 
Hereafter). And they are with Us, verily, of the chosen 
and the best!^ {Sad 38:45-47) 


And regarding 'Isa bin Maryam ^1, He said: 
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was not more than a slave. We granted Our Favor to 
him, and We made him an example to the Children of 
Israel'^ (Az-Zul^ruf 43:59) 

The belief in the Messengers includes four matters: 

The first: The belief that their Message is the truth from AUah, 
Exalted is He; so whoever disbelieves in the 
message of any one of them, then he has 
disbelieved in all of them, as Allah, Exalted is He, 
said: 



i^The people of Nuh belied the Messengers^ (Ash-Shu’ara' 
26:105) 

Hence, Allah referred to them as deniers of all the Messengers, 
even when no other Messenger had come at the time that they 
disbelieved in. Likewise, the Christians who reject 
Muhammad ^ and do not follow him, so they are deniers 
of the Messiah, the son of Maryam, and they are also not his 
followers. Especially since he had given them glad tidings 
about the coming of Muhammad and there is no meaning 
to him giving them glad tidings about him, except that he was 
a Messenger to them, through whom AUah would liberate 
them from misguidance and guide them to the straight path. 

The second: The belief in the names of those whose names we 
know. Such as Muhammad, Ibr^m, Musa, Tsa and 
Nuh, may the Saldh and Saldm be upon them. These 
five are Uluwl-'Azm (the Resolute Messengers), and 
Allah, Exalted is He, has mentioned them in two 
places in the Qur'an. In Surat Al-Ahzdb in His 
saying: 
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i^And (remember) when We took from the Prophets their 
covenant, and from you, and from Nuh, Ibrahim, Musa, 
and isd son of Maryam^ (Al-Ahzdb 33:7) 

And AU^, Exalted is He, said: 


\A.j^ 0 ^ 


^He (Allah) has ordained for you the same religion which 
He ordained for Nuh, and that which We have revealed to 
you, and that which We ordained for Ibrahim, Miisd and 
'Isd saying you should establish religion and make no 
divisions in it^ (Ash-Shura 42:13) 

As for those whose names we do not know among them, we 
believe in them generally. Allah, Exalted is He, said: 



4And, indeed We have sent Messengers before you; of 
some of them We have related to you their story and of 
some We have not related to you their story^ (Ghdfir 
40:78) 

The third: Trusting in the narrations that are authentically 
reported about them. 

The fourth: Acting upon the Shari’ah of whomever among 
them was sent to us; and he is the last of them, Muhammad 
who was sent to the whole of mankind. Allah, Exalted is 
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He, said: 




j ‘4‘jj 


\^j ,1^ 1; 4 b^. 


<^But no, by your Lord, they can have no faith, until they 
make you judge in all disputes between them, and find in 
themselves no resistance against your decisions, and accept 
(them) with full submission^ (An-Nisd' 4:65) 

The belief in the Messengers produces noble fruits, 
among them: 


The first: Knowledge of the mercy of Allah, Exalted is He, and 
His concern for His servants, since He sent 
Messengers to them to guide them to the straight 
path of Allah, Exalted is He, and clarify for them 
how to worship Allah, because the human intellect 
cannot know that of its own accord. 


The second: Giving thanks to Him, Exalted is He, for this 
tremendous blessing. 

The third: Loving the Messengers, may the Saldh and Saldm be 
upon them, revering them, and praising them in a 
manner that befits them, because they are the 
Messengers of All^, Exalted is He, and because 
they were steadfast upon His worship, the 
propagation of His Message, and sincere advice to 
His slaves. 

The obstinate disbelievers had belied their Messengers, 
claiming that the Messengers of Allah, Exalted is He, should 
not be humans. Allah, Exalted is He, mentioned this claim and 
falsifies it by His saying: 
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4And nothing prevented men from believing when the 
guidance came to them, except that they said: "Has Allah 
sent a man as (His) Messenger?" Say: "If there were on 
the earth, Angels walking about in peace and security, INe 
should certainly have sent down for them from the heaven 
an Angel as a Messenger /y (Al-Isrd' 17:94-95) 

Hence, Allah, Exalted is He, falsified this claim, stating that 
the Messenger must be a human being, since he is sent to the 
people of the earth and they are humans. If the people of the 
earth were Angels, Allah would have sent to them an Angel as 
a Prophet so that he would be like them. AU^, Exalted is He, 
mentions that those who belied their Prophets said: 



4 You are no more than human beings like us! You wish to 
turn us away from what our fathers used to worship . Then 
bring us a clear authority (i.e., a clear proof of what you 
say). Their Messengers said to them: INe are no more than 
human beings like you, but Allah bestows His Grace to 
whom He wills of His slaves. It is not ours to bring you 
an authority (proof) except by the Permission of Allahh 
(Ibrahim 14:10-11) 
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and the Last Day/^^®^ 


[135] £)gy. ji^g Y)aY of Resurrection that mankind 

would be raised for account and reward. It has been given this 
name because there is no day after it, since the people of 
Paradise will reside in their abode, and the people of the Fire 
will reside in their abode. 


The belief in the Last Day includes three matters: 


The first: The belief in the Resurrection, which is giving life to 
the dead upon the second blowing of the Sur (Horn) 
and man rising to the Lord of the worlds, barefoot 
without shoes, naked without clothes, and 
imcircumcised. Allah, Exalted is He, said: 



4As We began the first creation, VJe shall repeat it, (it is) 
a promise binding upon Us. Truly, We shall do it^ (Al- 
Anbiyd' 21:104) 

Resurrection is an established truth proven by the Qur'an, 
Sunnah and the Consensus of the Muslims. Allah, Exalted is 
He, said: 





i^After that, surely, you will die. Then (again), surely, 
you will be resurrected on the Day of Resurrection^ (Al- 
Mu'minun 23:15-16) 

The Prophet ^ said: "Mankind shall be raised on the Day of 
Resurrection, barefoot and uncircumcised." Agreed Upon. 
[Recorded by Al-Bukharl, the Book of Slavery, chapter: The 
Depiction of the Resurrection, and Muslim, the Book of Paradise, 
chapter; The Life of this World and a Clarification of the Gathering 
on the Day of Resurrection.] 
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The Muslims are agreed upon its affirmation, and this is what 
wisdom dictates, since it dictates that Allah, Exalted is He, 
assign a resurrection for creation to reward them for the 
responsibility He placed upon them upon the tongues of His 
Messengers. Allah, Exalted is He, said: 


-J tji ^ <3 


4Pid you think that We had created you in play (without 
any purpose), and that you would not be brought back to 
Us?^ (Al-Mu'minun 23:115) 

And He said to His Prophet 


4 j\i\j 




4yerily, He Who has given you the Qur'an will surely 
bring you back to the Ma'ad (place of return)^ (Al-Qasas 
28:85) 

The second: The belief in the Account and Recompense. The 
servant will be called to accoimt for his deeds and be 
rewarded accordingly; evidence for this is found in the 
Qur'an, the Sunnah, and the consensus of the Muslims. Allah, 
Exalted is He, said: 

o) Y O ( 4^1 

4Verily, to Us will be their return. Then verily, for Us 
will be their reckoning^ (Al-Ghdshiyah 88:25-26) 

He said: 





<fWhoever brings a good deed shall have ten times the like 
thereof to his credit, and whoever brings an evil deed shall 
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have only the recompense of the like thereof, and they will 
not be wronged^ (Al-An'dm 6:160) 

And He said: 


of; ^ i:i' 00 

^ CiSl^=» 


^And INe shall set up balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything. And if there be the weight of a mustard seed, 

INe will bring it. And Sufficient are We to take account^ 
(Al-Anbiyd' 21:47) 

On the authority of Ibn Umar, may Allah be pleased with him, 
the Prophet ^ said: "Allah shall bring the believer close, and 
cover him with His screen and say, 'Do you recognize this sin? 
Do you recognize that sin?' He will say, 'Yes, my Lord' until 
when he is made to acknowledge his sms and thinks he is 
destroyed; He will say: '1 have concealed it for you on the 
earth and 1 have pardoned them for you today.' So he will be 
given his record of good deeds. As for the disbelievers and the 
hypocrites, they will be called out in the presence of the 
creation, 'These are the ones who lied against their Lord!' No 
doubt! The curse of Allah is upon the wrongdoers.'" Agreed 
upon. [Recorded by Al-Bukhari, the Book of Oppression, chapter: 
His Statement, Exalted is He: "Certainly, the Curse of Allah is upon 
the wrongdoers"; and Muslim, the Book of Repentance; chapter: 
The Acceptance of the Murderer's Repentance Even If He Murdered 
Many.] 

It is also authentically reported from the Prophet ^ that: "One 
who intends a good deed and does it, Allah records with Him 
ten good deeds up to seven hundred fold, to many more times 
multiplied. And anyone who intends an evil deed and does it. 
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Allah records it with Him as a single evil deed." [Recorded by 
Al-Bukhari^ the Book of Slavery, chapter; Whoever Intends a Good 
or Evil Deed; and Muslim, in the Book of Faith, chapter; The Night 
Journey of the Prophet ^ to the Heavens.] 

The Muslims have agreed upon the affirmation of the Account 
and Recompense for deeds, and that is also what wisdom 
dictates. For Allah, Exalted is He, revealed the Books, sent the 
Messengers, and obligated that the servant accepts what they 
brought and acts upon what they are obligated to act upon 
from it. He legislated fighting those who oppose Him, and 
permitted their blood, their offspring, their women and their 
wealth. Hence, were there no Account and Recompense, all of 
this would be frivolous, which is something, the doing of 
which the Lord, the Wise, is free from. Allah, Exalted is He, 
refers to that in His saying: 



Lj 


4,Then surely, We shall question those (people) to whom it 
(the Book) was sent and verily. We shall question the 
Messengers. Then surely. We shall narrate unto them 
(their whole story) with knowledge, and indeed We were 
not absent^ (Al-A'rdf 7:6-7) 

The third: The belief in Paradise and the Fire, and that they 
are both permanent abodes for the creation. 
Paradise is an abode of bliss prepared by Allah, 
Exalted is He, for the pious believers, who believed 
in whatever He made obligatory for them to believe, 
and obeyed Allah and His Messenger with sincerity, 
and in obedience to His Messengers. In it are 
comforts which no eye has seen, no ear has heard. 
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and such as have not been conceived in the heart of 
any man. Allah, Exalted is He, says: 



^Verily, those who believe and do righteous good deeds, 
they are the best of creatures. Their reward with their Lord 
is 'Adn Paradise (Gardens of Eternity), underneath which 
rivers flow, they will abide therein forever, Allah Well- 
Pleased with them, and they with Him. That is for him 
who fears his Lord^ (Al-Bayyinah 98:7-8) 

And He, Exalted is He, said: 




4No person knows what is kept hidden for them of joy as a 
reward for what they used to do^ (As-Sajdah 32:17) 

As for the Fire, it is an abode of ptmishment prepared by 
Allah, Exalted is He, for the disbelievers and wrongdoers who 
disbelieve in Him and disobeyed His Messengers. In it are 
forms of punishment and torture which no mind has ever 
imagined. Allah, Exalted is He, said: 



4,And fear the Fire, which is prepared for the disbelievers}^ 
(Al 'Imran 3:131) 

And He said: 
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4,Verily, TVe have prepared for the wrong-doers, a Fire 
whose walls will be surrounding them. And if they ask for 
help they will be granted water like boiling oil that will 
scald their faces. Terrible is the drink, and an evil 
Murtafaqd (dwelling, resting place)!^ (Al-Kahf 18:29) 

And He, Exalted is He, said: 



^Verily, Allah has cursed the disbelievers, and has 
prepared for them a flaming Fire (Hell). Wherein they will 
abide forever, and they will find neither a Waif (a 
protector) nor a helper. On the Day when their faces will 
be turned over in the Fire, they will say: "Oh, would that 
we had obeyed Allah and obeyed the Messenger .'y (Al- 
Ahzdb 33:64-66) 

Related to the belief in the Last Day; is believing in all that will 

happen after death: 

1. The trial of the grave: And it is the questioning of the dead 
after his burial regarding His Lord, his religion, and his 
Prophet. Allah keeps firm those who believe with a 
statement that stands firm, so he says: "My Lord is Allah, 
Islam is my religion, and my Prophet is Muhammad 
All^ leaves the wrongdoers to stray, so the disbeliever, 
says: "Oh, oh, I do not know." And the hypocrite, or the 
one in doubt, will say: "I do not know. I heard the people 
saying something, so I said it." 

2. The punishment of the grave and its comfort. The 
prmishment is for the wrongdoers among the hypocrites 
and disbelievers. Allah, Exalted is He, said: 
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4And if you could but see when the wrongdoers are in the 
agonies of death, while the angels are stretching forth their 
hands (saying): "Deliver your souls! This day you shall be 
recompensed with the torment of degradation because of 
what you used to utter against Allah other than the truth. 
And you used to reject His Aydt with disrespect!^ (AT 
An'dm 6:93) 

And regarding the people of Fir'awn, He, Exalted is He, said: 

3C \)^i f:yj <3% 
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4The Tire; they are exposed to it, morning and afternoon, 
and on the Day when the Hour will be established: "Cause 
Tir'awn's people to enter the severest torment!"^ (Ghdfir 
40:46) 

And in Sahih Muslim, on the authority of Zaid bin Thabit, from 
the Prophet that he said: "If not that you would not bury 
(your dead), I would have supplicated to Allah to make you 
hear the punishment of the grave that I hear." Then he turned 
his face and said, 'Seek refuge in Allah from the punishment 
of the Fire.' They said, 'We seek refuge m AUah from the 
punishment of the Fire.' Then he said: 'Seek refuge in Allah 
from the punishment of the grave.' They said, 'We seek refuge 
in AUah from the punishment of the grave.' He said; 'Seek 
refuge in Allah from trials and tribulations that are apparent 
and those that are hidden.' They said: 'We seek refuge in 
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Allah from trials cind tribulations that are apparent and those 
that are hidden/ He said: 'Seek refuge in Allah from the trials 
of the Dajjal/ They said; 'We seek refuge in Allah from the 
trials of the Dajjal.'" [Recorded by Muslim, the Book of Paradise, 
its Description, its Comfort, and its People, chapter; The Deceased 
will have His Seat in Paradise or Hell Displayed to Him.] 

As for the comforts of the grave, it is for the truthful believers. 
Allah, Exalted is He, said: 






p Gj 





^Verily, those who say: "Our Lord is Allah (Alone)," and 
then they Istaqdmu, on them the Angels will descend (at 
the time of their death) (saying): "Fear not, nor grieve! 
But receive the glad tidings of Paradise which you have 
been promised!" 


He, Exalted is He, said: 

o ^ 


^Then why do you not (intervene) when (the soul of a 
dying person) reaches the throat? And you at the moment 
are looking on. But We (i.e. Our Angels who take the 
soul) are nearer to him than you, but you see not. Then 
why do you not if you are exempt from the reckoning and 
recompense (punishment, etc.). Bring back the soul (to its 
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body), if you are truthful? Then, if he (the dying person) 
be of the Muqarrabun (those brought near to Allah ). (There 
is for him) rest and provision, and a Garden of Delights 
(Paradise))> (Al-Wdcji'ah 56:83-89) 

And on the authority of Al-Bara' bin 'Azib, may Allah be 
pleased with him, the Prophet ^ said, regarding the believer 
when he answers the two Angels in the grave: "A caller will 
call from the heavens (saying): 'My servant has spoken the 
truth. Adorn him from Paradise and clothe him from Paradise, 
and open an entrance for him to Paradise.'" He said: "Its air 
and scent reach him, and an opening as far as the eye can see 
is opened for him." [Recorded by Ahmad (4:287), Abu Dawud, the 
Book of Sunnah, chapter: The Affair of Punishment in the Grave, Al- 
Haithami in Majma' Az-Zawd'id (3:49-50), Abu Nu'aim in Al-Hilyah 
(8:10), Ibn Abi Shaibah in ATMusannaf [3:374), and Al-Ajurri in Ash- 
Shari'ah pg. 327. And Al-Hai&ami said: "Recorded by Ahmad and 
its narrators are the narrators of the Sahfh."] 


The belief in the Last Day has noble fruits, among them: 

The first: Fervent desire and an encouragement to perform 
acts of obedience, hoping for reward on that day. 
The second: Fear of committing sins and the fear of being 
pleased with sin, fearing the punishment of that 
day. 

The third: Solace for the Muslim over whatever bypasses him 
in this world, in expectation of the comfort of the 
Hereafter and its reward. 

The disbelievers rejected the Resurrection after death claiming 
that it is not possible. This claim is false as proven by the 
legislation, the senses, and the intellect. 

As for the legislation, Allah, Exalted is He, has said: 
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ijhe disbelievers pretend that they will never be 
resurrected (for the Account). Say: "Yes! By my Lord, 
you will certainly be resurrected, then you will be informed 
of (and recompensed for) what you did, and that is easy for 
Alldh^ (At-Taghdbun 64:7) 

All the divinely revealed Books are agreed upon it. 

As for the senses, Allah has shown His servants the dead 
being brought back to life in the life of this world. In Surat Al- 
Baqarah, there are five examples of that, and they are: 

The first example: The people of Musa, when they said to him: 



4We shall never believe in you till we see Allah plainly^ 
(Al-Baqarah 2:55) 

So, Allah, Exalted is He, caused them to die and brought them 
back to life. Regarding that Allah, Exalted is He, said to the 
Children of Israel: 



i^And (remember) when you said: "O Musa! We shall 
never believe in you till we see Allah plainly.” But you 
were seized with a thunderbolt (lightning) while you were 
looking. Then, We raised you up after your death, so that 
you might be grateful.^ (Al-Baqarah 2:55-56) 

The second example: In the story of the one who was 
murdered regarding which the Children of Israel disputed. 
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Allah, Exalted is He, commanded them to slaughter a cow and 
strike him with parts of it, so that it tells them who killed him. 
Regarding that AUah, Exalted is He, said: 


Llii O ‘Oilj L|j llJu ^iJr 
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^And (remember) when you killed a man and fell into 
dispute among yourselves as to the crime. But Allah 
brought forth that which you were hiding. So INe said: 
"Strike him (the dead man) with a piece of it (the cow)." 
Thus Allah brings the dead to life and shows you His Aydt 
so that you may understand^ (Al-Baqarah 2:72-73) 

The third example: In the story of those who left their homes 
in the thousands, fleeing from death. Allah, Exalted is He, 
killed them, and then brought them back to life. Regarding 
that, Allah, Exalted is He, said: 


- "-'if f-if 1i 
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4Did you not think of those who went forth from their 
homes in thousands, fearing death? Allah said to them: 
"Die." And then He restored them to life. Truly, Allah is 
full of Bounty to mankind, but most men thank noif (Al- 
Baqarah 2:243) 

The fourth example: In the story of the one who passed by a 
town, and its people were all dead, and thus ruled out Allah, 
Exalted is He, giving life to them. So All^, Exalted is He, 
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caused him to die for a hundred years, and then restored him 
to life. Regarding that Allah, Exited is He, said: 






(y[ _^_lijli w-*xJ Jj jU ,_)i« jl Uji OJ-J Jls 
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40 r /i/ce the one who passed by a town and it had tumbled 
over its roofs. He said: "Ohl How will Allah ever bring it 
to life after its death?” So Allah caused him to die for a 
hundred years, then raised him up (again). He said: "How 
long did you remain (dead)?” He (the man) said: 
"(Perhaps) I remained (dead) a day or part of a day.” He 
said: "Nay, you have remained (dead) for a hundred 
years, look at your food and your drink, they show no 
change; and look at your donkey! And thus We have made 
of you a sign for the people. Look at the bones, how We 
bring them together and clothe them with flesh.” When 
this was clearly shown to him, he said: "I know (now) 
that Allah is Able to do all things.”^ (Al-Baqarah 2:259) 


The fifth example: In the story of Ibrahim, Al-Khalil, when he 
asked Allah, Exalted is He, to show him how He gives life to 
the dead? Allah, Exalted is He, commanded him to sacrifice 
four birds, divide them into portions, placing them on the hills 
around him, and then call them. The parts of each of them 
assembled, and they came to Ibrahim in haste. Regarding that 
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Allah, Exalted is He, said: 


u« (l^j5 pj' J15 cij' 
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<4And (remember) when Ibrahim said: "My Lord! Show 
me how You give life to the dead." He (Allah) said: "Do 
you not believe?" He Ibrahim said: "Yes (I believe), but to 
be stronger in faith." He said: "Take four birds, then 
cause them to incline towards you (then slaughter them, 
cut them into pieces), and then put a portion of them on 
every hill, and call them, they will come to you in haste. 
And know that Allah is All-Mighty, All-Wise."^ (Al- 
Baqarah 2:260) 

These examples are actual, realistic events, proving the 
possibility of giving life to the dead. We have previously 
mentioned the signs Allah, Exalted is He, gave to Tsa, the son 
of Maryam, of giving life to the dead, and bringing them out 
of their graves by the permission of Allah, Exalted is He. 

As for evidence from the intellect, it is of two perspectives: 


Firstly: Allah, Exalted is He, is certainly the Originator of 
the heavens and the earth and all that is between 
them. He is their original Creator, and the One Able 
to originate creation is not unable to return it (to 
existence). Allah, Exalted is He, said: 




i^And He it is Who originates the creation, then will repeat 
it (after it has been perished), and this is easier for Him^ 
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(Ar-Rum 30:27) 


And He, Exalted is He, said: 



4As We began the first creation, We shall repeat it, (it is) 
a promise binding upon Us. Truly, We shall do it^ (Al- 
Anbiyd' 21:104) 

In refutation of the one who rejected the fact that life will be 
given back to our bones after having decayed. He stated: 


43^ LibLiiil 


4Sfly; "He will give life to them Who created them for the 
first time! And He is the All-Knower of every creation!”^ 
(Yd-Sin 36:79) 

Secondly: Land, at times, is barren without green plants, and 
when the rain falls on it, it brings up every kind of 
splendid green plant. Hence, the One Able to bring 
life back to a barren land is Able to bring the dead 
back to life. Allah, Exalted is He, said: 


L4>i _ 
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4And among His Signs (in this), that you see the earth 
barren, but when We send down water (rain) to it, it is 
stirred to life and growth (of vegetations). Verily, He Who 
gives it life, surely, (He) is Able to give life to the dead 
(on the Day of Resurrection). Indeed! He is Able to do all 
things^ (Fusdlat 41:39) 

He, Exalted is He, also said: 
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4And We send doiun blessed water (rain) from the sky, 
then We produce therewith gardens and grain (every kind 
of harvests) that are reaped. And tall date-palms, with 
ranged clusters. A provision for (Allah's) slaves. And We 
give life therewith to a dead land. Thus will be the 
resurrection (of the dead)^ (Qd/50:9-11) 

Some of the people from among the people of deviance, have 
gone astray in their rejection of the punishment of the grave, 
and its comforts, claiming that this is not possible because it 
contradicts reality. They say, if the grave of the deceased were 
opened up, it would be seen just as it was; the grave would 
not have expanded nor constricted. 


This claim is false according to the legislation, the senses, and 
the intellect. 

As for the legislation: The texts that prove the punishment of 
the grave and its comfort have already preceded, under 
section two of the belief in the Last Day. 

And in Sahih Al-Bu^dri from the Hadi^ of Ibn 'Abbas, may 
Allah be pleased with them both: "The Messenger ^ passed 
through one of the gardens of Al-Madinah, and he heard the 
voices of two people being punished in their graves." 
[Recorded by Al-Bukharl in the Book of Wudu', Chapter: From the 
Major Sins is not Cleansing Oneself from Urine; and Muslim in the 
Book of Purification, Chapter: The Evidence for the Impurity of 
Urine and the Obligation of Cleansing Oneself From it.] 

He mentioned the Hadt^, and within it, he said: "One of them 
did not cleanse himself from mine (in another narration: his 
urine) and the other was a tale-carrier." 
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As for the senses: While dreaming, a sleeping person sees that 
he is in a nice, beautiful, and comfortable place, or that he is in 
a difficult situation where he feels pain, and sometimes he 
may wake due to what he sees, and yet he is on his bed in his 
room as he was (before the dream). And sleep is the brother of 
death, and for that, All^, Exalted is He, called it Wafdh 
(death). Allah, Exalted is He, said: 



is Allah Who (Yatawajfa) takes away the souls at the 
time of their death, and those that die not during their 
sleep. He keeps those (souls) for which He has ordained 
death and sends the rest for a term appointed^ (Az-Zumar 
39:42) 

As for the intellect: A person who is sleeping may see dreams 
that conform to reality. Perhaps he may see the Prophet ^ in 
his true form, and the one who sees him in this form has 
actually seen him. Yet the person is on his bed in his room far 
away from what he sees. If this is possible in the matters of 
this world, will it then not be possible in the matters of the 
Hereafter?! 

Concerning their reliance on what they claim, that if the grave 
of the deceased was opened, it would be seen just as it was; 
the grave would not have expanded or constricted. The 
response to this is from several perspectives: 

First: It is not permissible to contradict the legislation 

with such ambiguous doubts. If the one who is in 
opposition contemplates the evidences in the 
legislation, he would recognize the futility of these 
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ambiguous doubts. It is said: 

How many are there that oppose a truthful 
statement? And their deficiency is a poor 
understanding?” 

Second: The affairs of the grave are of the matters of the 
unseen, which the senses do not perceive. Were they 
perceivable by the senses, there would be no benefit 
in believing in the unseen, and the believers and 
disbelievers in the unseen would be equal. 

Third: The punishment and comfort of the grave, its 
expansion and constriction are only perceived by 
the deceased, and not other than him, just as the 
sleeping person alone perceives in his dream that he 
is in a constricted and desolate place, or a place that 
is spacious and splendid. In the view of others, his 
sleep has not changed. He is still in his room, on his 
bed and under his covers. The Prophet ^ would 
receive revelation while he was among the 
Companioris, and he was hearing the revelation, 
but no one among them would hear it. Sometimes, 
the Angel would come in the form of a man and 
speak with him, and the Companions would not see 
the Angel nor hear what he says. 

Fourth: The comprehension of creatures is restricted to the 
ability of comprehension that Allah, Exalted is He, 
grants them. As such, it is not possible that they 
rmderstand everything in existence; for the seven 
heavens and the earth, and what they contain, and 
everything, truly glorifies Allah, and He causes 
whomever He wills among His creation to hear this, 
yet it is concealed from us. Regarding that, All^, 
Exalted is He, said: 
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4The seven heavens and the earth and all that is therein, 
glorify Him and there is not a thing but glorifies His 
Praise. But you understand not their glorification^ (Al- 
Isrd' 17:44) 

Likewise, the devils from among the Jinns; they move about 
the earth to and fro. Some of them had gone to the Messenger 
of All^ listened to his recitation, and returned to their 
community as wamers. Yet, they are screened from us. 
Concerning that Allah, Exalted is He, said: 



40 Children of Adam! Let not Shaytan (Satan) deceive 
you, as he got your parents [Adam and Hawwa' (Eve)] out 
of Paradise, stripping them of their raiments, to show them 
their private parts. Verily, he and QabUuhu (his soldiers 
from the jinns or his tribe) see you from where you cannot 
see them. Verily, We made the Shaydtin (devils) Awliyd' 
(protectors and helpers) for those who believe noi^ (Al- 
A'rdf7:27) 

Hence, if the creation does not perceive everything in creation, 
then it is not possible to reject what is proven from the unseen, 
just because they do not perceive it. 
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And to believe in the Qadar (Divine Decree), its good 
and its 

And the evidence for these six pillars, is His statement. 
Exalted is He: 
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^Righteousness is not that you turn your faces toward east 
and west. Rather, righteousness is for whoever believes in 
Allah, the Last Day, the Angels, the Books, and the 
Prophets...^ {Al-Baqarah 2:177) 

: JJSj 

And the evidence for the Qadar (Divine Decree) is His 
statement. Exalted is He: 

^ I' 

^Verily, INe have created everything by a (decreed) 
measure^ (Al-Qamar 54:49) 


[136] /^i.Qddar with a Fathah over the letter Dal: is Allah's - 
Exalted is He - measurement for all that will be, according to 
what preceded in His knowledge, and determined by His 
wisdom. 

The belief in Qadar (Allah's decree) includes four matters: 

The first: The belief that All^, Exalted is He, has knowledge 
of all things in general and specific, from beginning 
to end, whether it has to do with His actions, or the 
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actions of His slaves. 

The second: The belief that Allah has written all of that in Al- 
Lawh Al-Mahfuz (the Preserved Tablet). Regarding 
these two matters, AUah, Exalted is He, said: 
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iKnow you not that Allah knows all that is in the heaven 
and on earth? Verily it is all in the book (Al-Lawh Al- 
Mahfuz). Verily, that is easy for Alldh^ {Al-Hajj 22:70). 

And in Sahih Muslim on the authority of 'Abdullah bin 'Amr 
bin Al-'As, may All^ be pleased with them both, he said: "I 
heard the Messenger of Allah ^ say: 'Allah wrote the Decrees 
of His creatures, fifty thousand years before He created the 
heavens and the earth.'" [Recorded by Muslim, the Book of Al- 
Qadar (the Divine Decree), chapter; The Debate Between Adam and 
Musa, may Saldm be upon them both.] 

The third: The belief that all of what is, can not exist except by 
the Mashiyyah (will) of All^, Exalted is He, whether 
that relates to His actions, or it relates to the actions 
of His creatures. As for what relates to His actions, 
Allah, Exalted is He, said: 



4And your Lord creates whatsoever He wills and chooses^ 
{Al-Qasas 28:68). 

And He said: 

4And Allah does what He wills^ {Ibrahim 14:27). 


And He said: 
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iHe it is who shapes you in the wombs as He wills^ (A/ 
'Imran 3:6). 

And, regarding what relates to the actions of the creatures, 
He, Exalted is He, said: 



^Had Allah willed indeed He would have given them 
power over you and they would have fought you'^ {An- 
Nisd' 4:90). 

And He said: 



your Lord had so willed, they would not have done it; 
so leave them alone with their fabrications^ (Al-An'dm 
6 : 112 ) 

The fourth: The belief that everything in existence is created 
by Allah, Exalted is He, in their essence, attributes, and 
movements. Allah, Exalted is He, said: 






i^Alldh is the Creator of all things and He is the Wakil 
(Trustee, Disposer of affairs, Guardian) over all things^ 
(Az-Zumar 39:62). 

And He said: 





4He has created everything and has measured it exactly 
according to its due measurement^ (Al-Furqdn 25:2). 

He said about Ibrahim, may the Saldh and Saldm be upon him, 
that he said to his people: 
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i^Allah has created you and what you do^ {As-Sajfdt 


37:96). 


And believing in the Qadar (Allah's decree) as we have 
described above, does not negate the fact that the servant has 
Mashiyyah (will) with his actions he chooses, and the ability to 
do them, because both the legislation and reality prove the 
affirmation of that. 

As for the legislation: Allah, Exalted is He, has stated 
regarding will: 



^So whoever wills, let him seek a place with (or a way to) 
His Lord^ (An-Naba78:39). 

And He said: 



4So go to your tilth when and how you will^ (Al-Baqarah 
2:223) 

And regarding ability. He said: 



4So keep your duty to Allah and fear Him as much as you 
have the ability}’ (At-Taghdbun 64:16) 


And He said: 



}Allah burdens not a person beyond his ability. He gets 
reward for that (good) which he has earned and he is punished 
for that (evil) which he has earned} (Al-Baqarah 2:286). 
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As for reality: Every person knows that he has will and ability, 
both of which are employed when he does something, or 
leaves something off. He differentiates between what occurs 
by his will, such as walking, and what occurs without his will 
such as shivering. Yet the will of the slave, and his ability, 
occur by the will of Allah, Exalted is He, and His ability, based 
upon His saying. Exalted is He: 


(Jjj "iii illJ (jl ojfrLil Uj O ^ ^ 



<^To whomsoever among you who wills to be upright, and 
you will not, unless (it be) that Allah wills, the Lord of the 
'Alamin (mankind, jinns and all that exists)^ (At-Takwir 
81:28-29) 

Ajid because the entire existence is the dominion of Allah, 
Exalted is He, so nothing will be, in His dominion, without 
His knowledge and will. 

Believing in the Qadar as we have described, does not give the 
servant an excuse for abandoning obligations or corrunitting 
acts of disobedience. As such, using it (the Qadar) as an 
excuse, is false from various perspectives: 


The first: His statement. Exalted is He: 







4Those who took partners with Allah will say: "If Allah 
had willed, we would not have taken partners (in worship) 
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with Him, nor would our fathers, and we would not have 
forbidden anything." Likewise belied those who were before 
them, till they tasted of Our Wrath. Say: "Have you any 
knowledge (proof) that you can produce before us?" Verily, 
you follow nothing but conjecture and you do nothing but 
lie^ (Al-An'dm 6:148) 

If there was a proof for them in the Qadar, AU^ would not 
make them taste His wrath. 

The second: His statement. Exalted is He: 



4,Messengers as bearers of good news as well as of warning 
in order that mankind should have no plea against Allah 
after the Messengers. And Allah is Ever All-Powerful, All- 
Wise^ (An-Nisd' 4:165) 

If the Qadar was a proof for those who oppose (the Message), 
they would not have been considered those who rejected the 
Messengers, because the opposition after they were sent, 
occurred according to the decree of Allah, Exalted is He. 

The third: What has been recorded by Al-Bukhari and 


Muslim - and the wording is that of Al-Bukhari - 
on the authority of 'Ali bin Abi Talib, may AU^ be 
pleased with him, that the Prophet ^ said: "There is 
none among you but his place is written in the Fire 
or in Paradise." A man among the people said, 
"Should we not rely on that, O Messenger of 
Allah?" He said: "No, you should work, for every 
one will be facilitated." And then he recited: 
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^As for him who gives (in charity) and is pious^ {Al-Lail 
92:5) 

— to the end of the verse. [Recorded by Al-Bukhari^ the Book of 
Tafsir. 

In the wording of Muslim: "Every one will be facilitated for 
that which he was created." [Recorded by MusUm, the Book of 
Al-Qadar (the Divine Decree), chapter; How the Human Being is 
Created.] 

Hence the Prophet ^ commanded action and forbade reliance 
on the Qadar, 

The fourth: Allah, Exalted is He, gave the servant commands 
and prohibitions, and did not make him responsible except for 
what he could bear. Allah, Exalted is He, said: 



4^So keep your duty to Allah and fear Him as much as you 
can^ (At-Taghdbun 64:16) 

He also said: 

'll Lix 

i^Allah burdens not a person beyond his abilityf {Al- 
Baqarah 2:286) 

Were the servant coerced to act, he would have been 
burdened beyond his ability, with what was already 
finished for him, and this is false. Therefore, if an act of 
disobedience occurs from him, due to ignorance, 
forgetfulness, or compulsion, then there is no blame on him, 
because he is excused. 

The fifth: Allah's decree is a sealed secret. It is not known 
until after whatever was decreed occurs. And the 
will of the servant for what he does precedes his 
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action. As such, his willing the action is not based 
on his knowing the Qadar of Allah. Therefore, using 
the Qadar as an excuse is negated, since there is no 
proof for a person in what he does not have 
knowledge of. 

The sixth: We see that a person strives for his best interests in 
worldly matters, until he achieves it, and he does 
not abandon them for what is of concern to him, 
and then he does not use the Qadar as a proof for 
not abandoning his concerns. So why does he 
abandon what benefits him from the matters of his 
religion for what harms him, and then cite the Qadar 
as a proof?! Are the two matters not the same?! 

An example will further clarify this matter: If a man has two 
roads, one leading to a city filled with anarchy, looting, 
violations of honor, fear, and hunger, and another leading to a 
city filled with order, comfortable existence, and respect for 
life, honor and property, which of the two paths will he tread? 
He will certainly tread upon the second road, which leads to 
the land of peace and safety, and it is not possible that any 
sensible person would take the path to a city of anarchy and 
fear, and then use the Qadar as proof. So why does he take the 
path leading to the Fire regarding the matters of the Hereafter, 
leaving the path to Paradise, and then argue using the Qadar 
as proof?! 

Another example: We see that when the sick person is 
ordered to take a remedy, he drinks it, even though he does 
not crave it, and when he is prevented from any food that 
would cause harm to him, he avoids it, even though he has an 
appetite for it, all of that is done in attempt to attain the cure 
and to become healthy. It is not possible for him to avoid 
drinking the remedy, or that he eat the food that causes harm 
to him, and then argue using the Qadar as an excuse. So why 
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does a man abandon what Allah and His Messenger 
command, and do what Allah and His Messenger prohibit, 
and then argue using the Qadar as an excuse?! 

The seventh: The one who argues using the Qadar as an 
excuse, for what he abandons of obligations or commits of sin 
— if a person transgresses against him, taking his wealth, 
violates his honor, and he uses the Qadar as his proof, saying; 
"Do not blame me, my transgression is from the Qadar of 
Allah," he would not accept this from him. So how can he not 
accept the argument of using the Qadar when someone 
transgresses against him, and yet he uses that argument 
himself when he transgresses against the rights of Allah, 
Exalted is He?! 

It has been mentioned that a thief, who deserved that his hand 
to be cut off, was brought before the Commander of the 
Believers, 'Umar bin Al-IOiattab, may Allah be pleased with 
him, and he ordered his hand to be cut off. Then he (the man) 
said; "Take it easy O Commander of the Believers! I only stole 
by Allah's decree." He said; "And we are only cutting it by 
Allah's decree." 

The belief in the Qadar produces noble fruits, among 
which are: 

The first: Depending upon Allah, Exalted is He, while 
utilizing the means, such that one does not 
depend upon the means itself, since everything is 
by the decree of All^, Exalted is He. 

The second: That a person will not become amazed with 
himself when he achieves what he intended, since 
his attaining it is a favor from Allah, Exalted is He, 
by Him decreeing it among the means of goodness, 
and success, and being amazed which cause him to 
forget to be grateful for this favor. 
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The third: The tranquility and peace of mind that he attains 
regarding what was decreed by Allah, Exalted is 
He; so he is not apprehensive when what he likes 
misses him, or something displeasing occurs, 
because that is by the decree of Allah, to Whom 
belongs the dominion of the heavens and earth, and 
it will be, without a doubt. Regarding that AUah, 
Exalted is He, says: 


i: ^ \pj o ^Si, t®! o1 ^ 


4 No calamity befalls on the earth or in yourselves but is 
inscribed in the Book of Decrees (Al-Lawh Al-Mahfuz), 
before We bring it into existence. Verily, that is easy for 
Allah. In order that you may not be sad over matters that 
you fail to get, nor rejoice because of that which has been 
given to you. And Allah likes not prideful boasters^ {Al- 
Hadid 57:22-23) 

And the Prophet ^ said: "The affair of the believer is 
astonishing; all his affairs are good (for him) and that is not for 
anyone other than the believer. When good comes to him, he 
gives thanks, and it is good for him, and if adversity befalls 
him, he is patient, and it is good for him." [Recorded by 
Muslim, the Book of Asceticism and Softening the Hearts, chapter; 
The Affair of the Believer is Excellent in Entirety.] 


Two groups of people have gone astray regarding the 
Qadar. 

The first of them: The 7flbflni/i/fl/i,those who say that the servant 
is coerced to do his actions, and he does not have will or ability. 
The second: The Qadariyyah, those who say that the servant is 
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independent with his actions, in will and ability, 
and the Will and Power of Allah, Exalted is He, has 
no effect on him. 

The refutation for the first group - the Jabariyyah - is from the 
legislation and reality: 

As for the legislation: Allah, Exalted is He, has affirmed will 
for His servants, and He attaches action to him. He, Exalted is 
He, said: 



^Among you are some that desire this world and some that 
desire the Hereafter^ {Al 'Imran 3:152). 

And He said: 


bi c-Liii (3^’ 

4,And say: "The truth is from your Lord" whosoever wills 
let him believe; and whosoever wills let him disbelieve. 
Verily, We have prepared for the wrongdoers a fire whose 
walls will be surrounding them^ {Al-Kahf 18:29). 

He also said: 


^ y' ^y^ ^y’y' ^ y' yf y' .y ^ ■y\ 


^Whosoever does a righteous deed, it is for (the benefit of) 
his own self; and who ever does evil, it is against his own 
self. And your Lord is not at all unjust to (His) slaves^ 
(Fusdlat 41:46). 

As for the reality: Every person knows the difference between 
his volimtary actions that he performs out of his choice, like 
eating and drinking, buying and selling, and what happens to 
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him involuntarily, like shivering due to fever and falling 
down from a roof. In the former, he acts according to his will 
without coercion, and in the latter, without choice, not 
intending what happened to him. 

The refutation for the second group — the Qadariyyah - is from 
the legislation and the intellect: 


As for the legislation: Allah, Exalted is He, is the Creator of 
all things and they all exist according to His will. Allah, 
Exalted is He, explains m His Book that the actions of the 
creatures occur by His Will. He, Exalted is He, said: 


La -L-aO ^ ^ 

•iif ^ ^ 


4^If Allah had willed, succeeding generations would not 
have fought against each other, after clear Verses of Allah 
had come to them, but they differed - some of them 
believed and others disbelieved. If Allah had willed, they 
would not have fought against one another, but Allah does 
what He likes^ {Al-Baqarah 2:253). 

And He, Exalted is He, said: 




4,And if We had willed, surely We would have given every 
soul its guidance, but the Word from Me took effect (about 
evildoers) that I will fill Hell with jinn and mankind 
together^ [As-Sajdah 32: 13] 


As for the intellect: All that is, it belongs to Allah, Exalted is 
He, and mankind is a part of that, and as such, he also belongs 
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to Allah, Exalted is He, and it is not possible that the one 
under authority does what he likes in the domain of the King, 
except with His permission. 
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; JJaJlj ajU oly ^ jU oly dijl5 


The third level: Al-Ihsan, and it has one pillar: "That 
you worship Allah as though you see Him, for even 
though you cannot see Him, He still sees you.” And the 
evidence is His statement. Exalted is He: 





^Verily, Allah is with those who have Taqwd (piety) and 
those who exercise Ihsdn (perfection of their deeds)^ (An- 
Nahl 16:128) 



And His statement: 


Q) 


iPut your trust in the Almighty, the Most Merciful, Who 
sees you when you stand up (for the night prayers), and 
(sees) your movements among those who fall prostrate (to 
Alldh)^ (Ash-Shu'ard' 26:217-220) 



And His statement: 

in ij 9*^ o- ^ 9^ ti 9^ 

> .i I* >\ 


■ ^ 


4,Neither are you occupied with any affair, nor do you 
recite any portion of the Qur'an, nor do you (people) 
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perform any act, but We are Witness of you while you are 
engaged in it^^^^^^ (Yunus 10:61) 


[ 137 ] (beneficence) is the opposite of causing harm; 

and it is that a person strives to do good and strives to prevent 
harm. So a person extends favors to the servants of Allah from 
his wealth, status, knowledge, and body. 

As for wealth: It is by spending, and giving chauity, and Zakdh. 
The best form of Ihsdn with wealth is the Zakdh, because Zakdh 
is one of the pillars and major foundations of Islam, and a 
person's Islam is not complete except with it, and it is the most 
beloved of spending to Allah, the Mighty and Sublime. And 
following that; whatever is required on a man of spending 
upon his wife, his mother, his father, his offspring, his 
brothers, his nephews, his nieces, his uncles, his aunts, and so 
on, then; charity for the poor, and others who deserve charity, 
such as the students of knowledge, for example. 

As for doing good with status; It is that people are of different 
ranks (in society); among them are those who have a position 
with those in authority, so he assists a person by his position; 
a man comes to him seeking some intercession from him with 
the one in authority, so he intercedes for him with him, either 
by helping to avert a harm from him, or bringing something 
good for him. 

As for his knowledge: He helps the servants of Allah with his 
knowledge, teaching m circles and gatherings, both general 
and specific, even if in a sitting for coffee. For it is from 
goodness and Ihsdn to teach the people. If you are in a general 
gathering, then it is from goodness to teach the people, 
however wisdom must be used in this matter; so do not 
burden the people and begin to admonish and speak to them 
in every sitting, because the Prophet ^ was committed to 
giving admonitions, yet, not too often, because the souls get 
bored and tired, and when a person becomes exhausted and 
weak, perhaps he dislikes good due to the increase in number 
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of those who give admonitions. 

As for doing Ihsan to people with the body: The Prophet ^ said: 
"To help a man with his riding beast, assisting him get upon it, or 
to lift his belongings upon it, is charity." [Recorded by Al-Bukharl, 
the Book of ]ihad, chapter; The Virtue of the One Who Carries His 
Companion's Belongings; and Muslim, the Book of Zakah, chapter: 
Clarifying that the Term Sidq Includes Every Type of Good.] 

So by helping this man, carrying his belongings for him, or 
giving him directions on the road, or what is similar to that, 
then all of that is from Ihsdn. This (all of it) is in relation to 
Ihsdn towards the servants of Allah. 

Ihsdn in the case of worshiping AUah: Is that you worship 
Allah as though you see Him, as the Messenger ^ said. And 
this worship - meaning a servant's worship of his Lord as 
though he sees Him - is one involving seeking and yearning, 
where one finds himself exhorted to act, since he seeks what 
he loves. So he worships Him as though he sees Him. Thus, he 
focuses upon Him, turns repentantly to Him, and strives to 
draw near to Him, Glorious and Exalted is He. "For even 
though you cannot see Him, He still sees you" This is the 
worship of flight and fear. As such, it is the second level of 
Ihsdn. When you can not worship Allah, the Mighty and 
Sublime, as though you see Him, seeking Him, exhorting 
yourself to the means to draw nearer to Him, then worship 
Him being^ sure that He sees you. Thus, you worship Hinv 
being fearful of Him, fleeing His punishment and wrath. This 
level is considered lower than the first by those who are 
knowledgeable of good conduct. 

The worship of AU^, Glorious and Exalted is He, is, as 
described by Ibn Qayyim, may Allah have mercy upon him: 
"The worship of the Most Merciful is to love Him the utmost; 
Together with the servant's humility; the two of them are two 
pillars." 





194 


Commentary On The Three Fundamentals 


Therefore, worship is based on these two foundations: Having 
the utmost love, and the utmost humility. In love is seeking, 
and in humility is fear and fleeing. This is Ihsdn in the worship 
of Allah, the Mighty and Sublime. 

If a person worships Allah in this manner, he will soon 
become sincere to Allah, the Mighty and Sublime, not 
intending to be seen or heard, or praised by people with his 
worship. Whether the people are watching him or they are 
not, both are the same to him, and he is a Muhsin (person of 
Ihsdn) in all states. In fact it is part of complete sincerity that a 
person strive that no one among the people sees him during 
his worship, and that his worship with his Lord be a secret, 
except when there is benefit for the Muslims or Islam in 
performing it openly. For example, when an emulated man, 
followed by the people likes to let them see his worship so 
that they take an example from him to follow, or he likes to 
perform worship openly so that his piers, colleagues, and 
companions can emulate him. There is good in this, and this 
benefit could be better and more superior than doing it in 
secret. 

Hence, Allah, the Mighty and Sublime, praised those who 
spend their wealth secretly and openly. So when spending in 
secret is more beneficial to the heart, brings more humility, 
and leads to having greater recourse to Allah, and when, in 
doing so openly, there is a benefit for Islam making its 
legislative symbols prevalent, and that the Muslims foUow the 
one who does this and what he does, then, they should do so 
openly. 

The believer considers what is more beneficial, and each time 
a form of worship is better and more beneficial, then it is more 
perfect and more virtuous. 
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^ :^iJI 
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And the evidence from the Sunnah, is the famous 
Hadi^ of Jibr'il on the authority of 'Umar, may Allah be 
pleased with him, who said: "While we were sitting with 
the Messenger of Allah ^ one day, a man appeared 
before us with very white clothing, and very black hair. 
No trace of travel was visible upon him, and none of us 
recognized him. He sat by the Prophet ^ so that his 
knees touched his knees, and he placed the palms of his 
hands on his thighs. He said, 'O Muhammad, inform me 
about Islam.' Allah's Messenger ^ replied: 


<.^\ Jj-iij b\j 0l dt 

C.^UI Cd-’d-^ 

aUI CUxiali^l jl 

v. P t. 


'Islam is that you testify that there is no (true) god but 
Allah and that Muhammad is Allah's Messenger, 
establish the Saldh, give the Zakdh, fast Ramadan, and 
perform Hajj to the House if you find a way to it.' 




t' Ti- -'If • - •'T ir“ 

>-l3 ! (J . A3 JLv2jj 4J Aj 
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He said, 'You have spoken the truth/ We were 
astonished to see him asking him, and then declaring 
his truthfulness. He then said, 'Then inform me about 
iman.' He replied: 

I I aL/ijj (jl* 

» ' o'. 

((o^J 


'To believe in Allah, His Angels, His Books, His 
Messengers, the Last Day, and the Qadar (Allah's decree); 
its good and its bad.' 

;J15 ;Jli coi.1^ ijli 

-- t- 


He said, 'You have spoken the truth.' Then he said, 
'Then inform me about Ihsdn.' He replied: 

ol(*^ y dliIS^ aJJI JuaJ il)l# 


'That you worship Allah as though you see Him, for 
even though you cannot see Him, He still sees you.' 

;Jl3 :Jli 

He said, "Then, inform me about the Hour." He 
replied: 

«jLUi ^ pj^i 141^ U)t 

'The one being asked about it is not more 
knowledgeable than the one questioner.' 

He said, 'Then inform me about its signs.' He replied: 


jLdJl ^LxJl oLi>iJl dij t io Y1 -dj (jl* 
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'That the slave girl will give birth to her mistress, and 
that you will see the barefoot, naked, and poor shepherds 
erecting tall buildings/" 

blJls t 

He said: "He then left. We were waiting for a long 
while afterwards, and then the Prophet ^ said: 

'O 'Umar, do you know who the questioner was?' 
:(Jli : c-ii 

I said: 'Allah and His Messenger know best.' He said: 

^1 li^)) 

'That was Jibril. He came to teach you the matters of 
your religion.'" 


[138] Muslim, the Book of Imdn (Faith), chapter; 

Imdn cind Islam. And most of this Haditit has been explained. 
We have also made a commentary on it in Majmu' Al-Fatdwd 
war-Rasd'il (3:143). 
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THIRD FUNDAMENTAL: 
KNOWING THE PROPHET 


0^ 


! j-A j . 5i yco 

Cr^ Cri ^ 

:^ aSj o*>lj2Jl 

Oj^^Apj oS\jj tojil J^ 

t aSCo OwJLj C ^ ^ 

0 

(J1 

The Third Fundamental: Knowing your Prophet 

Muhammad 


[ 139 ] -g^ £j,qj^ ^]^gg fundamentals that are obligatory 

for every person to know, and they are the servant knowing 
his Lord, his religion, and his Prophet. 

The discussion about the servant knowing his Lord and 
religion preceded. 

As for knowing the Prophet ^ it involves four matters: 
The first: Knowing his lineage. He is of the most honorable of 
people in lineage. He is Hashimi, from the Quraish, 
and an 'Arab. So he is Muhammad, son of 
'Abdullah, son of 'Abdul-Muttalib, son of Hashim, 
to the end of what the ShaM mentioned, may Allah 
have mercy upon him. 

The second: Knowing his age, the place of his birth and his 
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And He is Muhammad, son of 'Abdullah, son of 
'Abdul-Muttalib, son of Hashim. Hashim is from 
Quraish, and Quraish is from the 'Arabs, and the 
'Arabs, and the 'Arabs are from the lineage of Isma'il, 
son of Ibrahim Al-Khalil, may the best Salah and Salam be 
upon him, and upon our Prophet. He lived sixty-three 
years: Forty before Prophethood, and twenty-three as a 
Prophet and Messenger. He became a Prophet with: 


[^: jidl] 5'^ 


emigration. The may Allah have mercy upon him, 

explained that in his saying: "He lived sixty three years, was 
from Makkah, and emigrated to Al-Madinah." He was bom in 
Makkah, and remained there for fifty three years, then he 
emigrated to Al-Madinah, and was there for ten years, then he 
died there in Rabi' Al-Awwal in the eleventh year after Hijrah. 
The third: Knowing his life as a Prophet, and it was for 


twenty-three years. He received revelation when he 
was forty years old, as one of the poets said: 

"And when he became forty; 

The sun of Prophethood rose from him in Ramadan." 


The fourth: With what did he become a Prophet and a 
Messenger? He became a Prophet when the 
statement of Allah, Exalted is He, was revealed to 
him: 



4Read! In the Name of your Lord, Who has created (all 
that exists), He has created man from a clot (a piece of 
thick coagulated blood). Read! And your Lord is the Most 
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^"Read! in the Name of your Lord.'''f. 

And he became a Messenger with Al-Mudda thth ir. His 
homeland was Makkah, and he emigrated to Al- 
Madinah. 


Generous, who has taught (the writing) by the pen. Has 
taught man that which he knew not^ (Al-Alaq 96:1-5). 

And he became a Messenger when Allah's statement was 
revealed to him: 




(ii) jj o iy^ Vj O 


40 you enveloped (in garments)! Arise and warn! And 
your Lord (Allah) magnify! And your garments purify! 
And keep away from Ar-Rujz (the idols)! And give not a 
thing in order to have more (or consider not your deeds of 
Ally's obedience as a favor to Allah). And be patient for 
the sake of your Lord (i.e. perform your duty to Alldh)!"'^ 
(Al-Mudda thth ir 74:1-7). 

So he ^ rose to warn, and fulfilled the commands of Allah, 
the Mighty and Sublime. 

The difference between a Messenger and a Prophet — as said 
by the people of knowledge — is that a Prophet is one to 
whom a legislation was revealed, but he was not commanded 
to convey it, while the Messenger is one to whom a legislation 
was revealed, he was commanded to convey it, and 
implement it. Thus, every Messenger is a Prophet but not 
every Prophet is a Messenger. 

The fifth: With what was he sent and why? He was sent with 
Tawhid of Allah, Exalted is He, and His legislation, 
which includes acting upon the commands and 
abstaining from the prohibitions. And he was sent 
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ojl^L) <Uil Aiij 




Allah sent him warning against ^irk, and calling to 
TawhtdS^'^^^ And the evidence is His statement, Exalted is 
He: 


o o o ^ o 

4 js^'^ 4)S o 0 ^ Sfj o 


40 you, Al-Mudd athth ir (who are wrapped arise 

and warn (the people/^^^^ , declare the greatness of your 
Lord, purify your garments, abandon Ar-Rujz, do not 
boast (about your good deeds) seeking favors (from Allah) 
by that, and persevere for the sake of your Lord^ (Al- 
Mudda thth ir 74:1-7) 




J^ls '} 




as a mercy to the worlds, to remove them from the 
darkness of ^irk, Kufr, and ignorance, bringing 
them to the light of knowledge, Imdn, and Tawhid, 
so that by that, they attain Allah's forgiveness and 
His pleasure, and are saved from His punishment 
and His wrath. 

[ 140 ] warned them from ^irk and called them to 
Tawhid of Allah, the Mighty and Sublime; in His Rububiyyah 
(Lordship), Uluhiyyah (Divinity), and Names and Attributes. 

[141] Messenger of All^ 

[142] Mighty and Sublime, commanded His Prophet 
^ to rise earnestly, and announce a warning to the people 
against Shirk. And the Shaikh had explained these Aydt. 
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.iJ^lJl ^ dJJUJ-f 




And the meaning of i^Arise and warn^ is to warn from 
Shirk, and call to Tawhid. iDedare the greatness of your 
Lord^, that is; exalt him with Tawhid. iPurify your 
garments^, that is; purify your actions from Shirk. 
^Abandon Ar-Rujz^, Ar-Rujz is the idols; and abandoning 
them means to stay away from them, and declaring to be 
free of them and their people. 


Jj<jj (_ 5^ I 

ij>^\j 'ja\ AiC« 

u: Ji 4i;iji jiJiyi 


He spent ten years calling to Tawhfd.^^'^^ And after the 
tenth, he was taken ( 'Urija hih) to the heavens,and 
the five Saldhs were made obligatory upon him. 


[ 143 ] (.j^g Prophet ^ remained for ten years calling 

to the Tawhid of Allah, the Mighty and Sublime, and singling 
Him out alone in worship. Glorious and Exalted is He. 

^Al-'Uruj^ is ascension, and of this (meaning) is 
Allah's saying: 

^Ta'ruj (ascend) the Angels and the Ruh (Jibril) to Him^ 
(Al-Ma’drij 70:4) 

And it is one of the magnificent special traits unique to the 
Prophet with which Allah favored him before he 
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emigrated from Makkah. So while he was sleeping in the Hijr 
at the Ka'hah, someone came to him, split his chest, from 
between the cavity below his throat, to the lower part of his 
stomach. Then removed his heart, filling it with wisdom, and 
iman, in preparation for the task he was to undergo. Then a 
white beast was brought, it was smaller than a mule, but 
larger than a donkey, called Al-Burdq. It could step as far as 
the range of its vision. He ^ mounted it, and in his company 
was the Trustworthy Jibril, until they reached Bait Al-Maqdis. 
So he dismounted, and performed Saldh with the Prophets, as 
Imdm, with all the Prophets and Messengers performing Saldh 
behind him, by that, clarifying the virtue and honor of Allah's 
Messenger and that he is the Imdm to be followed. Then he 
was taken up with Jibril to the lowest heaven, where its 
opening was sought, and it was said, "Who is this?" He said, 
"Jibril," and it was said, "Who is with you?" He said, 
"Muhammad." It was said, "Was he sent for?" He said, 
"Yes." And it was said, "Welcome to him, what a blessed 
visitor this is." It was opened for him, and he saw Adam. Jibril 
said, "This is your father Adam, give Saldm to him." He gave 
the Saldm to him, and he returned the Saldm, and said, 
"Welcome to the righteous son, and righteous Prophet." On 
the right of Adam were the souls of the happy ones, and on 
his left were the souls of the wretched among his descendants. 
When he looked to the right, he was happy and smiled, but 
when he looked toward his left, he cried. 

Then he was taken to the second heaven by Jibril, and its 
opening was sought and so on. There he found Yahya and 
Tsa, may the Saldh and Saldm be upon them both, and they are 
cousins of one another, each one of them was the son of the 
other's armt. Jibril said, "This is Yahya and 'Isa, give Saldm to 
them." He gave Saldm to them, and they both returned the 
Saldm, and said, "Welcome to the righteous brother, and 
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righteous Prophet." Then he was taken to the third heaven by 
Jibril, and its opening was sought and so on. There he found 
Yusuf, may the Salah and Saldm be upon him. Jibril said, "This 
is Yusuf, give Saldm to him." He gave Saldm to him and he 
returned the Saldm, and said, "Welcome to the righteous 
brother and righteous Prophet." Then he was taken to the 
fourth heaven by Jibril, and its opening was sought and so on. 
Here he fotmd Idris i^l, and Jibril said, "This is Idris, give 
Saldm to him." He gave the Saldm to him, and he returned the 
Saldm, and said, "Welcome to the righteous brother and 
righteous Prophet." Then he was taken to the fifth heaven by 
Jibril, and its opening was sought and so on. There, he found 
Harun the son of Tmr&i, and brother of Musa Jibril said, 
"This is Harun, give Saldm to him." He gave the Saldm to him, 
and he returned the Saldm, and said, "Welcome to the 
righteous brother and righteous Prophet." 

Then he was taken to the sixth heaven by Jibril, and its 
opening was sought and so on. There he found Musa !^!, and 
Jibril said, "This is Musa, give Saldm to him." He gave the 
Saldm to him and he returned the Saldm, and said, "Welcome 
to the righteous brother and righteous Prophet." So when he 
passed him, Musa wept, and it was said to him, "What causes 
you to weep?" He said, "I weep because a yotmg person was 
sent after me, and more people from his nation will enter 
Paradise than mine." Musa's weeping was in sorrow for what 
his nation had missed of virtue, not out of envy for the nation 
of Muhammad 

Then he was taken by Jibril to the seventh heaven, and its 
opening was sought and so on. He foxmd Ibrahim, Khalil Ar- 
Rafun^, and Jibril said, "This is your father, Ibrahim give 
Saldm to him." He gave the Saldm to him and he returned the 
Saldm, and said, "Welcome to the righteous brother and 
righteous Prophet." Jibril only took the Messenger of Allah ^ 
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He performed Saldh in Makkah for three years/^^^^ 


around to the Prophets out of honoring him, and to show his 
virtue and excellence. Ibrahim, Al-Khalil, was resting his back 
on Al-Bait Al-Ma'mur in the seventh heaven, wherein seventy 
thousand Angels enter every day, worshipping, performing 
Salah, then they leave, and never return. On the next day, 
others among the Angels come, and none knows their (total) 
number except Allah. 

Then the Prophet ^ was taken up to Sidrat Al-Muntahd (the 
Final Lote-Tree) and it was covered by beauty and splendor, 
by Allah's command, such that no one is appropriately able to 
describe its beauty. Then All^ obligated fifty obligatory 
Saldhs in a day and a night. He was pleased with that, 
accepted it, then descended. When he passed by Musa, he 
said: "What has Allah obligated upon your nation?" he said, 
"Fifty daily obligatory Saldhs.” He said, "Your nation will not 
be able to do that. I have experienced the people before you, I 
have endured Banu Isra'il with the most severe effort. Return 
to your Lord to ask Him for a reduction for your people." The 
Prophet 0, said: "I went back, and ten were removed for me." 
He continued to go back to his Lord until the obligatory 
prayers were fixed at five, and a caller called out: "I have laid 
down my obligations, and lessened it for my servant." 

On this night, the. Messenger ^ entered the Paradise, and in it 
are domes of pearl, and its sand is musk. Then the Messenger 
of Allah ^ descended and returned to Makkah during the 
darkness of the night, and performed the Subh (Fajr) prayer 
there. [Recorded by AI-Bukharl, the Book of the Beginning of 
Creation, chapter; The Mention of the Angels; and Muslim, the Book 
of Imdn (faith), chapter; The Night Journey of the Messenger of Allah 
^ and the Obligation of the Prayers.] 

[145] used to perform those that are four Rak'ahs as two 
Rak'ahs, until he emigrated to Al-Madinah. So the prayer of 
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and after that, he was commanded to perform Hijrah to 
Al-Madinah.^^^^^ And Al-Hijrah means: To change 


the traveler was retained (in the same number of Rak'ahs) and 
that of the resident was increased. 

[146] ^j2ah, the Mighty and Sublime, commanded His Prophet, 
Muhammad ^ to make Hijrah to Al-Madinah because the 
people of Makkah prevented him from establishing his call. In 
the month of Rabi' Al-Awwal, in the thirteenth year after the 
mission, the Prophet ^ arrived at Al-Madinah from Makkah, 
the first city where he received revelation, and the most 
beloved city to Allah and His Messenger. He left Makkah as 
an emigrant by the permission of his Lord, after staying in 
Makkah for thirteen years conveying the Message of his Lord, 
calling to Him with Basirah (insight, knowledge and wisdom). 
He did not find anything with the Quraish and its elders, 
except repudiation and rejection for his call, and the severe 
harm that they caused to the Messenger and those who 
believed in him. They even plotted to kill the Prophet ^ when 
their elders converged at the An-Nadwa (the House of 
Council) and consulted about what to do with Allah's 
Messenger because they saw his Companions emigrating 
to Al-Madinah. They thought that he will soon join them, and 
he would no doubt find support and assistance from the Ansar 
(the helpers from Al-Madinah), who had pledged to defend 
him as they would defend their wives and children, and by 
that he would have established a state which could confront 
Quraish. 

The enemy of All^, Abu Jahl, said: "The decision is that we 
take a young man from each tribe, and give each of them a 
sharp sword, and they go and kill Muhammad. They will 
strike him all at once and kill him so that we are at rest from 
him, and his blood will be upon all the tribes, and as such, 
Banu 'Abd Manaf, meaning from the tribe of the Messenger ^ 
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- will not be able to fight all their people at once, and will 
therefore take the blood money." Allah informed His Prophet 
^ of what the polytheists planned, and permitted him to 
make Hijrah. The Prophet ^ said to Abu Bakr As-Siddiq, may 
Allah be pleased with him, who had prepared to make Hijrah 
to Al-Madinah: "Hold on. 1 hope that I will be permitted," 
thus, Abu Bakr delayed in order to accompany the Prophet 

'Aishah, may Allah be pleased with her, said: "While we were 
in the house of Abu Bakr at high noon, the Prophet 0, 
knocked on the door, and Abu Bakr said: 'May my father and 
mother be ransomed for him, nothing has brought him at this 
hour except a serious matter.' The Prophet ^ entered and said 
to Abu Bakr: 'Send out those with you' and he (Abu Bakr) 
said, 'They are only members of your home, may my father 
and mother be ransomed for you.' So the Prophet ^ said, 'I 
have been permitted to leave' and Abu Bakr said: 
'Companionship, O Messenger of Allah?' and he replied, 
'Yes.' He said: 'O Messenger of Allah, take one of these two 
mounts of mine.' The Prophet ^ said; 'For a price.' 

Then the Prophet ^ set out together with Abu Bakr and they 
both stayed the night in a cave on mount Thawr for three 
days, and 'Abdullah bin Abu Bakr, at the time a young 
intelligent man, stayed near them and he would leave for 
Makkah during the latter part of the night and reach the 
Quraish by dawn. He would not hear anything regarding the 
Prophet ^ and Abu Bakr but he kept it in mind and brought it 
to them by the evening. The Quraish started to search for the 
Prophet ^ everywhere, and with every means, such that they 
promised to give one hundred camels to any one who bring 
both of them, or one of them. But All^ was with them. He 
protected them with His concern, guarded them with His 
care, such that when the Quraish reached the entrance of the 
cave they could not see them. Abu Bakr, may Allah be pleased 
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with him, said: T said to the Prophet ^ while we were in the 
cave; "If any one looks at his feet he would see us." He said; 
"Do not be afraid, Allah is with us. What do you think, O Abu 
Bakr about two of whom Allah is the third?" [Recorded by Al- 
Bukhari, the Book of the Virtues of the Companions, chapter; The 
Virtues and Excellence of the Muhajinn; and Muslim, in the Book of 
the Virtues of the Companions, chapter; The Excellence of Abu Bakr, 
may Allah be pleased with him.] 

When the searching for them settled down, they left the cave 
after three days, on their way to Al-Madinah, along the 
seashore. 

When the people of Al-Madinah, among them the Muhdjirun 
and Ansar, heard about the Prophet's journey to them, every 
morning they would go to Al-Harrah (an area of volcanic 
rock) awaiting the arrival of the Messenger of Allah ^ and his 
Companion, until they were forced back home by the heat of 
the sun at noon. On the day of arrival of the Messenger of 
Allah the heat was intense so they returned home, but a 
Jew who was atop one of the tall buildings of Al-Madinah, on 
his own endeavor, sighted the Messenger of Allah ^ and his 
Companion coming from afar. He could not help but call out 
to the people at the top of his voice: 'O Arabs, this is your 
progenitor' - implying, your goodness and prestige - that you 
had waited for.' The Muslims turned out to welcome the 
Messenger of Allah ^ with their weaponry, in respect and 
honor for the Messenger of Allah and an indication that 
they were ready for Jihad and to defend him, may Allah be 
pleased with them. 

So they met him ^ in the heat of the sun, and he headed in a 
southern direction with them and camped at Quba' with the 
tribe of 'Amr bin Awf. He stayed with them for some days, 
and established a Masjid, and then he rode to Al-Madinah. 
The people were with him, and others met him on the 
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residence from the land of Shirk to the land of Islam 


; 4 Jj5 ^JJjJ Ij . 5^ LU 1 ^jiJ j I ^_551 Ij j 


And Al-Hijrah is obligatory upon this Ummah from the 
land of ^irk to the land of Islam/^^®^ and it remains until 
the Last Hour. And the evidence for this, is His, Exalted is 


roadways. Abu Bakr, may Allah be pleased with him, said: 
The people came out when we arrived to Al-Madinah on the 
roadways, and on the houses, including the children and the 
servants, all saying: 'Allah is Great, the Messenger of Allah 
has arrived, Allah is Great, Muhammad has arrived.'" 

Al-Hijrah is taken from Hajr which means to abandon. 

As for the Shari'ah meaning, it is as stated by the "To 

change residence from the land of ^irk to the land of Islam" 
and the land of Shirk is the one where the symbols of Kufr 
(disbelief) are established, and the symbols of Islam - like the 
A^an (call to prayer), congregational Saldh, the 'Eid and the 
Friday Prayers - are not established in a general (nationwide) 
encompassing way. We only said: "in a general encompassing 
way" to exempt the places where these symbols (of Islam) are 
observed in a restricted manner, like the land of disbelievers 
where there is a Muslim minority; for that is not considered a 
land of Islam merely because of the symbols of Islam that the 
minorities establish. But the land of Islam is where these 
symbols are established in a general encompassing way. 

It is obligatory upon every believer who is not able to 
manifest his reUgion in the land of Kufr. Hence, his Islam is 
not complete when he is not able to openly practice it except 
by making Hijrah, and that without which, an obligation is not 
complete, then it is obligatory. 
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He, saying: 

^ il/J' 

Q i,.; jSt Jit 33 gs tiSi! 4 

i^yLC- 4^\ O' '^' 


iVerily, as for those whom the Angels intake (in death) 
while they are wronging themselves, they say to them: "In 
what condition were you?" They reply: "We were weak 
and oppressed on the earth." They say: "Was the land of 
Allah spacious enough for you to migrate over it?" Such 
people will find their abode in Hell - what an evil 
destination - except the weak ones of men, women, and 
children who cannot devise a plan, nor are they able to 
direct their way. These are they whom Allah is likely to 
forgive - Allah is Pardoning and Forgiving^ (An-Nisd' 
4:97-99) 


: ^U: Alyj 


And His statement. Exalted is He: 


o|, lM 


[149] Ayah is evidence that those who do not emigrate, 

despite having the ability to do so, the Angels take (their 
souls) and rebuke them, saying to them; "Was the earth of 
Allah not spacious enough for you to emigrate in it?" But for 
those who are unable to emigrate among the weak, Allah 
forgives them due to their inability to emigrate; and Allah 
does not burden a soul beyond its ability. 
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40 My servants who believe! Certainly, My earth is 
spacious, so worship Me (properly) ^(Al-'Ankabut 29:56) 


^ 


Al-Baghawi, may Allah have mercy upon him, said: 
"The cause for the revelation of this Ayah is that there 
were still some Muslims in Makkah who did not 


emigrate. So Allah addressed them with the name 
(believers) of faith." 




And the evidence for Al-Hijrah in the Sunnah, is his ^ 
statement: 




"Al-Hijrah will not end until repentance ends. And 
repentance will not end until the stm rises from the 
west."^^®^^ [Recorded by Abu Dawud, the Book of Jihad, chapter; 


Apparently, the ^aM, may Allah have mercy upon him, 
quoted the meaning of Al-Baghawi's saying - that is, if the 
quotation is from his Tajsir - because what was mentioned in 
his Tafsir regarding this Ayah is not with this wording. 

That is at the time when righteous deeds are no longer 
accepted. Allah, Exalted is He, said: 
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Concerning Al-Hijrah, Has it Ended?, and Ahmad, volume 1 page 
192, and Ad-DarimI, the Book of Travel, chapter; Verily Al-Hijrah 
does not End, and Al-Hai^ami in Majma' Az-Zawa'id volume 5 page 
250, and he said: Abu Dawud and An-Nasa'I have recorded some of 
the Hadi^ of Mu'awiyah. Also recorded by Ahmad and At-Tabarani 
in Al-Awsat and As-Saghir, from the HadTth of Ibn As-Sa'dI, and the 
narrators with Ahmad are trustworthy.] 


4.The day that some of the Signs of your Lord do come, no 
good will it do to a person to believe then, if he believed 
not before, nor earned good (by performing deeds of 
righteousness) through his faith^ {Al-An’dm 6:158). 

Some of the Signs" in this Ayah refers to the rising of the sun 
from the west. 

(Completion) Here, we will mention the ruling regard¬ 
ing traveling to the land of Kufr (disbelief). 

We say; travel to the land of the disbelievers is not permissible 
except with three conditions: 

The first condition: The person has knowledge that will 
defend him from doubts. 

The second condition: That he will practice the religion in 
such a way that it will defend him from desires. 

The third condition: That he has a need to go there. 

If these conditions are not fulfilled, then it is not permissible to 
travel to the land of the disbelievers due to the Fitnah (trials), 
or fear of Fitnah. It also involves a waste of wealth, because the 
person spends a great deal of wealth on these journeys. 

But when the need calls for that, such as seeking medical 
treatment, or attaining knowledge not available in his land, 
and he has knowledge and is religious, as we have explained, 
then there is no harm in this. 

But to travel for tourism in the land of the disbelievers, this is 
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not a need, especially when it is possible that he goes to the 
lands of Islam where its people adhere to the symbols of 
Islam. And our land now, and all praise is due to Allah, has 
places for tourism in some regions; so he could go there and 
spend his vacations. 

But as for staying in the land of the disbelievers, it poses great 
dangers for the religion of the Muslim, his character, conduct, 
and morals. We and others, have witnessed many deviations 
from those who stay there, then they return with other than 
what they went with. They returned with licentious behavior, 
and some returned having apostatized from his religion, 
disbelieving in it and in any other religion — and refuge is 
sought from Allah. They even become absolute rejecters of the 
religion and make mockery of it and its people, past and 
present. Therefore, it is necessary, or rather incumbent, to be 
wary of that, and to place conditions that will prevent falling 
prey to desires in those dangerous places. 

So staying in the land of Kufr (disbelief) inevitably has 
two fundamental preconditions: 

The first condition: That the one staying have safety with his 
religion, such that he has knowledge and strong resolve that 
will assure him being steadfastness upon his religion, and 
protection against deviations and perversion. And he must 
have enmity for the disbelievers and hatred for them, being 
far removed from having allegiance towards them and loving 
them. For allegiance and love for them is among that which 
negates Imdn (faith) m Allah. All^, Exalted is He, said: 
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4^You will not find a people who believe in Allah and the 
Last Day, having love for those who oppose Allah and His 
Messenger, even though they were their fathers, or their 
sons, or their brothers, or their kindred (people)”^ {Al- 
Mujddilah 58:22). To the end of the Ayah 

And He, Exalted is He, said: 


^ it!;) Si' 






40 you who believe! Take not the jews and the Christians 
as Awliyd', they are but Awliyd' to one another. And if 
any amongst you takes them as Awliyd', then surely he is 
one of them. Verily, Allah guides not those people who are 
the wrong-doers. And you see those in whose hearts there 
is a disease (of hypocrisy), they hurry to their friendship, 
saying: We fear lest some misfortune of a disaster may 
befall us.' Perhaps Allah may bring a victory or a decision 
according to His Will. Then they will become regretful for 
what they have been keeping as a secret in themselves^ 
(Al-Ma'idah 5:51-52) 

And it is affirmed that the Prophet ^ said: "Whoever loves a 
people, then he is among them, and a man is with whom he 
loves." 

And loving the enemies of Allah is of the greatest dangers for 
the Muslim, because loving them necessitates conforming to 
them and following them, or at least the absence of rejection 
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towards them. As such, the Prophet ^ said: "Whoever loves a 
people, then he is among them." [Recorded by Al-Bukhari, the 
Book of Manners, chapter; The Sign of Having the Love of Allah, the 
Mighty and Sublime; and Muslim, the Book of Righteousness, 
chapter; A Person is with the One Whom He Loves.] 

The second condition: That he is able to manifest his religion, 
such that he can establish the symbols of Islam without being 
prevented. So he is not prevented from performing the Salah, 
the Friday Prayer, and attending congregational Salah, if there 
are people who perform the congregational Salah and Friday 
Prayers with him. And he is not prevented from Zakah, fasting 
and performing Hajj, and other than that among the symbols 
of the religion. If he is not able to do this, then it is not 
permissible to stay there due to the obligation of making 
Hijrah in that case. Under the discussion of the categories of 
people with regards to Hijrah, it is stated in Al-Mughni (vol. 8 
pg 457): "One of them, is when it is obligatory on him; and he 
is a person who is able to do so, and is not able to manifest his 
religion, and not able to establish the obligations in his 
religion, while residing among the disbelievers. In this case, 
Hijrah is obligatory upon him, based on His saying. Exalted is 


He: 



^Verily! As for those whom the Angels take (in death) 
while they are wronging themselves (as they stayed among 
the disbelievers even though emigration was obligatory for 
them), they (Angels) say (to them): 'In what (condition) 
were you?' They reply: We were weak and oppressed on 
the earth.' They (Angels) say: 'Was not the earth of Allah 
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spacious enough for you to emigrate therein?' Such men 
will find their abode in Hell - What an evil destination!^ 
(An-Nisd' 4:97) 

And this is a severe threat, indicating its obligation, and that 
the establishment of what is obligatory in his religion is an 
obligation upon whoever is able, and that Al-Hijrah is of the 
necessities for the obligation, and its perfection, and whatever 
is such that an obligation is not complete except with it, then it 
is obligatory/' End quote. 

After completing these two conditions: 

Residing in the land of Kufr (disbelief) is divided into 
six categories: 

The first category: Residing there for Da'wait (invitation) to 
Islam, and to encourage it. This is a type of Jihad, so it Fard 
Kifdyah (a collective obligation) for whoever is able to do it, 
with the condition that the call is actualized, and that he does 
not find those who prevent it, or prevent from responding to 
it. This is because Da'wah to Islam is among the obligations of 
the religion, and it is the path of the Messengers. The Prophet 
^ commanded conveying from him in every time and every 
place. He ^ said: "Transmit (the message) from me even if an 
Ayah." [Recorded by Al-Bukharl, the Book of the Prophets, chapter; 
What has Been Mentioned About the Children of Israel.] 

The second category: Those residing there to study the 
conditions of the disbelievers and to become acquainted with 
their false beliefs, baseless forms of worship, loose behavior, 
and lack of proper conduct, so as to caution people from being 
deceived by them, and make their true situation clear to those 
who are amazed by them. This is also a form of Jihad due to 
what results from it — warning against Kufr (disbelief) and its 
people — including encouraging the desire for Islam and its 
guidance. Because the corruption of Kufr (disbelief) indicates 
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the goodness of Islam, as it is said: "Things become clear by 
their opposites." However, there is no doubt that this is only 
with the condition that the realization of his aim does not 
result in a greater evil. For if his aims cannot be realized, such 
that he is prevented from spreading their true condition and 
warning against it, then there is no benefit in his stay there. If 
he achieves his aims, but it results in a greater evil, such as 
meeting his actions with insults to Islam, the Messenger of 
Islam, and the leaders of Islam, then refraining from this is 
obligatory. Allah, Exalted is He, said: 



^And insult not those whom they (disbelievers) worship 
besides Allah lest they insult Allah wrongfully ivithout 
knowledge. Thus, We have made fair-seeming to each 
people its own doings; then to their Lord is their return 
and He shall then inform them of all that they used to do^ 
(Al-An'dm 6:108). 

Similar to this is to stay in the land of Kufr (disbelief) as a spy 
for the Muslims, to know their plots against the Muslims, so 
that the Muslims may take necessary precautions, just as the 
Prophet ^ sent Hudhaifah bin Al-Yaman to secretly collect 
information from the polytheists during the battle of 
Kh andaq. [Sahih Muslim, the Book of Jihad, chapter; The Battle of 
Al-Ahzdb (the Confederates).] 

The third category: To reside there for needs of the Muslim 
state, and working in relations with the states of Kufr 
(disbelief), such as the embassy workers. The ruling is same 
for those who reside there for that. The cultural attache, for 
example, resides there to oversee the affairs of students, and to 
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encourage them to adhere to the religion of Islam, its 
character, and morals. Thus his stay brings about great 
benefits and wards off grave evils. 

The fourth category: To reside there for a specific permissible 
need, such as trade or medical treatment. As such, residence 
there is permissible according to the extent of the need. The 
people of knowledge, may Allah bestow mercy upon them, 
have stated the permissibility of entry to the land of Kufr 
(disbelief) for trade, and have reported that from some of the 
Companions, may Allah be pleased with them. 

The fifth category: To reside there for studies, and this is 
similar of the same type as the preceding categories — staying 
there due to a need, but it is more perilous and actually more 
dangerous for the religion and character of a person. This is 
because a student recognizes his lower status relative to that 
of the teacher and admires him, and this results in reverence 
and emulation of his views, thoughts, and behavior, so that 
they imitate them, except those for whom Allah has willed to 
protect, and these are few. Then, the student finds that he has 
a need for the teacher, which encourages intimation for him, 
flattering him in his deviation and misguidance. At the places 
where students learn, they also have colleagues, some of 
whom they take as their friends, loving them, taking them as 
companions, and benefiting from them. 

Due to the dangers of this category, it is necessary to be more 
cautious with it than the previous cases, and as such 
additional conditions are attached to the two fundamental 
conditions: 

The first condition: The student should have high intellectual 
maturity, with which he can differentiate between benefit and 
harm, and consider such matters far into the future. But to 
send young people, and those lacking intellectual maturity to 
such places poses great dangers to their religion, character, 
and conduct. Moreover, it also poses dangers to their 
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community to which they will return, and spread the 
poisonous ideas they had taken in from those disbelievers, 
as is proven, and affirmed by reality. For many of those who 
were sent, return with other than what they went with, they 
return having deviations in their religion, character, and 
conduct and they bring harm to themselves and their 
community regarding these matters, as is well known and 
well witnessed. Sending these people to those places is like 
presenting a female sheep to savage dogs. 

The second condition: The student should have knowledge of 
the Sharfah that makes it possible for him to distinguish 
between the truth and falsehood, and to combat the falsehood 
with the truth, so that he is not deceived by their falsehood, 
thinking of it as good, or being deluded about it, or imable to 
defend against it, such that he remains confused or follows the 
falsehood. 

In an established supplication, it is said: "O Allah, make me 
see the truth as true, and grant me to follow it. And make me 
see the falsehood as false, and grant me to stay away from it, 
and do not allow me to be deceived by it so that I go astray." 
The third condition: The student's religion should be such 
that it protects and guards him from Kufr (disbelief) and Fisq 
(rebelliousness). For the one whose religion is weak will not be 
safe residing there, except if Allah wills. This is due to the 
strength of the assault and the weakness of the resistance. For 
the means to Kufr and Fisq there are strong, and many 
different categories, so when it comes to face with weak 
resistance it is destructive. 

The fourth condition: That the need for the knowledge that 
he resides there for, be a knowledge that is beneficial for the 
Muslims, and its like is not taught in their land. If it is a kind 
of needless knowledge in which there is no benefit for the 
Muslims, or its like is taught in Islamic lands, it is not 
permissible to stay in in the land of Kufr (disbelief) for this 
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reason, due to the dangers of such residence on the religion 
and character, and the waste of a great deal of wealth without 
any benefit. 

The sixth category: That he stays there for residence, and this 
is more dangerous and grave than the one before it, due to the 
evils that come from absolute free mixing with the people of 
disbelief, and his sense that he is a citizen required with the 
dictates of patriotism, allegiance, and its increase to the 
strength of the disbelievers, and his raising his family among 
the people of disbelief. So he adopts some of their manners 
and customs, and perhaps he follows them in their creed and 
worship. Similarly, it comes in the Hadi^ of the Prophet 
"Whoever gathers with the idolaters, and resides with them, 
then he is like them." [Recorded by Abu Dawud, the Book of 
JihM, chapter; Residing in the Lands of the Idolaters.] 

Even though this Hadf^ has a weak chain, there is an 
understanding that residing among a people brings about a 
resemblance to them. 

And from Qais bin H^im, from Jarir bin 'Abdullah, may 
Allah be pleased with him, that the Prophet ^ said: "I am 
innocent of every Muslim, who resides in the midst of the 
idolaters." They said: "O Messenger of Allah, how is that?" 
He said: "They should not see one another's fires." [Recorded 
by Abu Dawud, the Book of Jihad, chapter; The Prohibition of 
Killing the One Who Adheres to Prostration, and At-Tirmidhi, the 
Book of Travel, chapter; What has Come Concerning the Dislike of 
Residing Among the Idolators.j 

It has been recorded by Abu Dawud and At-Tirmidhi. Most of 
the narrators reported it in Mursal form from Qais bin Hazim, 
from the Prophet and At-TirmidhI said: "I heard 
Muhammad — meaning Al-Bukhari — saying: 'What is 
correct is that the Hadfth of Qais from the Prophet ^ is 
Mursal.'” End quote. 
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How can the Muslim be comfortable residing in the land of 
the disbelievers where the symbols of disbelief are publicized, 
and legislation in it is by other than Allah and His Messenger? 
He witnesses all that with his eyes and hears it with his ears, 
and is content with it. Rather he ascribes himself to that land, 
residing there with his wives and children feeling comfortable 
with it, in the same way he is comfortable with the land of the 
Muslims, despite the tremendous dangers it poses to himself, 
his wives, and his children in their religion and manners. 
This is what we have concluded regarding the ruling on 
residing in the land of Kufr (disbelief). We ask Allah that it is 
in conformity with the truth and that which is correct. 
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After settling in Al-Madinah, he commanded the 
remaining symbols of Islam, such as Zakdh, fasting, 
Hajj, Jihad, the A^dn, commanding the good, and 
forbidding the evil, and other than that among the 
symbols of Islam 


[152] author, may Allah have mercy upon him, said: "After 

settling - that is the Prophet ^ - in Al-Madinah An- 
Nabawiyyah, he commanded the remaining symbols of 
Islam.” That was because in Makkah he invited to Tawhid 
for approximately ten years, then after that the five Saldhs 
were made obligatory upon him in Makkah. Then he made 
Hijrah to Al-Madinah. At this time, Zakdh had not been made 
obligatory upon him, nor fasting nor Hajj, nor other symbols 
of Islam. 

The apparent statement of the author, may Allah have mercy 
upon him, shows that Zakdh was obligated, initially and with 
its specifications, in Al-Madinah. Some of the people of 
knowledge held the view that Zakdh was made obligatory first 
in Makkah, but the items and quantity to give were not yet 
specified, while they were specified in Al-Madinah. 

These people cite as evidence, that the Aydt obligating Zakdh 
were revealed in a Makkan Surah, such as His saying. Exalted 
is He, in Surat Al-An'dm: 



4,But pay the due thereof (its Zakah) on the day of its 
harvest^ (Al-An'dm 6:141) 
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4^ j 4JD I 


^(, jJL^ IJ-A Js^\ 

. 1j 4.Ap 


He continued upon this for ten years. After this he 
died, may the Salah and Saldtn of Allah be upon 
And his religion remains. 


And like His saying. Exalted is He: 


^And those in whose wealth there is a recognized right for 
the beggar who asks and for the unfortunate one who has 
lost his property and wealth^ {Al-Ma'drij 70:24-25). 

In any case, the establishment of Zakdh and explanations on 
the items and quantity due, and those who deserve it, was in 
Al-Madinah. Similarly, the Adhdn, and the Friday Prayer. And 
what is obvious, is that the congregational prayers were like 
that; not made obligatory except in Al-Madinah. Because the 
A^dn, which is the call to congregational prayer, was made 
obligatory in the second year. As for the Zakdh and fasting, 
they were made obligatory in the second year after the Hijrah. 
But as for Hajj, it was not made obligatory until the ninth year, 
according to the preferred view among the sayings of the 
people of knowledge. And that was when Makkah had 
become a land of Islam, after its conquest in the eighth year 
after Hijrah. And similarly, commanding the good, and 
forbidding the evil, and other than that of the symbols of 
Islam, what is apparent, is that all of them were made 
obligatory Al-Madinah, after the Prophet's settlement in it and 
the establishment of the Isl^ic state there. 


[153] //j^g continued" that is, the Prophet ^ continued doing 
that for ten years after his emigration. When Allah perfected 
the religion through him, and completed His favors on the 
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believers. He chose him for proximity to Himself, and 
companionship with the exalted companions, among the 
Prophets, the Siddiqin (truthful), the Shuhadd' (those who bear 
witness, the martyrs) and the righteous. He began becoming 
HI, may the Saldh and Saldm of Allah be upon him, towards the 
end of Safar, and the beginning of Rabi' Al-Awwal. 

So he came out to the people with his head bandaged, 
ascended the Minbar, said the Ta^ahhud, and the first thing he 
spoke of after, that was seeking forgiveness for those 
martyred at Uhud, and then he said: "One of the servants of 
Allah was given the choice by Allah, between the world and 
what is with Allah, and he chose what is with Allah." Abu 
Bakr, may Allah be pleased with him, cried. And he said, 
"May my father and mother, our fathers, our mothers, our 
sons, and ourselves, and oiu: wealth be ransomed for you." 
The Prophet ^ said: "Relax, O Abu Bakr." And then he said, 
"The person who has favored me the most with his 
companionship and wealth is Abu Bakr. If I were to take a 
Khalil besides my Lord, I would have chosen Abu Bakr, but 
there is the KJmllah of Islam and its love." [Recorded by Al- 
Bukharl, the Book of Masajid, chapter; Passing Through the Masjid.] 

He commanded Abu Bakr to lead the people in Saldh. On 
Monday, the twelfth or thirteenth of Rabi' Al-Awwal, in the 
eleventh year after Hijrah, All^ chose him for His proximity. 
At that time, he would put his hands in some water that was 
near him, and wipe his face, saying: "There is no deity worthy 
of worship but Allah. Verily, with death there comes agony." 
Then he raised his sight towards the heavens, said, "O Allah, 
with the exalted companionship." [Recorded by Al-Bukhari, the 
Book of Battles, chapter; The Illness of the Prophet ^ and His 
Death.] 

So he died that day, and the people were in disarray, and 
rightfully so, until Abu Bakr, may Allah be pleased with him. 
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And this is his religion, there is no good except that he 
directed the Muslim Ummah to it, and no evil except that 
he warned them from it. The good that he directed 
towards is At-Tawhid, and all that Allah loves and is 


came and ascended the Minbar, praised Allah and Glorified 
Him, and then said, "To proceed: Whoever was worshipping 
Muhammad, certainly Muhammad is dead, but whoever was 
worshipping Allah, surely, Allah is Ever-Living and will 
never die." And then he recited: 



‘^Muhammad is no more than a Messenger and indeed 
many Messengers have passed away before him. If he dies 
or is killed, will you then turn back on your heels (as 
disbelievers)?^ (Al 'Imran 3:144). 


And; 



^Verily, you will die^ (Az-Zumar 39:30). 

They began crying severely, and they realized that he had 
actually died. 

He was washed, may the Saldh and Saldm of Allah be upon 
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pleased with, and the evil that he warned from is Ash- 
Shirk and all that Allah dislikes and is displeased with. 
All^ sent him to mankind, in entirety. And Allah 
obligated all included inside Ath-Thaqalain (the two 
species) to obey him: the Jinn and mankind. And the 
evidence is His statement. Exalted is He: 


4,Say: "O people! Verily, I am Allah's Messenger to you 
air^ (Al-A'raf 7:158f^^^ 


him, in his own garments as a mark of honor for him, and 
then he was shrouded in three sheets — smooth white sheets 
without any shirt or head-covering. The people performed the 
fimeral prayer for him individually, without any Imam, and on 
Wednesday night, after allegiance was pledged to the Khallfah 
after him, he was btuied, may the most virtuous Salah and 
most complete Salam be upon him. 

[154] ggj^t him," meaning He dispatched him, "to 
mankind in entirety" means everyone. 

[155] |.j^g jg evidei v?e that Muhammad ^ is Messenger 

of Allah to all of mankind, and that the One who sent him is 
the King of the heavens and the earth, the One in whose Hand 
is life and death. He, Glorious is He and Exalted is He, is 
singled out in Uluhiyyah (Divinity) just as he is singled out in 
Ruhuhiyyah (Lordship). At the end of the Ayah, He, Glorious 
and Exalted is He, commanded that we believe in and follow 
this Messenger, the unlettered Prophet, and that it is the cause 
for Al-Hidayah (guidance) in knowledge and practice; Hidayat 
Al-Irshdd (guidance of direction) and Hidayat At-Tawfiq 
(guidance to do what is right). So he, may the Saldh and 
Salam be upon him, is the Messenger to all, included in 
Thaqalain (the two species); mankind and the Jinn. They have 
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And Allah perfected the religion with him. And the 
evidence is His statement. Exalted is He: 

p 4^;; p. p 


^This day, I have perfected your religion for you, and 
completed My favors upon you, and have chosen for you 
Islam as your religion^ (Al-Md'idah 


been called this (Ath-Thaqalain-, literally, the two burdens, or 
two heavy ones) due to the abundance of their ntunbers. 

[156] ]^g religion, may the Saldh and Saldm be upon 

him, will remain until the Day of Resurrection. The Messenger 
of AUah ^ did not die except that he had explained to the 
Ummah (Muslim nation) all it needed in all its affciirs, such that 
Abu Pharr, may Allah be pleased with him, said: "The 
Prophet ^ did not leave a bird flapping its wings in the sky 
except that he mentioned to us some knowledge concerning 
it." [Recorded by Ahmad 5:163.] 

A man from the idolaters said to Salman Al-Farisi, may Allah 
be pleased with him: "Your Prophet even taught you how to 
defecate?" He said: "Yes, he forbade us turning towards the 
Qiblah while defecating or urinating, or cleansing ourselves 
with less than three stones, or using the right hand, or using 
animal excrement or bone." [Recorded by Muslim, the Book of 
Purification, chapter; Qeaning Oneself after Relieving Oneself.] 
The Prophet ^ explained all of the religion, either by his 
statements, his actions, or his approvals, either initiating that, 
or in response to a question, and the greatest of what he 
explained, may the Saldh and Salam be upon him, is At-Tawhld. 
All that he commanded is good for the Ummah in this world 
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And the evidence of his ^ death, is His statement. 
Exalted is He: 

jc£> O / 






and the Hereafter, and all that he prohibited it from is bad for 
it in this world and the Hereafter. As for what some people 
are ignorant of, claiming that the commands and prohibitions 
are too restrictive, this is only due to their lack of insight, 
patience, and weak religion. Rather, the general principle is 
that Allah has not laid any difficulty upon us in the religion, 
and that all of it is ease and simplicity. AUah, Exalted is He, 
said: 


i^\ % jUlit 


^Allah intends for you ease and He does not want to make 
things difficult for you^ {Al-Baqarah 2:185). 

And He, Exalted is He, said: 



4And has not laid upon you in religion any hardship^ 
(Al-Hajj 22:78). 

He, Exalted is He, said: 


4,Alldh does not want to place you in difficulty^ {Al- 
Md'idah 5:6). 

So all praise is due to Allah, for the completion of His favor, 
and perfection of His religion. 
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4yerily, you will die, and verily, they too will die. Then, 
on the Day of Resurrection, you will dispute before your 
Lord^ {Az-Zumar 39:30-31.)^^^^ 

• ‘‘ ^yjLo l^i j 

After death, they will be resurrected,and the 
evidence is His statement. Exalted is He: 


[157] -g j.j^g Prophet ^ and those to whom 

he was sent will die, and that they will dispute before their 
Lord on the Day of Resurrection, who will judge between 
them with the truth, and Allah will never grant the 
disbelievers triumph over the believers. 

[158] ^j^g sentence, he clarified — may Allah, Exalted is He, 
have mercy upon him — that after people die, they will be 
resurrected. After having been deceased, Allah, the Mighty 
and Sublime, will resurrect them, bringing them back to life so 
that they may be recompensed. This is the outcome of the 
Messengers being sent; for man to prepare deeds for this day, 
the Day of Resurrection and Coming Forth. This is the day 
that Allah, Glorious and Exalted is He, has mentioned 
circumstances and its horrors, that will cause the heart to 
turn repentantly to Allah, the Mighty and Sublime, fearing 
this day. All^, Exalted is He, said: 







4Then how can you avoid the punishment, if you 
disbelieve, on a Day that will make children grey-headed? 
Whereon the heaven will be cleft asunder? His Promise is 
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iFrom it (the earth) VJe have createS^^^^ you, into it We 
will return [Ta Ha 20:55.) 

: jJUj AJjij 


And His statement. Exalted is He: 




4^Alldh has brought you forth from the earth. Afterward, 
He will return you into it, and then bring you 
forth.XNuh 71:17-18.)^^^^’ 




After the resurrection, they will be judged and 
compensated according to their deeds, and the evidence 
is His statement. Exalted is He: 



certainly to be accomplished^ (Al-Muzzammil 73:17,18) 

In this sentence, there is an indication of faith in the 
Resurrection, and the ^aM used two Ayahs as evidence. 

[159] -g^ Created you, when He created 

Adam, may the Salah and Saldm be upon him, from dust. 

[ 160 ] jg^ ijy hurial after death. 

[ 161 ] resurrection on the Day of Resurrection. 

[ 162 ] jjgjjg jg jj.j perfect accord with His saying. Exalted is 
He: 



^Thereof (the earth) We created you, and into it We shall 
return you and from it We shall bring you out once 
again^ (Td Hd 20:55). 




Commentary On The Three Fundamentals 


231 


4To Allah belongs all that is in the heavens, and all that is 
in the earth - that He may requite those who do evil with 
that which they have done, and reward those who do good 
with what is hesi^ (An-Najm 53:31)^^^^^ 


The Aydt with this meaning are very many, and Allah, the 
Mighty and Sublime, has stated, and reiterated, the 
affirmation of the Resurrection, so that the people will 
believe in that, and that they may increase in imdn (faith), 
and work in expectation of this tremendous Day, for which 
we ask Allah, Glorious and Exalted is He, to make us among 
those who work for this Day, and among the happy ones on 
this Day. 

[163] j^eaning, that after the resurrection, the people will be 
recompensed and taken to account for their actions. If they 
did good, then they will receive good, and if they did evil, 
they will receive evil. Allah, Blessed and Exalted is He, said: 






4 So whosoever does good equal to the weight of an atom 
(or a small ant) shall see it. And whosoever does evil equal 
to the weight of an atom (or a small ant) shall see it^ (Az- 
Zalzalah 99:7-8). _ 

And He, Exalted is He, said: 



4And We shall set up balances of justice on the Day of 
Resurrection, then none will be dealt with unjustly in 
anything. And if there be the weight of a mustard seed. 
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We will bring it. And Sufficient are We to take account^ 
{Al-Anbiyd' 21:47). 

And He, Majestic and Exalted is He, said: 



^Whoever brings a Hasanah (good merit) shall have ten 
times the like thereof to his credit and whoever brings an 
evil deed shall have only the recompense of the like thereof, 
and they will not be wronged^ (Al-An'dm 6:160). 

So the Hasanah earns ten times its like, up to seven hundred 
times, to many more times, as a favor from Allah, the Mighty 
and Sublime, and in gratitude from Him, Glorious and 
Exalted is He. For He, Majestic and Exalted is He, favored him 
with this righteous action, and then favored him again by 
compensating him with this liberal reward. But as for the evil 
deeds, they are recompensed with their equivalent. A person 
is not recompensed with more than what he did. He, Exalted 
is He, said: 




^And whoever brings an evil deed shall have only the 
recompense of the like thereof, and they will not be 
wronged^ (Al-An'dm 6:160). 

This is from the perfect favor of Allah and His beneficence. 
Then, as evidence for that, the Shail^, may Allah have mercy 
upon him, cited His statement. Exalted is He: 



4,that He may requite those who do evil with that which 
they have done^ (An-Najm 53:31). 
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And whoever denies the Resurrection, he has 
disbelieved, and the evidence is His statement. Exalted 
is He: 



4_"The disbelievers claim that they will never be 
resurrected. Say: 'Yes, by my Lord! You will certainly be 
resurrected, then you will be informed of what you did; 
and that is easy for Alldh"^^^^^ {At-Taghdbun 64:7.) 


And He did not say they would be compensated with worse, 
as in the case of His saying: 



4_and reward those who do good with what is best^ {An- 
Najm 53:31). 

[164] vvhoever denies the Resurrection, then he is a disbeliever, 
due to His saying. Exalted is He: 



4And they said: 'There is no (other life) but our (present) 
life of this world, and never shall we be resurrected (on the 
Day of Resurrection)If you could but see when they will 
be held (brought and made to stand) in front of their Lord! 
He will say: 'Is not this (Resurrection and the taking of 
the accounts) the truth?' They will say: 'Yes, by our 




234 


Commentary On The Three Fundamentals 


Lord!' He will then say: 'So taste you the torment because 
you used not to believe^ (Al-An'dm 6:29-30). 

Allah, Exalted is He, said: 


'll tlj O O 

Sb' o jfe iaC ,4^ Jj 'ii o 

^ <s$\ '1* Jii ^ o (4^1 


4Wbe, that Day, to those who deny [(Allah, His Angels, 
His Books, His Messengers, the Day of Resurrection, and 
Al-Qadar (Divine Preordainments)]. Those who deny the 
Day of Recompense. And none can deny it except every 
transgressor beyond bounds, (in disbelief, oppression and 
disobedience of Allah, the sinner!) When Our Ay at are 
recited to him he says: 'Tales of the ancients!' Nay! But on 
their hearts is the Ran (covering of sins and evil deeds) 
which they used to earn. Nay! Surely, they (evil-doers) 
will be veiled from seeing their Lord that Day. Then, 
verily they will indeed enter and taste the burning flame of 
Hell. Then, it will be said to them: 'This is what you used 
to deny!"'^ (Al-Mutajfrfin 83:10-17). 


And He, Exalted is He, said: 

’S. 


iNay, they deny the Hour (the Day of Resurrection), and 
for those who deny the Hour, We have prepared a flaming 
fire (i.e. Hell)^ (Al-Furqdn 25:11). 

And He, Exalted is He, said: 
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those who disbelieve in the Aydt of Allah and the 
meeting with Him, it is they who have no hope of My 
Mercy: and it is they who will have a painful torment^ 
{Al-'Ankabut 29:23). 

And the Shail^, may Allah have mercy upon him, cited as 
evidence. His saying. Exalted is He: 



4The disbelievers pretend^ {At-Taghabun 64:7) to the 
end of the Ayah. 

We present the following to persuade these deniers: 
Firstly: This matter of the Resurrection is reported in 


Tawatur reports from the Prophets and Messengers 
in the Divinely Revealed Books and the Heavenly 
Revealed Legislations, and is accepted by their 
nations, so how can you deny it while you believe in 
what is reported to you from the philosophers, the 
originators of a thought or an idea, even when it 
does not reach the level reached by reports 
regarding the Resurrection in its mode of 
transmission, and its conformity to reality?! 


Secondly: This matter of the Resurrection is testified to by the 


intellect, and this is from different perspectives: 


1. There is no one who rejects being created after having 
been nothing, and that he exists after being nonexistent. 
So the One Who first created him and originated his 
existence, after him not existing, is certainly more able to 
bring him back to existence as Allah, Exalted is He, said: 
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4And He it is Who originates the creation, then He will 
repeat it (after it has been perished); and this is easier for 
Him^ [Ar-Rum 30; 27). 


And He, Exalted is He, said: 


4As We began the first creation, We shall repeat it. (It is) 
a promise binding upon Us. Truly, We shall do it^ (AT 
Anbiya' 21:104). 


2 . 


No one rejects the magnificence of the creation of the 
heavens and the earth, due to their immense sizes and 
their superb structure. So the One Who created them is 
certainly more likely to be able to create man and 
resurrect him. Allah, Exalted is He, said: 



4,The creation of the heavens and the earth is indeed 
greater than the creation of mankind^ (Ghdfir 40:57). 


He, Exalted is He, said; 

^ ^ <3p'' 


^Do they not see that Allah Who created the heavens and 
the earth and was not wearied by their creation is Able to 
give life to the dead? Yes, He surely is able to do all 
things^ (Al-Ahqdf ^6:33). 


And He, Exalted is He, said: 
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Zsi o ip! 5B-! Pi j! 


4/s not He who created the heavens, Able to create the like 
of them? Yes indeed! He is the All-Knowing supreme 
Creator. Verily His command, when He intends a thing, 
is only that He says to it, "Be" - and it is!^ (Yd Sin 36: 
81-82). 

3. Every one who sees, witnesses the barren earth, and that 
when the rains fall on it, it becomes fertile and its plants 
come to life after being dead. And the One able to bring 
the land back to life after its death, is able to bring life to 
the dead and resurrect them. Allah, Exalted is He, said: 


(_^cJ 1*1^1 ol 


i^And among His signs (in this), that you see the earth 
barren; but when VYe send down water (rain) to it it is 
stirred to life and growth (of vegetations). Verily, He who 
gives it life, surely, is Able to give life to the dead (on the 
Day of Resurrection). Indeed He is Able to do all things^ 
(Fussilat 41:39). 


Thirdly: This possibility of the matter of Resurrection is 
witnessed by the senses and reality, as AU^, 
Exalted is He, has informed us regarding the 
occurrences of giving life to the dead. Allah, 
Exalted is He, has mentioned five of these 
occurrences in Surat Al-Baqarah and among them 
is His statement: 
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^Or like the one who passed by a town and it had tumbled 
aver its roofs. He said: 'O! How will Allah ever bring it to 
life after its death?' So Allah caused him to die for a 
hundred years, then raised him up (again). He said: 'Haw 
long did you remain (dead)?' He (the man) said: 
'(Perhaps) I remained (dead) a day or part of a day'. He 
said: 'Nay, you have remained (dead) for a hundred years, 
look at your food and your drink, they show no change; 
and look at your donkey! And thus We have made of you a 
sign for the people. Look at the bones, how We bring them 
together and clothe them with flesh'. When this was clearly 
shown to him, he said, 7 know (now) that Allah is Able to 
do all things.'^ (Al-Baqarah 2:259). 

Fourthly: Wisdom dictates a Resurrection after death, in order 
to recompense everyone for what he has earned. If 
this were not so, then the creation of man would be 
meaningless, of no value, lacking wisdom, and 
there would be no difference in this life between 
mankind and beasts. Allah, Exalted is He, said: 
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^Did you think that We had created you in play (without 
any purpose) and that you would not be brought back to 
Us? So Exalted is Allah, the True King: none has the 
right to be worshipped but He, the Lord of the Supreme 
Thronel^ (Al-Mu'minun 23:115-116) 


And Allah, Exalted is He, said: 






4yerily, the Hour is coming - and I am almost hiding it 
from myself - that every person may be rewarded for that 
which he strives^ (Td Hd 20:15). 

And He, Exalted is He, said: 


^ O C0J ^ ^ 

di o ^ 

Jjii 


'^And they swear by Allah their strongest oaths, which 
Allah will not raise up him who dies. Yes, (He will raise 
them up), a promise (binding) upon Him in truth, but 
most of mankind know not. In order that He may make 
manifest to them the truth of that wherein they differ, and 
that those who disbelieved may know that they were liars. 
Verily! Our Word unto a thing when We intend it, is only 
that We say unto it: 'Bel' and it is^ (An-Nahl 16:38-40) 

And He, Exalted is He, said: 
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And Allah sent all of the Messengers as bearers of 
good news, and as wamers, and the evidence is His 
statement. Exalted is He: 



4"(We sent) the Messengers as bearers of good news as 
well as of warning — in order that the people should not 
have a plea against Allah after the (coming of the) 
Messengers (An-Nisd' 4:165) 


4Vie disbelievers pretend that they will never be 
resurrected (for the Account). Say: Yes! By my Lord, you 
will certainly be resurrected then you will be informed of 
(and recompensed for) what you used to do; and that is 
easy for Allah (At-Taghdbun 64:7). 

When these evidences become clear to those who reject the 
Resurrection, and they persist in their rejection, then they are 
arrogant and obstinate. And those who do wrong will soon 
come to know their destinations. 

[165] author, may Allah, Exalted is He, have mercy upon 
him, explained that Allah sent all the Messengers as bearers of 
good news and warners. As AU^, Exalted is He, said: 



^Messengers as bearers of good news as well as of 
warning^ (An-Nisd' 4:165). 

They bring good news of Paradise to those who obey them, 
and warn of the Fire for those who reject them. 
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There is tremendous wisdom in sending the Messengers, 
among the most important — and in fact the most important 
wisdom — is to establish evidence against mankind in order 
that they have no plea before Allah after sending the 
Messengers, as He, Exalted is He, said: 



4m order that mankind should have no plea against Allah 
after the (coming of) Messengers^ (An-Nisd' 4:165). 

And from them, is that it is from the completion of Allah's 
favor upon His servants, since the human intellect, regardless 
of its level, can not independently perceive the rights of All^, 
Exalted is He, that are specific to Him, and it is not able to 
independently determine what should be among the perfect 
Attributes of Allah, Exalted is He, nor is it able to determine 
what should be among His Most Beautiful Names. Thus, 
Allah sent the Messengers, may the Sulah and Saldm be upon 
them, as bearers of good news and warners, and He revealed 
Books to them containing the truth, in order that they judge 
among men regarding that about which they differ. 

The greatest matter that the Messengers called to — from the 
first of them Nuh, may the Salah and Saldm be upon him, to 
the last of them Muhammad ^ — is At-Tawhid as He, Exalted 
is He, said: 



4And verily, We have sent among every Ummah (nation, 
community) a Messenger (proclaiming): 'worship Allah 
(alone) and avoid (or keep away from) Tdghiit/^ (An-Nahl 
16:36). 

And He, the Mighty and Sublime, said: 
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The first of them was Nuh, may peace be upon him, 
and the last of them was Muhammad And the 
evidence that Nuh is the first of them, peace be upon him, 
is His statement. Exalted is He: 


Ot 




^Verily, We have sent the revelation to you, as We sent 
the revelation to Nuh and the Prophets after him^(An- 
Nisd' 4:163)^^^^^ 



^And We did not send any Messenger before you but We 
revealed to him (saying): none has the right to be 
worshipped but I (Allah), so worship Me (alone and none 
else)^ (Al-Anbiyd' 21:25). 


[ 166 ] Al-Isldm Muhammad bin 'Abdul-Wahhab, may 

Allah have mercy upon him, clarified that the first Messenger 
is Nuh, may the Salah and Saldm be upon him, and as 
evidence, he cited Allah's saying. Exalted is He: 


Si ^ ^ tr txji i!i> 


^Verily, We have sent the revelation to you as We sent 
revelation to Nuh and the Prophets after him^ (An-Nisd' 
4:163). 

It the Hadfth of the Intercession affirmed in the Sahth: "The 
people shall come to Nuh and say to him: 'You are the first 
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JJjJlj cOji^Lkll oSLIp toJ^j ^1 0.^1^ 

And to every nation, Allah has sent a Messenger, from 
Nuh to Muhammad/^^^^ commanding them to worship 


Messenger sent by Allah to the people of the earth/" [Recorded 
by Al-Bukhari, the Book of Tawhid, chapter; The Speech of Allah 
with the Prophets on the Day of Resurrection, and Muslim, the Book 
of Imdn (faith), chapter; The Lowest Level of Inhabitants in 
Paradise.] 

So no Messenger came before Nuh, and with this we know the 
error of the historians who say that Idris, may the Saldh and 
Saldm be upon him, came before Nuh. Rather, Idris is 
apparently one of the Prophets sent to Banu Isra'il. 

The last of the Prophets, and their seal, is Muhammad due 
to His statement. Exalted is He: 


Jla-I bl Jui=- 




^Muhammad is not the father of any of your men, but He 
is the Messenger of Allah and the last (end) of the 
Prophets. And Allah is Ever All-Aware of everything^ (Al 
'ImrdnS'AO). 

So there is no Prophet after him, and whoever who claims 
Prophethood after him, then he is a liar, a disbeliever, and an 
apostate from Islam. 

[167] -g^ Allah sent a Messenger to every nation to invite 

them to the worship of Allah alone, and to prohibit them from 
Shirk. And the evidence for that, is His statement. Exalted is He: 
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Allah alone, and forbidding them from worshiping Af- 
Taghut (false deities) and the evidence is His statement. 
Exalted is He: 


iit 4 




4^Verily, fVe have sent to every nation a Messenger 
(proclaiming): "Worship Allah and abstain from the 
Tdghut (false deities).^ (An-Nahl 


o>iLjl ^ JU iii 

lT'^°f ^Ox'of >0,^0 

^ oJb»- J-wxJl ^ jjL^ 

Allah has obligated upon all of the servants 
disbelieving in the Tdghut and having faith in All^. Ibn 


4And there never was a nation but a warner had passed 
among them'f (Fdtir 5:24). 

And He said: 


\jj^\ J-^= d llil 

ic.Jdi\ 


i^And verily, We have sent among every Ummah (nation, 
community) a Messenger (proclaiming): 'worship Allah 
(alone) and avoid (or keep away from) Tdghut.'^ (An-Nahl 
16:36). 

And this is the meaning of La ildha illalldh. 
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Al-Qayyim, may Allah, Exalted is He, bestow mercy 
upon him, said: 

"The Taghut is anything in which the servant 
transgresses the set limits in worship, following, or 
obedience." 


By this. Shaikh Al-lslam, may Allah have mercy upon him, 
intends that At-Tawhid is not complete except by worshipping 
Allah alone without partners for Him, and staying away from 
At-Tdghut. Allah has obligated this upon His servants. And 
At-Taghut is derived from (the word) At-Tughydn, which 
means exceeding limit, and from that, is Allah's saying. 
Exalted is He: 

4 itii Hi; 6 

^Verily, when the water Taghd (rose beyond its limits), 

We carried you (mankind) in the Jdriyah (the ship that was 
constructed by Nuh)^ (Al-Hdqqah 69:11) 

Meaning, when the water exceeded its normal limits. We 
carried you in the Jdriyah, meaning the ark. In the terminology 
of the religion, the best of what has been said regarding its 
meaning is what was mentioned by Ibn Al-Qayyim, may 
Allah have mercy upon him: "Anything by which the servant 
transgresses the limits; in what is worshiped, followed, or 
obeyed." His intent by worshipped, followed, or obeyed 
refers to other than the righteous people, since the righteous 
people are not At-Tdghuts even if they are worshipped, 
followed, or obeyed. But the idols that are worshipped besides 
Allah are Tdghuts, and the evil scholars who invite to 
misguidance and disbelief, or call to innovations, or they 
make lawful what AUah made unlawful, and they make 
unlawful what Allah made lawful, these are Tdghuts. 

So are those who encourage those in authority to abandon 
ruling by the legislation of Islam, and instead rule with 
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systems that they present in opposition to that of Islam. They 
are Taghuts. This is because these people exceed their limits, 
for the limits of a scholar is to follow what was brought by the 
Prophet as the scholars are the inheritors of the Prophets 
— they are their heirs in their Ummah, in knowledge, action, 
character, in calling, and teaching. So when they exceed that 
limit and begin to encourage leaders to abandon the 
legislation of Islam with the likes of these systems, then they 
are Taghuts, because they exceeded the limits of following the 
legislation that what was obligatory upon them. 

As for his saying, may All^ bestow mercy upon him: "or 
obeyed," it implies the leaders who are obeyed legislatively or 
by decree. Leaders are obeyed legislatively when they 
command what does not contradict the instructions of Allah 
and His Messenger. In this case, it is not correct that they are 
Taghuts, and the people are obligated to hear and obey them, 
and their obedience to those in authority, in this case, with 
these stipulations, is obedience to Allah, the Mighty and 
Sublime. Hence, it is necessary that we note, that when we 
obey what the person in authority commands — among the 
matters concerning which he must be obeyed — then by so 
doing, we are worshiping Allah, Exalted is He, and drawing 
nearer to Him by obeying him. We must act this way so that 
our implementation of this command can be nearness to 
Allah, Exalted is He. It is only appropriate that we note that, 
because Allah, Exalted is He, said: 


<5^ djj sit 


40 you who believe! Obey Allah and obey the Messenger 
and those in authority among youf (An-Nisd' 4:59). 

Concerning obeying the leaders by decree, if the leaders are 
firm in power, the people will obey them due to their firm 
power, even if they do not do so out of Imdn (faith) — since 
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<u)l (Jjjl 1-* •'“r'c^^ f*"^ lt? 


obedience to the leader should be motivated by Iman (faith); 
this is obedience that is beneficial, beneficial for the leaders 
and beneficial for the people as well. While obedience may 
occur merely due to the authority being strong, and people 
fear him, and they are in awe of him due to his reprimanding 
those who oppose his command. As such, we say that in this 
matter, people, in regard to their rulers, will have different 
situations; 

The first situation: That the restraint of Imdn and the checks in 
place by the authority are strong, and these are the most 
complete and loftiest of cases. 

The second situation: That the restraint of Imdn and the 
checks in place by the authority are weak, and this is the worst 
and most dangerous case for a society — for both the ruler 
and the one ruled over, because when the restraint of Imdn 
and the checks in place by the authority are weak, it results in 
anarchy in thought, behavior, and actions. 

The third situation: That the restraint of Imdn is weak, and the 
checks in place by the authority are strong. This is the 
moderate case, because when the checks in place by the 
authority are strong, the community will be overall rectified, 
and when the strength of the authority weakens, then the case 
of the community and its evil in behavior will not be 
questioned. 

The fourth situation: That the restraint of Imdn is strong, and 
the checks in place by the authority are weak. Overall, this 
case will be worse than the third, but the matters between the 
servant and his Lord will be more complete and better. 
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The Tawdgit are numerous and their heads^^^^^ 
are five: may Allah's curse be upon him, 

whoever is worshipped and is pleased with that,^^^^^ 

[170] jj. jg plural of Tdghut, and its explanation has 
preceded. 

[171] leaders and those whom they blindly follow 
are five. 

[172] is Shaitan, the outcast, the accursed, the one to whom 
Allah said: 

^And verily My curse is upon you till the Day of 
Recompense^ (Al 'Imrdn8:78). 

Iblis was in the company of the Angels, and doing their work. 
When they were commanded to prostrate to Adam, his filth, 
haughtiness and insolence became manifest, so he refused, 
was arrogant, and was one of the disbelievers, so he was 
expelled from Allah's mercy, the Mighty and Sublime. Allah, 
Exalted is He, said: 



^And (remember) when INe said to the Angels: 'Prostrate 
yourselves before Adam.' And they prostrated except Iblis 
(Shaitan) he refused and was proud and was one of the 
disbelievers (disobedient to Alldh)^ (Al-Baqarah 2:34). 

[173] he is worshipped along with Allah, and he is 

pleased with being worshipped along with Allah. Such a 
person is among the heads of Tdghuts — and refuge is sought 
from All^ — whether he is worshipped during his life time 
or after his death, if he was pleased with that before death. 
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whoever calls the people to the worship of himself/^^^^ 
whoever claims knowledge of Al-Ghaih and 
whoever judges by other than what Allah has 


[174] whoever calls the people to the worship of 
himself, even if they do not worship him. He is from the heads 
of Tdghuts whether his call was accepted to or not. 

[175] ig v^^hat is hidden from a person, and it is of two 
categories: The present, and the future. 

The present unseen is relative; it may be known to one person 
while it is unknown to others. And the future unseen is a 
reality that is not known to anyone except Allah alone, or 
those He informed among His Messengers. As such, anyone 
who claims knowledge of it is a disbeliever, because he belies 
Allah, the Mighty and Sublime, and His Messenger. Allah, 
Exalted is He, said: 




^Say: "None in the heavens and the earth knows the 
Ghaib (unseen) except Allah, nor can they perceive when 
they shall be resurrected (Al-Naml 27:65). 

Hence, when Allah, the Mighty and Sublime, commands His 
Messenger Muhammad ^ to announce to the people that no 
one knows what is in the heavens and the earth except Allah, 
anyone who claims knowledge of the unseen has belied Allah, 
the Mighty and Sublime, and his Messenger. 

To such people, we say: How is it possible that you know the 
unseen, and the Prophet ^ does not know the unseen?! Are 
you more honorable or the Messenger ^?! If they say: "We 
are more honorable than the Prophet," they have disbelieved 
by that statement. And if they say that he is more honorable, 
then we say: "Why is the unseen screened from him, yet you 




250 


Conunentary On The Three Fundamentals 


revealed.^^^^^ 


have knowledge of it?!" Allah, the Mighty and Sublime, has 
said concerning Himself: 


ot i>* O (lip 

^'ju^ (yj (jy. Ot (ili^ 


4 (He alone is) the All-Knower of the unseen and He 
reveals to none, His unseen. Except to a Messenger (from 
mankind) whom He has chosen and then He makes a band 
of watching guards (Angels) to march before him and 
behind.'^ (Al-Jinn 27:26-27) 

This is the second Ayah that establishes the disbelief of anyone 
who claims knowledge of the unseen. AUah, Exalted is He, 
commanded His Prophet to openly convey this to the people, 
with His statement: 




4Say: "I don't tell you that with me are the treasures of 
Allah, nor that I know the unseen nor I tell you that I am 
an Angel. I but follow what is revealed to me."^ (Al- 
An'dm 6:50). 


[176] ju(jging by what Allah, Exalted is He, revealed is from 
Tawhid Ar-Rubiibiyyah-, because it is the implementation of 
Allah's judgment, which is dictated by His Rububiyyah, and 
perfect Sovereignty, and management of all affairs. That is 
why, Allah, Exalted is He, referred to those who are followed 
in other than what AUah, Exalted is He, revealed as lords over 
their followers. He, Glorious is He, said: 



> 


M 
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4They took their rabbis and their monks to be their lords 
besides Allah and the Messiah, son of Maryam, while they 
were commanded to worship none but One II^ — none 
has the right to be worshipped but He. Praise and glory is 
to Him far above is He) from having the partners they 
associate (with Him)^ (At-Tawbah 9:31). 

Allah, Exalted is He, called those who are followed "lords," 
since they laid down legislation along with Allah, Exalted is 
He. And He called their followers worshippers, since they 
submitted themselves to them and obeyed them in opposing 
the judgment of Allah, Glorious and Exalted is He. 

'Adiyy bin Hatim said to Ally's Messenger 0;. "They do not 
worship them?" So the Prophet ^ said: "Rather, they made 
the lawful unlawful for them, and they made the unlawful 
lawful for them, then they followed them, so that was their 
worship of them." [Recorded by At-Tirmidhi - and he graded it 
Hasan - in the Book of Tafsir, Siirat At-Tawbah (5:262)) 

When you understand this, you should know that whoever 
does not judge by what Allah revealed, and he wants 
judgment to be rendered to other than Allah and His 
Messenger, then Aydt have been mentioned about him, 
negating Imdn (faith) from him, and, Ayat mentioning his 
disbelief, wrongdoing, and rebelliousness. 

The first category: 

Such as in His saying. Exalted is He: 
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iHave you seen those who claim that they believe in that 
which has been sent down to you and that which has been 
sent down before you and they wish to go for judgment (in 
their disputes) to the Tdghiit while they had been ordered 
to reject them. But Shaitan wishes to lead them far astray. 
And when it is said to them, 'Come to what Allah has sent 
down and to the Messenger' you see the hypocrites turn 
away from you with aversion. How then when a 
catastrophe befalls them because of what their hands have 
sent forth, they come to you swearing by Allah, We 
meant no more than goodwill and reconciliation.' They are 
those of whom Allah knows what is in their hearts; so 
aside from them (do not punish them) but admonish them 
an effective word to reach their inner selves. We sent no 
Messenger but to be obeyed by Allah's leave. If they (the 
hypocrites) when they had been unjust to themselves had 
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come to you and begged Allah's forgiveness and the 
Messenger had begged forgiveness for them: indeed they 
would have found Allah All-Forgiving, Most Merciful. 
But no, by your Lord they can have no faith until they 
make you judge in all disputes between them and find in 
themselves no resistance against your decisions and accept 
them with full submission.'^ {An-Nisd' 4: 60-65). 

Hence, Allah, Exalted is He, describes those who claim Iman 
(faith) — but are hypocrites — with the following attributes: 

The first: They want judgment to be rendered to the Taghuts, 
and that refers to all who oppose the judgment of 
Allah and His Messenger Because whatever 
opposes the judgment of Allah, Exalted is He, and 
His Messenger ^ then it is a case of Tughydn (going 
beyond the limits) and enmity against the judgment 
of the One who has the right to judge and the right 
that all matters be referred to Him, and that is Allah. 
Allah, Exalted is He, said: 



^Certainly to Him belong the creation and the 
Commandment. Blessed is He Lord of all in existence^ 
{Al-A'rdf7:5A) 

The second: When they are invited to what Allah revealed, 
and to the Messenger, they dissuade others and turn 
away. 

The third: When they suffer an affliction from what their 
hands sent forth, and it may be that what they have 
done becomes uncovered, they come swearing that 
they only intended what is best, and cooperation, 
like the case of those who today abandon the 
judgments of Islam, and instead judge by the man- 
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made laws that are in opposition to it, claiming that 
it is what is best, conforming to modem situations. 
Then, He, Glorious is He, warned these people who claim to 
have faith, that are described with that description, that He, 
Glorious is He, knows what is in their hearts, and the matters 
that they conceal which contradict what they are saying, and 
He commanded His Prophet to admonish them, and say 
effective words to them that would reach their inner-selves. 
Then He explained that the wisdom of sending the 
Messengers is that they should be obeyed and followed, not 
others among the people, regardless of their strength in 
thought and perception. 

Then Allah, Exalted is He, swore by His Rububiyyah 
(Lordship) over His Messenger — which is the most specific 
type of Rububiyyah (Lordship), and it includes an indication of 
tf e validity of his Message — that their Iman (faith) is not 
correct except with three things: 

The first: That the judgment in every dispute be sought from 
the Messenger 

The second: That the hearts openly accept what He judged 
regarding it, without any resistance or aversion in 
the souls for it. 

The third: That it results in complete submission, accepting 
what he judged, and implementing it without delaying or 
deviation. 


The second group: Such as in His saying; 



iil L>-j ^ 


whosoever does not judge by what Allah has 
revealed, such are the disbelievers^ [Al-Md'idah 5:44) 

And His saying: 
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4^And whosoever does not judge by what Allah has 
revealed, such are the wrongdoers^ {Al-Ma'idah 5:45) 


And His saying 


p. S' 


Iuj P==t^ ^ Sj/ 


-^And whosoever does not judge by what Allah has 
revealed, such are the Fdsiqun (the disobedient — 
rebellious)^ (Al-Md'idah 5:47) 

Do these three attributes refer to a single person? That is, that 
whosoever does not judge by what Allah has revealed is a 
Kafir (disbeliever), Zdlim (wrongdoer) and Fdsiq (rebellious 
person)? Because Allah, Exalted is He, has described the 
disbelievers with Zulm (wrongdoing) and Fisq 
(rebelliousness)? And He, Exalted is He, said: 

4And it is the disbelievers who are wrongdoers^ (Al- 
Baqarah 2:254). 

And He, Exalted is He, said: 



i^Certainly they disbelieved in Allah and His Messenger, 
and died while they were Fdsiqun (rebellious — 
disobedient)^ (At-Tawbah 9:84) 

So that every Kafir is a Zdlim and a Fdsiq. Or, are these 
attributes ascribed to people according to the extent that they 
have not judged by what AU^ has revealed? And this (the 
latter) is what is more appropriate in my view, and Allah 
knows best. 

So we say: Whoever does not judge by what Allah revealed 
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out of belittlement, disdain or the belief that other than it is 
better than it, or more beneficial for the creatures, or believing 
that it is like it, then he is a Kafir (disbeliever) whose disbelief 
has taken him out of the religion of Islam. Among these 
people, are those who make legislation for the people that 
oppose the Islamic legislation, so that it becomes the way that 
the people follow. So they did not make those legislations that 
oppose the Islamic legislation except that they believed that 
they are better and more beneficial for creation. Since it is well 
known by necessity, intellectually, and inherently, that a 
person does not turn away from a methodology to another 
methodology that opposes it, except that he believes in the 
superiority of what he turned towards, and the defect of what 
he turned away from. 

And whoever did not judge by what Allah revealed, but does 
not belittle it, or disdain it, or believe that other than it is better 
for himself or that is like that, then he is a Zalim (wrongdoer), 
but not a Kafir (disbeliever), and the level of his Zalm will 
differ based upon the extent of what he judged for, and what 
it leads to. 

And whoever did not judge by what Allah revealed, not 
belittling it, or disdaining it, or believing that other than it is 
better, or more beneficial for the creatures, or similar to it, and 
he only judged by other than out of bias for the one he passed 
the judgment, or due to bribery, or other than that among the 
matters of the world, then he is a Fdsiq (rebellious person) and 
not a Kafir (disbeliever), and the extent of his Fisq is according 
to what he judged for, and what it leads to. 

About those who take their rabbis and monks as lords besides 
Allah, Shaildi Al-Isldm Ibn Taymiyyah, may Allah have mercy 
upon him, said that they are of two types: 

The first of them: That they (the followers) realize that they 
(the rabbis and monks) have changed Allah's 
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religion, and yet they follow them in such alteration, 
believing that what is unlawful is lawful, and what 
Allah made lawful is unlawful, following their 
leaders, while know that they are opposing the 
religion of the Messengers. This is Kufr, and Allah 
and His Messenger ranked it as Shirk. 

The second: That their creed and their belief is that the 
lawfulness of the unlawful, and the unlawfulness of 
the lawful — and this is the expression cited from 
him — is affirmed, but they obey them in 
disobedience to Allah, just as the Muslim does 
when he commits an act of disobedience which he 
believes is disobedience. Then these people, for 
them is the judgment of their like among the people 
of sins. 

Here, there is a difference between issues that are considered 
general legislation, and the specific issue which is judged by a 
judge based upon other than what All^ revealed, because the 
issues which are considered general legislation do not come 
under the preceding category, it is only from the first category. 
Because this one who makes legislation that opposes Islam, he 
only legislates with that because he believes that it is better 
than Islam and more beneficial for the servants, as was 
indicated earlier. 

And this issue — meaning the issue of the judgment by other 
than what All^ revealed — is among the major issues that 
the rulers of this time are tried with. So it is necessary that a 
person not rush to pass judgment upon them in a manner they 
do not deserve, until the truth becomes clear to him, because 
the issue is very dangerous — and we ask Allah, Exalted is 
He, to rectify the affairs of the leaders of the Muslims, and 
their advisors. Just as it is necessary for the person that Allah 
has granted knowledge, to clarify matters to those rulers, to 
establish the proof against them, and make the path clear, so 
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And the evidence is His statement. Exalted is He;‘^^ 




[r 01: SjiJi] }^\ iLlIl;*' 




4There is no compulsion in the religion Verily, the 
right path has become distinct from the wrong path. 
V^oever disbelieves in the Tdghiit and believes in 
Allah^^^^^ has indeed grasped the most trustworthy 


that the one who is to be destroyed is destroyed after having 
clear evidence, and those who were to live might live upon 
clear evidence. He should not consider himself unworthy of 
explaining it, nor should he be afraid of anyone, for indeed 
valor belongs to Allah, His Messenger, and the believers. 

[177] -g^ regarding the obligation of judging by what All^ 
revealed, and the disbelief in At-Tdghut. 

[178] pj^g]-e js no compulsion in judging, due to the 
manifestation of its evidences, their clarity, and 
apparentness. Similarly He said after that: 

iji\ ^ ^ 

iVerily, the right path has become distinct from the wrong 
path^ {Al-Bcujarah 2:256). 

So when the right path becomes distinct from the wrong path, 
every sane person certainly chooses the right path, leaving the 
wrong path. 

Allah, the Mighty and Sublime, began with disbelief in 
the Tdghiit before faith in Allah; because part of the perfection 
of a thing is to remove its preventatives before its affirmations, 
and thus it is said: "Eradication before beautification." 
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handhold^^^^^ that will never break. And Allah is the All- 
Hearer and All-Knower^ {Al-Baqarah 2:256) 

And this is the meaning of Ld ildha ill Allah. 


And in the 

I 

J 

"The head of the affair'^^®^^ is Islam, its central support 
is the Saldh^^^^ and its peak is Jihdd in the cause of 
Allah/'i^®^J 


[ 180 ] jg^ when he clings to it completely, and the 
"trustworthy handhold" is Islam. Consider how He, the 
Mighty and Sublime, stated: ^Has indeed grasped^, and he 
did not say "held" since firmly grasping is stronger than 
just holding, because a person may hold a thing without 
firmly grasping it. 

[181] [Recorded by Ahmad 5:231, At-Tirmidhi 5:13 number 2616, 
and Ibn Majah 2:1394 number 3973.] 

[ 182 ] author, may Allah have mercy upon him, intends to 
cite this Hadi^ as evidence that every matter has its head, and 
the head of the matter that Muhammad ^ came with is Islam. 

[183] gecause it cannot be established except with it, and as 
such, the preferred view is that the one who leaves the Saldh 
has disbelieved, and that he has no Islam. 

[184] jg^ i|.g highpoint and perfection is Jihdd in the cause of 
Allah, and that is because if a person rectifies himself, he 
makes efforts to rectify others with Jihdd in the cause of All^, 
to establish Islam, and so that Allah's word be uppermost, for 
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And Allah knows best. May the Saldh of Allah and the 
Saldm be upon Muhammad, his family, and his 
Companions. 


❖ ❖ ❖ 


whoever fights so that Allah's word be uppermost, then he is 
the one in Allah's cause. Thus, it becomes the highest peak, 
because by it Islam is exalted over other than it. 

Shaikh Al-Isldm Muhammad bin 'Abdul-Wahhab, may 
Allah, Exalted is He, have mercy upon him, ended this treatise 
of his, by referring knowledge to Allah, the Mighty and 
Sublime, and sending Saldh and Saldm upon His Prophet 
Muhammad 

With this the Three Fundamental Principles, and what is 
related to it have come to a completion. We ask Allah, Exalted 
is He, to reward the author with the best of rewards, and to 
grant us a portion from its reward, and that He unite him and 
us in His honored abode, for He is Generous and Plentiful. All 
praise is due to Allah, the Lord of the worlds, and may the 
Saldh and Saldm of Allah be upon our Prophet Muhammad. 












